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AGE 70, bottom, read heaven. P. 84, line 21, for is r, are, For 
artſer r. ariſe. P. 92, I. 10, for truth r. wirtue. P. 103, 1. 4, from 

bot. for bat r. had. P. 116, bot. dele the comma after truth, and place 
it after «vhjch. P. 120, 1.21, for te r. they. P. 124, 1. 21, r nder tand. 
P. 126, I. 22, r. love. P, 144, |. 12. for H. r. M. F. 150, I. 16, after 
all place a period. P. 153, |. 27. r. withheld, P. 157, I. 23, r. facul- 
ties. P. 162, I. 13, for à r. any. P. 164, I. 11, for zhoje r. theſt. Marg. 
I. 4 r affect. P. 165, I. 19. for M. r. H—y. P. 160, L 9, from bot. 
r. not a duty. P. 167, J. 8, r. Adrine. Marg, I. 17, for wer, 12. r. vis. 
P. 168, l. 1, 2, r. pefition. P. 173, I. 10, dele comma after by. P. 196, 
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INCE holineſs is, by the confeſſion of all, the ſim of 

all moral excellence, ana the hig heſt and moſt neceſſa ary al. 
tainment; it is of the laſt importance hat we ſhould well un- 
derſtand it's nature, and diſtingni/h it from all counter feils. 
T his will help us to underſt and the bible; ie form right con- 
ceptions of the divine perſections, and diftinzuiſh true reli- 
gion from that which is faiſe. Wrong 77 of the 
diſtinguiſbing nature of holineſs lead to ail kinds of deluſion 
in religion. And, on the oiher hand, juft < & clear appreben- 
fions of this are the beſt ee, from fatal miſtakes ; 
and have the happieſt tende ncy to re node the difference and 
oppoſition in ſenliments, and the ſad divifions, fo common a- 
mong profe 7 ing Chriſtions : And to bring them to ſpeak the 
fame thing, and be perfeftl joined tozether in the ſame mind, 
and in the ſame judgment.” 

The more I have attended to the elle gontroverſies of 
this day, among us, the more have 1 been convinced that our 
d*fferent ſentiments chiefy originate, ether from too great 
inattention to the nature of boline/s, or very different appre- 
henſfions about it: And that the veal queſtion is, What is 
God's moral character? What is conformity io it? What 
oppoſes it? Were we agree in this, meſt of theſe diſputes 
would ſubſide. In this mew, th CY A far from being fri- 
Hing, and deſerving that neg. ee and contempt, vwith which 
many affect to treat them. But appear intereſting, important, 
and worthy the attention of all. 

[ humbly conceive there has been tos little attention to the 
nature of holineſs, among divines in general; aud that à pro- 
per and intelligible definition of it is not eafily to be 
Jound in bodies of divinity, or elſewhere. And meſt cf *hoje 
woe think it a very ealy matter to tell. what holineſs is, aud 
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that we are all agreed in this, have been contented with a 
ſet of words, which expreſs no diſtinti ideas; but leave the 
thing wholly in the dark. They will perhaps ſay, God's 
holineſs is his purity, Tf it is ofteed. in what does this pu- 
rity confi/t The common anſwer 15, in that which is oppo- 
ſite to all fin, the greateſt impurity. We have now got 
what, I think, ts the mt common diſinitien of botineſs. But 
who is the wiſer ? Ibis does not help us to any idea of this 
purity, nleſs we know what finis. But this cannot be 
known, Jo long as we know not what hotneſs is : For we do 
not learn «what holineſs is, by firſt obtaining the idea of /in ; 
but we muſt firſt know what holineſs, or, which is the ſame, 
what the divine law is, in order ſo the know leage of fin. 

Some have attemptea to tell what holineſs is, by ſaying, 
It is not properly a diſtin& attribute of God; but the 
beauty and glory of ali God's moral perfections. But 
we get no idea by theſe words, till we are told what is this 
beauty and glory. To fay, it is holinels, ig ſaying nothing, 
or that which is no better, 

Under a convifion of this too general inattention to the 
nature of holineſs-—the great aefett in the moſt common de. 
ſeriptions of it-—the importance of dijiinf? and clear ideas of 
i -h. the controverfit tes beſore us turn chiefly upon his and 
71% be decided the ſhorteſt and beſt way, by determining what 
holineſs is; I preſent to the public the following in- 
QuIry 3 bepi ing it may give ſome light on ile Jr 
jets. and 4. ſucb as are willing to inquire into ibe nature 

of holineſs, as deſcribed in divine f rovelation : : And in tbe liebs 
of this. help them io find on which fide the truth lies, in 
the preſent controverſies. 

In this, however, I don't pretend ts be an original. Pre- 
ident FowarDs, in his diſſertation on the nature of trite 
vVirlue. Das gi ven the [ame account of balinefs far ſulſi ance, 
though under & different name, which he reader will Ind 
in the falluu ing inquiry. AUT can pretend to, as an improve- 
ment on him, is to have explained ſome things more fully than 


be did; and mere particular flaied the a ion of holt- 
neſs 
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meſs to ſelf Ice; and ſhewn that this repreſentation of holi- 
neſs is agreeable to the ſcripture : And to have anſwered ſome 
objettions be has not mentioned, and made a number of in- 


erences. 
/ As Mr. Har! had put liſbed objeftions againſt Mr. Ed- 
wards's account of the native of irue wiriue, it ſeemed necef- 
ſary they ſhould be confidered and obuiated. © his I have 
dune in an appendiu, that what puts on the air of contro- 
verſy might be by itjelf, and at the ſame time have the ad- 
vantage of the foregoing inquiry. 

As Mr. Maiher had pubiifhed ſamething reſpefting ſelf- 
love, 6c. which appeared very contrary lo the nature of 
holmeſs ; ard on this ground 1hjefed to Mr. Edwards's ac- 
account of a holy late, and te ſome things urete by me; 
ſome brief remarts cn tim are ſul jcined, to detet the fallacy 
of bis ſcheme, and ſhew that bis objeflions are g oundleſs. * 

When Myr. Hemmenway's indication made its appear- 
ance, ſeveral reaſons, the principal of which is mentioned in 
the introduction, induced me to anſwer him in an appendix : 
I bence the book exceeds the [ive at fi propoſed. 

| How 

® Some remarks were alſo interded on auh Mr, Di:{inſon bas pubs 
lifhed in fupport of the uff mative of the folleqwtn g Queflions, 

I. Whether blindnys of mind, is ihe primary cauſe of all wickedneſi, 


7 * * 7 
* that there is in the bearis und lives ef men? 


* I. F”hether the work of regeneration, 1s ewrought in the fouls of 
men, by the jupe natural influen.es of the Sol jpirit, eper ating with the 
* goſpel, whereby they a'e enlightened, and enables 19 know and laue the - 
© truth as it 25 in Jiu 8 

But as, on further .onfidtration, it appeared probab'e that few 
Wou-d admit the extracrd vary things he afferts in order. i jup- 
fort theſe propefitions, vix That cn fr ft parents, tile perfechiy 
bei, adn itted the 1 ft ble) Hen us th, up ht: of (rod, ard real'y belrewed 
them to be ;uft, wwhits wwe finners ca ba: aly menten xilhout horror, 
and that there was no n in all this. {, 12. — 1 hat the angels before” 
the: finned, & 2while they vere perft fly fau'ilejs. v , * blinded, throvgh 
their own foult, by Jome Means other. . 14.— 1 hat / ariih in Corſe 

74 (he great duty that i command in the ge/pel, and be ff ft ad of abe- 
arrnce:” And yet mf take place leere there is any c "noe i, heart, as 
the cue of all obedrence. — And fince he does mot ail rjt to confute any 
bing I haue ſaid in ſupport of the contrary ; ard all he Jars is really ob- 
wraied in the irguiry and appendix I hewe /aprieſſod' the remarks pro- 
Pied, to mater: om for an anjwer 10 Mr, Hem runways buch Jeemeid of 
ma. More impori ance. 
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However diſagreeable theſe diſputes are in themſelves, 
and offenſive to many, 1 have the ſatisfafion to think they 
have eV been of great advantage to truth; and the 

Pleaſure of believing they will yet be more ſo, if protracted 

| When in this ſenſe, many run to and fro, knowledge will 

1 be increaſed, 

'| There are thoſe, I know, who, in their own apbrebenſions, 

f dtell in ſuperior light, looking down with pity, if not re- 
ſentment and contempt, upon thoſe concerned in theſe 
diſputes, as doing much miſchief — contending in the dark 
about they know not what-—diſputing about worde, Sc. And 
are too wiſe ſo much as to read any of theſe controverſial wri- 
tings, being poſſeſſed of the happy talent of determining al! 
theſe matters without any of this trouble, or much thought, 

Me are willing.ſuch ſhould know we do 50. envy their ſupe- 

14 rior knowledge and wiſdom , and think they would not give 

1 e evidence of them, were they willing to be at the pains of 

14 hearing the matter, before they aniwer. 

| T he author wiſhes that peace, truth, and nolixN ESS, may 

he promo ted by theſe efforts : And that they may, in ſame 

q'; meaſure, conduce to bring on the happy era, when * the 

1 knowledge of the glory of the Lerd ſpall fill the earth, as the 

0 eaters cover the ſea : And *© there ſhall be upon the belis 

"114 of the borſes, RoOLINEss UNTO the LORD.” 

«of! May every reader remember, that whatever are his ſpe- 

"Ml culations, and which fide /oever of the diſputed queſtions he 

; takes; yet Without holineſs, no man ſhall fee the LOK D. 

And let him who reads, and is in any meaſure - enlipbtened, 

and ſirengibened in the way of holineſs, by what is now Fer. 

ed to his peruſal, bleſs God, and give all the glory {0 HIM, 


M.. 


Wilt! - NewPoRT, 


June 2, 1773. 
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EECTION I. Some introductory ob- 


ſervations concerning the nature of true 


holineſs, - - — - p. 1—7 
Sect. II. Holineſs conſiſts in love, p. 7—9 
Sect. III. What that love is, in which all true 

holineſs conſiſtet n, p. 9—18 


Ster. IV. Self love ſhewn to be no part of 

that love in which holineſs conſiſts ; but 

of a nature quite different and oppoſite, p. 19-—3t 
Sect. V. The foregoing account of holinefs 

and fin !hewn to be agreeable to reaſon, p. 31—35 
Sxor. VI. Holineſs, as taught in divine di- 

vine revelation, conſiſts in univerſal bene- 


volence, - - — p. 25—b0 
Szcr- VII. Objections anferred; p. 50—67 
Scr. VIII. Inferences from the foregoing 

account of the nature of holineſs, p. 67—78 
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Numb. l. Anſwer to Mr. Hart's remarks 

on Prefident Edwards's diſſertation con- 

cerning the nature of true virtue, p. 81—142 
Sect. I. Mr. Harts's objecrions againſt Mr, 

Edwards's mal ing true vittue to conſiſt 

primarily in benevolence, which has uni- 

verial being for it's primary object, conſi- 

dered and anſwered, - - p. 81—91 
Sect. II. Mr. Hart's objections againſt Mr. 

Edwards's notion of the ſecondary or natu- 

ral beauty in virtue, conſidered & obviated, p. 91 10g 
SECT, III. Mr. Hart's objections againſt Mr. 

Edward's account of natural conſcience and 

moral ſenſe, conſidered and anſwered, p. 109-—-132 
Sect. IV. Mr. Hart's account of the Men- 

tial nature of true virtue, and of a defective 

ſort of virtue, &c. conſidered, - p. 142-—142 
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Introduction, - - - - P. 


Ster. I. The point in controverſy more par- 
ticularly ſtated: The method Mr. H—y 
takes to ſupport his cauſe : It's weakneſs 
and fallacy ſhewn, - - - p-. 

Szer. II. Remarks on Mr. H-—y's par- 
ticular arguments to prove his point, p. 

Sect, III. A brief reply to Mr. R---—y's 
anſwer to my arguments, proving the un- 
regenerate do no duty, - p. 

Sect. IV. Remarks on what Mr. H Y 
ſays of the inability of the unregenerate, p. 

Sect. V. The evil tendency of Mr. H-—y's 
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An INQUIRY mto the Na- 


ture of 


TRUE HOLINESS, &c. 
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DOME general, introductory obſerwationg 


concerning the nature of true holineſs. 


ent with right reaſon, and agrecable to its dic- 
tates : Or reaſon, properly exerciſed and im- 
proved, will in all caſes, and without fail, 
determine holineſs to be what it really is. However viti- 
ated the taſte may be, ana the heart diſreliſh, hate and 
oppoſe true holineſs, the ſame perſon's reaſon and judg- 


I. H E,SS is, in all reſpects, perfectly conſiſt- 


ment may pronounce it to be holineſs. Though the 


reaſon of man is liable to be blinded and prejudiced, by 
che vicious taſte and reigning luſts of his heart, and often 
is fo co an amazing degree; yet it is not always and ne- 
cefarily ſo blinded ; but may, and often does, dictate the 
truth in this matter; and always does, when reaſon is 
properly exerciſed. Hence men of corrupt minds, ene- 
mies to holineſs in heart and practice, may reaſon well a- 
bout the nature of holineſs, and be able to prove what it 
conſiſts in, by inconteſtible arguments. Hence the pro- 
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2 The Nature of Holineſs. Srer. . 


priety of reaſoning on this ſubject. And we may be ſure 
that ſo far as we reaſon right, and find what reaſon dic- 
tates, we have found the truth. 

II. Holineſs is that in which the higheſt enjoyment or 
happineſs conſiſts ; and is really the greateſt good in the 
univerſe. It, in a fenſe and degree, puts us in poſſeſſion 
of all good. That therefore which gives true enjoyment, 
and tends to the higheſt, perfect, univerſal good of intel- 
ligent beings, is true holineſs; and nothing elſe can be 
worthy of that name. 8 — 

It is true, that holineſs may be the occaſion of miſery 
and a perfectly holy being may not be perfectly happy, in 
certain peculiar circumſtances. As the imperfect holinets 
of the ſaints in this lite, is the occaſion of pain and diſtreſs 
of mind, Which no unholy perſon can have: And Chriſt, 
in the human nature, though perfectly holy, was ſubject 


co great pain and ſufferings. But this is not properly 


owing to any thing in the nature and tendency of holineſs, 
but the pecuhar circumſtances which attend it. There- 
fore thole exerciſes of mind which give a being the high- 
eſt enjoyment his nature 1s capable of, and pur him in 
poſſeſſion of all poſſible good, and at the tame time pro- 
mote the greateſt happineſs of the whole, is true holineſs, 
And thoſe exerciſes which have not this nature, but the 
contrary, are oppoſed to holineſs. 

HI. Holineſs is the highelt poſſible excellence in the 
univerſe. It is that in which the higheſt and moſt perfect 
beauty, and all real worth do ſummarily conſiſt. Tis in 
ſuch a ſenſe and degree the excellence and perfection of 
intelligent beings, that without it they have no real excel- 
lence, nor any true worth; but they are, in themſelves, 


- odious, deſpicable, and worſe than. nothing. The more 


they have of natural capacity, powers and endowments, 
if they have no holineſs, the further they are from all rea! 
excellence, and the more hateful ; becauſe they, not being 
holy, are of courſe more oppoſed to holineſs, or have more 


of that which is moral evil, than beings of leſs natural ca- 


pacities could have, | [i 


23 
ata 
F a.” 
— 1 0 
£ 5 
* 
4 
* 

y 
& 


Wy 


whatever name it is called. 


Szer. I. Introductory Obſervations, 4 


If holineſs could be baniſhed from the univerſe, conſi- 
dered as comprehending, Creator and creatures, and ſhould 
actually ceaſe, there would be no real excellence or worth 
in univerſal exiſtence : But it would be in truth infinitely 
worſe than univerſal nothing. Holineſs is the beauty, ex- 
cellence, brightneſs, glory and perfection of God, by 
And this is true of all intel- 
ligent creatures.  Theretore, if we can find what true mo- 
ral beauty, worth or excellence is, it will determine what 
is holineſs. 

IV. Holineſs is that by which intelligent beings are 
united together, in the higheſt, moſt perfect and beautiful 
union. It conſiſts in that harmony of affection, and uni- 
on of heart, by which the intelligent ſyſtem becomes ONE, 
{o far as holineſs prevails ; which fixes every being, by 
tus own inclination and choice, in his proper place, ſo as 
in the beſt manner to promote the good of the whole, 
There is no moral beauty or happineſs among intelligent 
beings, without harmony and unjon of heart, All ſin is 
oppoſed to this; it ſets intelligences in oppoſition to each 
other, and ſprœads the moſt diſagreeable, unhappy diſcord. 
But holineſs unites them; it conſiſts in the higheſt and 
moſt excellent kind of union in nature. It is the moſt ex- 
cellent and perfect bond, by which intelligent beings are, 
by their own voluntary exertions, united and cemented to- 
gether, in the ſtrongeſt and moſt happy manner. If we 
can, with any degree of certainty then, determine what 


fection of heart that is, which thus unites intelligent be- 


ings, we may be equally certain that we have found the 
object of our inquiry, v1z. true holineſs, | 
V. Holineſs is eſſentially, in nature and kind, the ſame 
thing in all beings that are capable of it. Holineſs in 
God is not different, in nature and kind, from the holineſs 
of creatures. God's holineſs differs from the holine!s of 
creatures in degree, and in circumſtances, or in mode and 
form, agreeable to the infinite degree of his exiſtence, and 
the different manner and circumitances in which he 5 
B 2 ſts ; 
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iſts; but is of the ſame nature, and ſo eſſentially the ſame 
thing, in both. We have the greateſt certainty of this, in 
that holineſs in the creature is, in ſcriprure, called the i- 
mage of God, and that by which they partake of the divine 
nature ; and 15 repreſented to be the holy ſpirit of God, 
or God's holineſs, dwelling and acting in them; by which 
God dwells in them, and they dwell in God. 

Holineſs in different creatures may alſo differ in ſome 
circumſtances, and in the particular form and manner of 
its exerciſes, owing to their very different ſtate, relations 
and circumſtances. Thus, the holintſs of creatures, who 
never have ſinned, is, in ſome reſpects, as to the form and 
manner of its excerciſes, different from the holineſs of thoſe 
who have ſinned, and being redeemed by Chritt, are re- 
covered to holineſs. And in this hes the difference be- 
tween what is called legal holineſs,and evangelical holineſs ; 
the former being the holineſs of angels, and of man before 
he ſinned ; the latter is the holineſs of thoſe who are re- 
deemed from among men. This difference might eaſily 
be pointed out ; but this will not be attempted here, as 
we are inquiring into the general nature of true holineſs, 
This, I fay, is the fame in all creatures; and therefore has 
but one and the ſame rule, the law of God, and contiſts 
in conformity to thar. | | 

Therefore, if we can find what is the nature of divine 
holineſs, we may be certain that we have found what is 
the holineis of creatures; and fo vice verſa. This there- 
tore muſt be kept in mind, as what may be of uſe in our 
inquiry. | 
VI. True holineſs is in its own nature one ſimple, un- 
compounded thing. It is not made up of different and 
various kinds of exerciſes, properties and ingredients, 
which may exiſt diſtinct and ſeparate, or in any degree in- 
dependent of each other, and being put together make 
one compound: But, in oppoſition to this, is perfectly ſim- 


ple and uncompounded. 
This is moſt certainly true of che divine holineſs. And 
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Sect. I. Introductory OBſervations. 5 


if holineſs in creatures is of the ſame nature and kind, being 


a participation of the divine nature, and conſifts in the 


| | ſpirit of God imparted to the ſoul, & dwelling in it, which 


- 2 PR 
3 
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is the ſcriptural repreſentation of the matter, as has been 
obſerved; then this mult be true of creature holineſs. 
Holineſs is in {cripture called life: It is indeed the high- 
eſt and moſt perfect kind of life. Now lite is one ſimple 
thing : It is not compounded of different things, and 
mace up of various perts, which differ in nature and 
kind, and do not imply & involve the whole. This may re- 
ceive jorne illuſtration, perhaps, from animal life. This, 
as it appears in exerciſes towards different objects, in vari- 
ous circumftances, and by different ſenſes, fight, taſte, 
hearing, & c. is called by different names; bur it is the 
lame ſimpie, uncompounded thing in its nature, and in all 
its exerciſes : It is the fame animal life, in whatever form 


or name it appears. Every property and motion, is the 


motion and property of this ſame life, and implies the 


W whole. So holineſs, though it has obtained different 


names, as it is exerciſed in differen- cirucmſtances, and 
towards different objects, is the ſame moſt ſimple, undt- 
vided ſpiritual life. This remark may be of ule in the 
1nguiry we are entering upon. (a) 

VII. The nature and diſtinguiſliing properties of true 
holineſs are ſo clearly deſcribed in the holy ſcriptures, that 
nothing is needed but to underſtand the moſt important 
ruths revealed there, in order to know what true holineſs 
is, as diſtinguiſhed from all counterfeits. It is one chief 
end of divine revelation to make known and aſcertain the 
d1/Unguiſhing nature of true holineſs, The great end of 


divine revelation is to make known the true God to man, 


| * 


and manifeſt his glory; eſpecially to reveal his moral per- 
| tections, 


(a) It has been ſaid, that virtue is a complex thing : It does not 
" primarily confiſt in one ſingle diſpoliticn, tendency os affection of 
mind, all other affections nifing out of that as their root; but in- 
cludes various affections, equally original and eſſential to virtue.“ 
But not the leaſt probable evidence of this aflertion Nas been offered, 


vr even attempted, ſo far as I have obſerved. See Mr. Hart's remarks 
on preſident Edwards, p. 40, 41, 


. 
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ſen 
fections, which is his glory. And this is the ſame witßb 
his holineſs ; for this is all the moral perfection in the u- fe 
niverſe. And fo far as the bible reveals the duty and hap- F beg 
pineſs of man, which is doubtleſs done with all poſſible mo 
clearneſs, and in the wiſeſt and beſt manner, juſt fo far i u 
the nature of true holineſs revealed; for in this both the thi! 
duty and happineſs of man conſiſt. Therefore he only this 
underſtands his bible, who has learned what is true holi- an 
neſs: And he who is ignorant of the nature and proper- WF = 
ties of this, is blind to the moſt leading, important things doc 
contained in divine revelation. He knows not God; he ; ma 
18 ignorant of the divine law, and the goſpel ; of Jelus F Wh. 
Chriſt, and his own true intereſt. The bible is indeed a WM} *# 
ſealed book to him, and he is in darkneſs even until now, ie 


But he who has a truc idea of holineſs, knoweth him who 


is holy in all his works: He vnderſtands the goſpel, and 88 
walketh in the light. This at once ſhews how important 
the inquiry is which we are entering upon; and the great 
help we may expect from the bible, in determining this 75 


queſtion; and conſequently, the reaſonableneſs and im- 
portance of attending conſtantly to that, in all our inqui- 
ries of this nature, 

Theſe obſervations, being kept in view, will great]; 
help us in our inquiry into the nature of true holineſs, and 
ſerve as land- marks to direct us. If reaſon, when pro- 
perly improved will direct us to 1t—lIF it is that alone in 
which true happineſs conſiſts, and which tends to the 
greateſt general good If it is the higheſt, the ſupreme 
beauty and excellence, that in which all the real worth. 
of intelligences conſiſts, and without which the intellectu- 
al, moral world would be infinitely worſe than nothing 


If it unites intelligent beings together, in the moſt amia- i « 5 
ble, happy manner and degree ; and is the only bond WF « x1 
ſuch union—Tf it is, in its nature, one ſimple ching; ſo - th 


that if we can find what is any one thing which comes into 
the nature of holineſs ; or any thing which 1s properly a b 
branch of holineſs, we have found, in that, every thing ef- WF ( 
| ſentia! 


$:cr. II. Holineſs conſiſts in LOVE. ; 


ſential.—If holineſs is the fame in nature and kind, in 
whatever being it is found If one chief deſign of divine 


a revelation is to teach us what holinels is, and it is from the 
5 beginning to the end of the bible held up to view in the 
. moſt clear and intelligible manner, in the beſt way to give 
8 us a true idea of it, as it ſtands diſtinguiſhed from every 
2 thing elſe; ſo that he who runs may read it (2) —If all 

this is true, then ſurely nothing can be more certainly, 
4 and with greater caſe determined, than the queſtion before 
'Y us ; as we may be ture, on the one hand, that wharlvever 
. does not agree to all theſe, is not true holineſs, however it 
'- may ſeem to agree to ſome : And on the other hand, that 
\« Which is found to bear all theſe marks, has the divine 
a ſtamp, and may be fately fixed upon, without any further 
. reſcarches. 


E N46 
Wherein it is ſhewed that holineſs canſiſts in LO E. 


HE law of God is the ſtandard of all moral recti- 
tude, or holineſs. Holineſs conſiſts in conformity 
10 this, and in nothing elſe: Therefore the knowlege of 
the precepts of the moral law, decides the queſtion before 
us ʒ for whatever the holy law of God requires is holineſs, 
ad nothing elſe can deſerve the name. Our divine teach- 
er has, in his great wiſdom and goodneſs, given us a ſum- 
mary of the divine law, in the following words: Thou 
3 © ſhalt LOVE the Lord thy God with all thy heart, and 
with all thy ſoul, and with all thy mind. This is the- 
firſt and great commandment. And the ſecond is like 
unto it. Thou ſhalt LOVE thy neighbour as thyſelf, 
Upon theſe two commandments hang all the law and 
the prophets,” (þ) Br 
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Here 


1 
) See Iſaiah xxxv. 8. (4) Matt. xxii. 37, 38, 39, 40. 
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Here all obedience to the law of God is reduced to 
one thing, LOVE; love to God and our neighbour, in 
cluding ourſelves ; this is the whole that is required. 
Therefore this is the whole ot true holineſs ; it conſiſts in 
this love, and in nothing elſe. When Chriſt lays, on 


theſe two commandments Hang all the law and the pro 


phets, he muit be underſtood to aſſert, that the whole of 
the law and the prophets, all that is required in aca hy . 
love, All depends upon this; ſo that if love is removed, a 
that is required is removed; the law & the prophets com: 
to nothing, and fall to the ground. Take love away, and 
there is nothing left that is required in the whole of divine 
revelation, If love was not the whole that the law re- 


quires, it could not be laid to be wholly /z/pended on this, 


ſo as utterly to fall, if love is excluded: For the law 
would ſtill exiſt, as there would be yet ſomething com 
manded, 

Bur if there could be any doubt about the meaning ot 
theſe words ot our ſaviour, St. Paul has explained them, 
when he ſays, © LOVE is the fulfilling of the law; for 
all the law is fulfilled in one word, even in this; thou ſha: 
love thy neighbour as thy felt.” It all the law is tulfilled 
in love, then this is all that the law requires; for the law 
15 not fulfilied, unleſs the whole 1s given which it requires. 
Therefore love is the whole of that obedience which the 
law requires. Perfect, ſupreme love to God, and tha 
love to our neighbour which is implied in it, i. e. loving 
him as ourſelves : This LOVE expreſſed in all prope: 
ways, which is implied in its being perfect, is the fulfill. 
ing of the law ; this is true holineſs. Therefore the love 


of God, and keeping his commandments is ſpoken of a2 


one ching: For this is the love of God, that we keep hi 
commandments.“ (4) This could not be, if there wa: 
any obedience or holineſs, which is not love; or ther- 
was any command which required any thing leſs or mor: 
than love. 

Thu: 


(e) Rom. xiii. 10, Gal, v. 14. 40 1 Joh. v. 3. 
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Ster. II. Holineſs confiſts in Benevolence. 9 


T hus far then we go on fure ground, and have the 
reateſt certainty that holineſs conſiſts in LOVE. And 
all the difficulty in the queſtion before us is in determining 
what is meant by love; what is the nature and kind of 
that love which the law requireth, This will be partt- 
cularly attended to in the following ſection, 


FF. II. 


Wherein it is inquired what that love is, in which all tru? 
baimneſs conſifteth. 


HOUGH *tis certain from the holy ſcriptures 
that all true holinets conſiſts in love; yet all loves 
is not holineſs. If it were, then all men would be holy, 
and have a great degree of holineſs ; tor we all exercile 
much love. even in all our volitions and conduct. But 
it is ſo far from being true, that all kinds of love, and love 
to all objects is holineſs, that there is a ſinful love often 
ſpoken of in fcriprure., Such is the love of them that hate 
the Lord; (a) The love of the world; (4) and love 
of our own ſelves, (c) There is a kind of love therefore 
which is in its nature contrary to nolinels. Of this the 
world has been full in all ages. It is neceſſary therefore 
that we ſhould carefully inquire into the nature and kind 
of holy love, in order to find the true and proper diſtinc- 
tion and difference berveen that, and the love in which 
chere is no holinels. 

Love has been uſually diſtioguithed into love of bene- 
volence or good will ; love of complacence or delight; 
love of eſteem-—and love of gratitude. The love of 
benevolence 15 good-will to beings capable of good or 
happineſs, and conſiſts in de firing and purſuing 
their good, or rejoicing in their poſſeſſing it it. By benevo- 
lence 
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2 Chron. xix. 2. (4) 1 Joh. ii. 15. (c) 2 Tim. iii. 2. 
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10 The Nature of Holineſs. © Sror. III. 
lence is, I ſuppoſe, moſt commonly meant, that good will 
which is exercifed towards other beings, in diſtinction 2 
from ſelf-love : But good will is as really implied in ſelf. { 
love, as in the love of others; tor they who love them- 
ſelves only, exerciſe good will towards themſelves. r. 
Complacence is that affection of the mind in which h 
we are pleaſed with any object. There is what may be b 
called complacence in benevolence itſelf, even in all the 0 
exerciſes of it; being neceſſarily implied in it. Good- Vi 
will to any being, ſuppoſes a taſte for good and happi- is 
neſs, & that we have ſome good in view, with which we are W. 
leaſed. If any one wiſhes well to himſelf only, this is ne 
taking delight in ſome good, as bis own. And wiſhing Jo 
well to others, implics a taſte and reliſh for the good of 
others, as theirs, and a delight in it, when they are ſeen re 
poſſeſſed ot it. its 
But by the love of complacence, when diſtinguiſhed cal 
from benevolence, is, I think, generally meant, the plea- Ar 
ſure and delight we take in the perſon and character of PE: 
an intelligent being, as beautiful and excellent. In this obj 
ſenſe the word will be uſed in this diſcourſe. And, com- wil, 
lacence being underſtood in this ſenſe, it may be obſerv- IS « 
ed, that benevolence and complacence have not always ture 
the ſame object. We may exerciſe good will to a perſon ed 1 
whoſe whole character is very diſagreeable and diſpleaſing ſup 
to us; fo that he may, at the ſame time, be the object ot wer 
our benevolence and of our diſplicence and averſion; i fron 
becauſe, though capable of happineſs, his prefent charac- irc 
ter is diſagreeable and hateful. | With 
The love of eſteem is nothing diſtinct from bene vo in fa 
tence and complacence, exerciſed towards a worthy, ex 8 Ima] 
cellent object, at leaſt in our apprehenſion. The love oi Bf gard 
gratitude is that affection which we exerciſe towards ano ren 
ther, conſidered as a benefactor, for his good will exerciſes iW henc 
towards ourſelves, or others. This includes in it bot! lence 
benevolence and complacence, and is nothing diſtinct! 'S Me 
from this, as might be eaſily ſhewn, was there need of it *d ge 
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Seer. III. Holineſs conſiſts in Bencvolence, 11 


and will perhaps be more par ticularly attended to in the 
ſequel. 

Having obſerved theſe things concerning love in gene- 
ral, 1t now remains to be ſaid, what that love is in whicl 
holineſs conſiſteth. This is lave to God and our neigh- 
bour, including ourſelves; and is univerſal benevolence, 
or friendly affection to all intelligent beings. This uni- 
verſal benevolence, with all that affection or love which 
is included in it, and inſeparable trom it, is the holy love 
which God's law requires, and is the whole of true holi- 
neſs. This love 1s diſtinguiſhed from all other kinds of 
Jove, both in its nature, and object. The object is, 

1. Univerſal being, including God and all intelligent 
creatures. Bonreolence or univerſal goodnels, has for. 
irs object all beings which exilt, capable of good, or that 
can be, in any ſenſe and degree, objects ot good will. 
Any kind of good will, or any thing which has the ap- 
pearance of benevolence, which is limited to particular 
objects, and will not extend to all towards which good 
will can be exerciſcd, is not uni verſal benevolence ; but 
is eſſentially different from it, and quite of another na- 
ture. That good will, which. will extend only to a limit- 
ed number, or a certain kind or circle of beings, by the 
ſuppoſition, is not univerſal good will: It falls, as it 
were, infinitely ſhort of it, in this reſpect, and is fo far 
from uniting its ſubject to univerſal exiſtence, that it is 
circumſcribed by very narrow bounds, and is conſiſtent 
with ill will and oppoſition to general exiſtence ; yea, it 18 
in fact in its own nature ſuch: For it ſets up an infinitely 
imall part of exiſtence, compared with the who! e, and re- 
gards it above the Whole; which has the nature of un- 

friendly diſregard, and re: il oppoſition to the whole, It 
hence appears to be ſo far from true unverial benevo- 
lence, that it is of an oppoſite nature; as it does from 
nal ure oppole i it. Beſides, it is certain that fuck limit- 
d good will has nothing of che nature of unverta! good# 
neſs, but it is ſomething; ix its ron nature which thus li- 
C 2 mit. 
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The Natu; . of Holineſs. SEcT. III. 


mits it to a ſmall) part of being, in oppoſition to being in 
general, as there can be no other reaſon of this limitation, 
but the nature of the affection itſelf: Which could not 
be, if it was not in nature different from univerſal benevo- 
lence, and contrary to it. (a) 

But holy love unites the heart to univerlai exiſtence, ſo 
far as it comes into view, and 1s the moſt cordial friendſhip 
to all without exception; and wiſhes and ſeeks the good of 
every individual, fo far as this is conſiſtent with the great- 
eſt good of being in general; except thoſe who are known 
implacable enemies to general exiſtence. And theſe 
are neceſſarily oppoſed by this univerſal benevolence. 

2. Another object of univerſal benevolence is the high- 
eſt good of the whole. As ſoon and as far as the eyes of 


the benevolent perſon are opened to ſee what is the true 


good of intelligent beings, and higheſt happineſs of the 
univerſe, this good becomes the object of his withes. And 
as holineſs itſelf is this true and higheſt good, even holy 
love and benevolence, by which intelligences are united 
together in the moſt beautiful, happy manner, every one 
to his utmoſt conſpiring to promote the greateſt gene! al 
good, and enjoying this good: I ſay, as this is the higheſt 
good, it becomes the object of his delight, and of his 
wiſhes ; ſo that this is the object of his benevolence, and 
of his complacence at the ſame time. And in this allo ho- 
ly love is diſtinguiſhed from every other kind of love, as 
that has not holineſs for its ohject in any ſenſe or degree, 


but is conſiſtent with the utmoſt averſion to it. And this 


holy 
(a) Mr. Edwards has ſet this in a clear light, in his diſſertation 
concerning the nature of true virtue, p. 129, 130, 131. 

And this view of the matter ſhews us in what ſenſe univerſal exiſt- 


ence is the primary object of holy benevolence. This is the firſt and 


w— 


moſt eſſential thing in it, in which lies its diltinftion from all love 


which is not holy. This is the leading, governing thing in it, as the: 
in which its peculiar diitinguiſhing neture conſiſts. He who exerciſe: 
true benevolence towards any particular being, does. it as a friend to 
the whole ; ſo that his love to him is really love to being in general, 


a he belongs to the whole, and is included in it. 
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holy love differs from all other kinds of love in its nature, 
as well as object. The nature of ic may be determined 
by its object. That affection whoſe object not only dif- 
fers in nature and kind from the object of other love, but 
is Oppoſite to it, muſt itſelf be of a different and oppoſite 
nature. But the particular nature of this love will be 
more fully explained hereafter, 

This univerſal benevolence, or love to being in gene- 
ral, muſt have God, who is inh:11tely the greateſt and moſt 
excellent, and the ſum of all he ing aud perfection, for its 
object, and is exerciſed towards him, in loving him with 
all the heart, with all the ſoul, with al the mind, and with 
all the ſtrength, This is, I think, well expreſſed by Mr. 
EDwarDs, in the followin g words : The mind being 
under the ſovran dominion of lobe to God, docs, above 
all things, itek the glory of God, and make this his 


ſupreme, governing, and ultimate end; conſiſting in 


« the expiefſio n of God's pertections in their proper et- 


fects, and in the communications of the infinite fulneſs 
of God to the creature; in the creature's higheſt eſteem 

of God, love to God, and joy in God, and in the pro- 
per exerciſes and expteſſions of theſe. And as far as 
ſuch a mind exerciles benevolence to created beings, it 
* chiclly ſeeks the g. 180 ot the creature, conſiſting in its 

knowlege or view of God's glory and beauty, its union 
* with God, conformity and love to him, and joy in him. 
And that temper or difpoſition of heart, that conſent, 
union, or propenſity of mind to being in general, which 
appears chiefly in ſuch exerc iſes, is real holineſs. 
And no other afiection but this is of the nature of trus 
virtue.” 4) 

But it will be proper here more particularly to ſhev-, 
hat all höly affection conſiſts in this benevolence ot 
aoodneſs ; and that i- can conſiſt in nothing but this, and 
what is implied in it. This will be evident, if the 
two following propoſitions can be lupported. 


— 


5 


Univerſal 
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(a) Nature of true virtue, p. 133. 
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14 _ The Nature of Holineſs. Sect, III. 


1. Univerſal benevolence does imply love of compla- 
cence, and all holy love. He who exerciſes univerſal be- 
nevolence does eſteem and take complacency in all, ac- 
cording to their worth and excellence: For not to do fo 
is unkind and injurious, and therefore contrary to the na- 
ture of benevolence. And benevolent affection, from the 
neceſſity of its nature, is pleaſed with this ſame affection 
in others. Every one mult be pleaſed with iriendſhip to 
thoſe to whom he himſelf is a friend; for not to be fo, 
| would be a contradiction, 

Benevolent, kind affection. neceſſarily implies alſo gra- 
titude to benefactors for kindneſs exerciſed ; for this is 
. nothing elſe but being properly affected with the benevo- 
1 lence of others, which has juſt been ſhewn to be the na- 
| ture of benevolence. Beſides, not to exercile gratitude to- 
wards the benevolent and kind, is itſelf unkind ; and 
therefore contrary to the nature of benevolence, A man 
mult be {tripped of all true benevolence, in order to ex- 
clude gratitude : Where the former is, the latter is found 
to an equal degree. Thus evident is it, that all holy love 
is implied in univerſal benevolence; ſo that he who has 
this, certainly has the whole. - To ſuppoſe a petſon truly 
benevolent, & not to exerciſe holy love of eſteem, compla- 


| per objects, is a moſt glaring contradiction, and to ima- 
| gine a character which never did, nor can exiſt, 

2. On the contrary, where there is no holy love of be- 
nevolence, there can be no holy love of any kind. Since 
benevolence neceſſarily includes all holy love, in its very 
nature; where this is not, there is not, there cannot be, 
any hely love. 

The love of gratitude ſuppoſes benevolence, and is re- 
ally an exerciſe of this. Gratitude is certainly an appro- 
bation of benevolence, which never takes place in a mind 
deſtitute of it, And what is gratitude but an exerciſe of 
friendly affection towards the benevolent ? So certain is 


t chat where there is no good will, there is no true gra- 
| titude. 


| cence & gratitude, in all ſuitable ways, & towards all pro- 
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titude. This is ſo evident at firſt thought, that * tis need- 
lefs to enlarge. 
But I ſhall! be more particular in producing evidence that 
there can be no holy love of complacence,where there is no 
benevolence. Holy complacence is the love of holineſs for 
holineſs fake ; or the approbation of a holy character, for 
Mg irs intrinſic beauty and excellence, That there can be no 
\ WH holy complacence, independent of benevolence, is evident 
from the following conſiderations, 
The mind cannot have any holy complacence in uni- 
verſal goodneſs, while itſelt is wholly deſtitute of it. The 
mind which is wholly devoid of kind affection, has no 
true, ſenſible idea of benevolence, and conſequently can 
have no delight in it. Delight or complacence is a /enſa- 
tion ot the mind, Which cannot be exerciſ-d towards that 
object of which it has no true ſenſe; but the mind which | 
has no benevolence, has no ſenſation of it; for ſuch a | 
ſenſation implies benevolence ; and therefore can have 
no complacence in it. As the love of holineſs, is an ex- 
erciſe of holineſs; ſo the love of holy bencvolence, im- 
plies the exerciſe of benevolence. Therefore he who 
hath no benevolence, hath no comnlacence in it. But 
that affection of the mind which is not the love of all ho- 
iinefs, in whatever it may conſiſt, is not a true holy com- 
placence ; but fomething of a different nature. There- 
fore there can be no holy complacence in holinels, with- 
2ut the exerciſe of benevolence : Conſequently where 
there is no benevolence, there is no holy exerciſe of mind. 
But this will be more evident, if poſlible, by conſider- 
ing the love of complacence, as exerciſed towards God. 
Ic will appear, on due conſideration, that the perſon who 
+45 no univerſal benevolence, does not heartily approve 
of the benevolence of God ; and therefore does not de- 
light in God's holineſs or moral character, ſo far as it con- 
lifts in benevolence. But he who is not a friend to the ho- 
iy benevolence of God, is certainly nota friend to holineſs 
is general, and ſo has no complacency in any true holi- 
8 | neſs 
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neſs, Yea, he who has no benevolence in his heart, is an 
enemy to benevolence : For the heart of man 1s in no 


ſuch inſtance indifferent, neither friendly, nor oppoſed tc 


any thing in God's moral character; is never in fuch : 
ſtate, as neither to approve nor diſapprove. Therefore 


ſuch an one is an enemy to univerſal benevolence in God 


Whence it follows that he has no true love to God's mo- 
ral character, For he who is diſpleaſed with any thing 
in the moral character of God, is certainly diſpleaſed with 
the whole, as the holineſs ot God is not inconſiſtent with 
itſelf ; but is one moſt {imple thing. | 

The holineſs of God, which is expreſſed in his law. 
and in the goſpel (for the ſame character and the fam: 


holineſs is expreſſed in both) conſiſts, in a great mezſure 


at leaſt, in ſuch ſupreme regard to himſelf, and the high. 
eſt happineſs and glory of his kingdom, that he holds every 
one who oppoſes him and his kingdom, or has the leaf 


. diſreſpect, or even indifference towards him and his glory, 


juſtly expoſed to eternal Gamnation. ; and is diſpoſed to 
inflict it on all ſuch who cannot be delivered from it, con 


ſiſtent with his own Mr honor, and the greateſt good o 


the whole. 
Now, it is in the nature of things impo that h. 
who has no regard to God and his glory, and no untverſ. 


* -will, ſhould in the leaſt approve of ſuch a characte 


ca, he mult be at 88 with it, as there is no medius 
He who is not for it, is againſt it. (a) | 
This will appear ill more glaring, by obſerving, wi 


will be more particularly conſidered hereafter, that the 
holy love of God, which is moſt celebrated in the divine 
oracles, as worthy of our love and imitation, is the love 
benevolence, which God exerciſes and manifeſts towar 
fallen man, who has become his enemy. This is certain- 
ly a love, not of complacence, but of benevolence, aa | 


love to enemies muſt be. Now he who has not that bc 


nevolence : 
(a) The mind thus eltranged from univerſal gens will, OY car : | 


nal mind, Which is enmity againſt God.“ Rom. viii. 
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nevolence which diſpoſes him to love his enemies, will 
not be pleaſed with this love ot God; but ditpleaſed. 
He who has no love to his enemies, but cheriſhes the con- 
trary affection, will not be pleaſed with that good-will 
which is equally extended to his enemies, and to himſelf ; 
hut ſuch love muſt be the object of his averfion, 

Thus evident is it, that they who have no benevolence, 
do not approve of God's hollneſs or moral character, re- 
vealed in his word; ſince unsverſul benevolence muſt be 
the object, not of their delight, but of their averſion: And 
conſequently, that the holy love of complacence cannot 
exiſt independent of benevolence , Which was the point 
o be proved. () 

But 


(a) Mr. Hart ſays, men are drawn to God by his giving them to 


feel in themſelves his attracting love and virtue, ana paternal benevo- 


lence and propenſity of heart towards them ; bv a realizing belief of 
which, their hearts are put in motion towards him, that all true vir- 
tue, and virtuous love begins thus.“ That this being * perceived, re- 
alized, and felt, as extended to them, is the true cauſe, ground and 
ſource of the firſt exiſtence of ſuch a thing in them as a truly virtuous 
propenſity of heart to him,” (remarks on preiident Edwards, p. 23, 
24. 

Upon this it may be obſerved, that the love of God, which Mr, 
Hart here ipeaks of, is the love of benevolence, God's * paternal hene- 
volence.* It is the love of benevolence, not only as it is love to ene- 
mies; but as it is love and grace. in and through Jeſus Chriſt ; in 
which God is repreſented in the moſt clear any ſtriking light, as hav- 
ing ſuch a regard to himſelf and the general good (which is nothing 
but umverſal benevoleace) that he will not ſhew ary favour to finners, 
unleſs his glory and the general good be effectually ſecured by Chrift 
the mediator. And he who ſces not God's grace and love to men in 
this light, knows not what is the grace of God in Jeſus Chriſt. There 
fore the ſenſe of this love of God, in which their hearts are drawn to 
him, is itſelf of the nature of benevolerge, and the exerciſe of it: 
For, as has been ſhewn, it is impoſſible chat he who has no holy bene. 
volence, ſhould hearuly approve of ſuch benevolence, and take plea- 
ture in it. Therefore, according to Mr. H. the fiſt exerciſe of holi- 
neſs in men cannot be an exerciſe of love, in which here is no benevo- 
lence ; but this mutt be the very efſence of the fit holy act, in which 
the ſoul is attracted to God, as the fountain and tum of benevolence, or 
univerſal goodneſs. 0 
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But if any reader ſhould not ſee the concluſiveneſs of theſe 
arguments, he is deſired to reflect on his own ſenſe of this 
matter, whether he does not always fo include benevolence 
in his idea of a good character; that to ex:lude it, will 
utterly ſpoil the whole ; I doubt not this is the common 


ſenſe of all men; and nothing is looked upon a more cer- N 
tam evidence, that a man has no holineſs, than that 
conduct which diſcovers he has no kind affection, bur is 
unmercitul and cruel. 
5 E c T. a 
If Mr. H. will ſhew how a ſinner, while wholly deſtitute of bene 8 
volence, and wholly inclined to contrary exerciſes, can feel the attract 8 
ing influence of God's benevolence ; and take complacence in his C 
univerſal goodneſs ; and, under this attracting influence, return to * 
God, and become his true friend, without any good-will to God, or 
any other being: We will then grant that univerſal benevolence 2s 8 
not neceſſarily implied in the fr, nor in any ſubſequent motion of 
the ſinner's heart towards God, and his neighbour. 3 ut 
If it ſhould be ſaid, that when ſinners have a realizing belief of 1 
God's * paternal benevolence and propenſity of heart towards them, el 
they do not conſider it as univerſal benevolence ; but only as love 7 | 
themſelves in particular, and that this attracts their hearts to God, Te 
while yet they have no approbation of general benevolence, or the C 
leaſt apprehenſion of it: Upon this L would obſerve, that this may t 
be Mr. H.'s meaning, and he may expreſs himſelf thus, through inat- 0 
tention to the true notion of general benevolence, as many doubtleſ. 
have done. But if the matter is viewed. in this light, there is nothing o 
the nature of holine(s in the attraction of their hearts to God, meerly Cl 
becauſe they think he loves them, As they may exerciſe this love p 
without any benevolence, ſo they may, and mult do it, without th- 40 
leaſt degree of holineſs. It has been ſhewn that this is not a tru- +4 
ſight and belief of the love of God; and it will appear, I hope, in the 8 
ſequel, that this has nothing of the nature of holineſs ; but is con ſiſt- Et 
ent with the reigning power of every luſt. I ſhall here only take no- ti 
tice of the moſt expreſs deciſion of our ſaviour himſelf, * If ye love 1 
them which love you, what thank have ve ? For ſinners love thoſe 8 
that love them.” (Luk. vi. 32.) Men may be eaſily converted upon DS 
this plan, without having new hearts given them, or any change o 21 
heart for the better. They want this light only, i. e. a belief that 217 
God loves them (which is not light indeed, but deluſion) and they A 
will love bim, in this view, and on this ground only, without any di! 55 


poſition to love their enemies, and conſiſtent with their continuins 
to hate the holineſs of (504. 5 ä 
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ten by the ſame perſons. 


We could neither love nor hate, choole nor reſule. 
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ni. 


Wherein ſelf-love is ſhewn to ve no part of that love in 
tobich holineſs conſiſts; but of a nature quite different aud 


6 ppi ite. 


ELF-LOVE has been repreſented by many, not 
only as a branch of holineſs ; but that in which it ra- 
dically conſiſts, making it che ſpring of all our actions. 
Some have thought it not only no part of holineſs, but 
oppoled to it. Others have taken a medium between 
theſe two, & repreſented iclt-love to be in its nature inno- 
cent and good; but not holy love, unleſs love to God and 
our neighbour be joined with it, to regulate and govern 
it —In order to determine which of theſe opinions is right, 
we mult underſtand what is intended by ſelt-love. By 
this very different things are meant by different, and of- 
There are three things cſpe- 
cially, often called by that name, and their not be ing diſ- 
tinguiſhed, has occaſioned great confuſion and error in 
creating this ſubject. 

Firſt, A general appetite to good, and averſion to evil, 
conſidered meerly as fuch, or a perception ot pain or 
pleaſure, is called {clt- love. This is eſſential to all moral 
agents, being implied in every act of will. If nothing 
was good or evil to us, we could have no choice or pow- 

r of Will, more than a tree or rock; for by the ſuppoſi- 
tion ve mould be perfectly indifferent to every thing 
T his | 
ceneral appetite is therefore common to all moral agents, 
holy and finful, and is eſſential to every act, boch of fin 
and holineſs. It is properly a natural capacity; as much 
iv as the faculty of underſtanding, or power of will ;. and 
is the very ſatne thing, indeed, with the latter, or at leatt 


im pied 


— = a” > * 
— — - 
7 - — 


—— — ——— mas. ih. — — 


—— 


am 
—ůů— —-— — 


o = 


as 
— D.C * 


implied in it 


The Vater of Holineſs. SecT. IV. 
It is therefore, in itſelf, neither ſinful nor 
holy; but a foundation or capacity for either. Should 
this reals} in angels and devils, they would no longer be 
holy or ſinful. 

Secondly. By ſelf- love is ſometimes meant /e{fi/oneſs, 
or thoſe exerciſes in which a perſon loves himielt only, 
which wholly confine him to his own perſonal intereſt , 
he taking no pleaſure in any thing elſe, but placing al! 
his good and happineſs here. This is moſt properly 
called ſelf- love; as it is a man's love of his own ſelf, .. 
ſelf, and of nothing elſe ; and therefore is oppoſed: to the 
love of others, or univerſal benevolence. This is whoHy 
an intereſted, ſelfiſh affection. by which a perſon ſets vp 
himſelf as ſupreme, and the only object of regard; anc 
nothing is good or lovely in his view, unleſs it coincide 
with his ſelfiſnneſs, and be ſuited to promote his own pri- 
vate intereſt: All other beings are by him ſubordinated 
to himſelf, and loved for his own ſake only, and fo ta: 
as they oppoie, or do not ſerve this contracted, partial in. 
tereſt, in which he places all his good and happineſs, are 


either hatcd, or totally diſregarded.—In a word, the diſ- 


fition and language of his heart is, There is nothing 
* in the whole univerſe of any worth to me, but my own 
« ſelf ; if I may be happy, it is enough.” 
need of any laboured proof to ſhew that ſuch exerciles 
heart are, in their nature, oppoſition to univerſal good 
will: This appears at firſt view, Therefore, if the latte 
has any thing of the nature of holineſs, the former mul 
ſtand directly oppoſed to it. 

Thirdly. By ſelf- love may be underſtood the love a perior: 
has for himſelf as part of the whole, which is implied 1: 
univerſal benevolence. He who loves the whole, love: 

every part of the whole; therefore mutt love himfelt, 
and {eek his own happinels, as he is included in genera! 
being. Tis a contradiction to ſuppoſe that a perſon has 
univerſal good-will, and yet has no regard to himfelt. 
Th: 


There is nn 


- 
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This love of ourſelves is therefore neceſſarily implied in 
that univerſal benevolence which is oppoſed to the ſelf- 
iſnneſs deſcribed above. That is altogether ſelfiſh, con- 
ſiſting in a man's loving himſelf, as /e/f, or meerly becauſe 
he is himſelf, but this love of himſelf of which J am 
now ſpeaking, is not love ot ſelf, as feif, but as implied 
in the general object of love; and therefore is no other 
than love, love i» being in general, or univerſal benevo- 
lence. It is the ſame kind of affection with which he 
loves his neighbour ; in loving his neighbour, he loves 
himſelf alſo, becauſe he cannot love his neighbour as part 
of the whole, and not love himſclf allo as ſuch; his own 
happineſs, as an individual, being worth as much in itſelf, 
and to the whole, as that of his neighbour, and as much 
included in the general good, ſinct it equally conduces ts 
che happineſs of the whole. 

And it may be further obſerved, that this love, in 
which a man regards himſelf as part of the whole, and 
his intereſt and happineſs, for the ſame reaſon he regards 
that of his neighbour, may be exerciſed. with greater 
ſtrength, and more ſenſibly, with reſpect to his own inte- 
reſt and welfare, than towards that of his neighbour, wha 
is as worthy of regard as himſelf ; & yet there be nothing 


ſelfiſn in his affection, but it may be wholly of the nature 


of general benevolence. And that tor two reaſons 

1. He has a more clear, full and conſtant view of hun- 
felt and his intereſt, than he can have of his neighbour's ; 
therefore he muſt be more affected with the former, and 
it will be more the object of his concern, than the latter. 
As man is not omniſcient, and his mind cannot Compre- 


hend univerſal being; but is limited in his views and ex- 


ercites, he muſt he moſt affected with thoſe objects which 
de moſt in his view. This is right, and his duty: And 
ot to be thus affected is inconſiſtent with general bene- 
Volence, 


2. Every 
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2. Every perſon has a more particular and immediate 
care of himſelf committed to him by God, than of his 


neighbour. As he 1s under preater advantages to know 
his own ſtate and circumſtances, wants and enjoyments, 480 
and promote his own intereſt, in general, than another con 
can be; ſo this concern is more eſpecially committed . "I 
him; which is a further reaſon why he ſhouid pay 4 * 
greater regard to it, than to that of his neighbour, though eſt 
in itſelf as great and important as his own. This is not 48 
ſelfiſhneſs ; but the genuine exerciſe of diſintereſted be. 50 
nevolence. rela 
Thus a man who has a benevolent regard for a whois par 
community or kingdom, and is equally a friend to every pec 
part and each perſon of that community, and equally ex- will 
erts himſelf for the welfare of each, ſo far they come ſpec 
under his notice; when he is fixed in a particular tos, at 
and thereby obtains a clearer knowledge of their circur- We __ 
ſtances, both good and evil, and of the beſt means to pro- less 
mote their greateſt happineſs, he will neceſfarily turn bh and 
attention to them more conſtantly and in a greater degree, Ned 
and be more ſenſibly affected with their miſeries and e 7 
_ zoyments, than with thoſe of the neighbouring towns. int 
And of the inhabitants of this town, they whoſe circum- has 
ſtances and intereſt are moſt in his view; and who by Wl ten: 
their particular ſituation and connexion, are moſt undet ar 
his care, will have the firit and greateſt ſhare of his atten- elt. 
tion and benevolent regards. This is no evidence, that in r 
he is ſelfiſh ; it is the natural, genuine exerciſe of gene. WY whe 
ral benevolence. WI thei 
This view may ſerve to ſhew us one reaſon why, in ma {opp 

ny cales, 'tis ſo difficult to diſtinguiſh that ſelf-love whick MW rhe: 
conſiſts in ſelfiſhneſs, from the benevolence which is its {W tion 
contrary ; and why thele are often confounded, and tak: tere 
for the fame thing. That ſelf.- love which conſiſts mot h 

ſelfiſhneſs, has ſelf for its firſt and ſupreme object, and {Mit 


Extend, 
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extended to others, only as they are viewed as more or 
leſs favourable to the intereſt of ſelf, as ſuch. 


oY Thus ſelfiſhneſs may extend to a whole community, 
ts, and each individual member of it; becauſe the ſelfiſh man 
het conſiders their welfare as connected with his own, And 
Wer as his welfare is commonly in a higher degree, and more 
1 lenfibly connected with the welfare of thoſe who are near- 
gh eſt to him, eſpecially thoſe who love him ; he will have 
not a greater regard ſtill for them and their welfare, purely 
be. from ſelfiſhneſs, or for his own fake. And fince his near 
| relations, his own family and children, are in a ſenſe à 
104% part of himſelf ; and his intereſt and happineſs is in a 
er) eculiar manner dependent on their's, his ſelfiſh regards 
ex- will be more Particularly extended to them. In this re- 
_ ſpect there is in ſelfiſnneſs a reſemblance to what is found 
Wenn benevolence ; which, though it confiſts in diſintereſted 
ut'- Bt £00d-will to the whole, i is, as obſerved above, neverthe- 
pro- tefs exerciſed by the benevolent perſon to individuals; 
1 his and more ſtrongly to thoſe who are more nearly connect- 
rec, ed with him, and more particularly to himſelf. 
en, There is, however, a great difference, and oppoſition 
ns. in theſe two kinds of affection ; which appears from what 
um has been already ſaid. This felfith affection, though ex- 
) by WE tended to the whole community with which the felfifh 
ndert an is connected, is at bottom nothing but love to him- 
tren- elf. This is the foundation and center of his love. He 
that in reality loves nothing but himſelf, and regards others 


W wholly for his own ſake. Therefore, when he conſiders 
their welfare as inconſiſtent with his own; or any way 
n 193- WW oppoliag or impeding his intereſt, his heart will turn againſt 
vhich che 2m, and hate them, whatever be their connexion or rela- 
Is its E tion. On the other hand, the regard to a man's on in- 
tak {WE tereſt, which is included in general good-will, is not love 
ſts n et himſelf as ſuch : There is nothing contracted and ſel- 


nd + 1 fk in this affection, which is founded on his good: will to 
end. f 
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This brings into view anothet thing, in which these 
two ſorts of love of ſelf differ, and oppoſe each other. 


He whoſe regard to himſelf and his own intereſt does not I 
ariſe from ſelfiſnneſs, but general benevolence, is ready to 8 
give up his own perſonal good, for the ſake of the whole c 
He deſires no good for himſelf, unleſs confiſtent with c 
common good. Whatever ſuppoſed good of his own, 
of another, interferes with the greateſt general good, is Ct 
no good to him, but the object of his averſion, in this Ct 
view of it: So that all his own particular intereſt is ſub- el 
ordinate to that of the whole. This is neceſſary, when Ji: 
regard to ourſelves is but a branch of general good-w1ll, 4 
Thus the intereſt of the benevolent man is the common al 
intereſt, and he has no other. In a word, he ſubjects and le 
devotes himſelf, and all things, to the glory of God, and {a1 
the happineſs and glory of his church and kingdom cla 
which is the greateſt univerſal good, and includes ti: e 
higheſt good of the creature; he having no other int 
eſt but this. ci 
But that ſelf-love which conſiſts in ſelfiſhneſs, is, in th: 
reſpect, moſt oppoſite to this. So far as the heart is v0. Wl + 
verned by this, 1c does not, 1t cannot give up its own pri. ohh 
vate good, for the ſake of the greateſt public good; ſince, Wl © 
by the ſuppoſition, he knows no good but the former, and 0M 
every thing is by him ſubordinated to that. But enough e 
has been ſaid to ſhew the difference and oppoſition ther: BY lf 
is between ſelfiſhneſs, and that regard and concern a be.. 
nevolent perſon has for his own intereſt, as a part of the © *? 
whole, which is neceſſarily implied in general ,benevo- WM” 
lence, as 
It has been ſaid, though inordinate ſelf-love is ſiuu fi" 
it is not ſo in itielf; but when joined with love to Go duch 
and our ne ighbour, and ſubordinate to the general gcc. Pe. 


it is a virtuous, holy affection: And to confirm this, lc =. 
divine command has been alledged, Thou ſhalt love 
neighbor 
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Jogger lelf-love, but generous, diſintereſted affection; as 


an fi W-onioary to ſelliſhneſs, as Mercy is to injuſtice and cruelty. 
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C neighbour, as thyſelf.” Here, it is ſaid, we are com- 

manded to love ourielves, as much as our neighbour. 
Self love is therefore not a ſin, but a duty, fo long as ic 
does not exceed due bounds, 

Upon this the following things may be obſerved : 

1. It is utterly unaccountadle, : and carries in it a direct 
contradiction, that the ſame Affection when exerciſed in a 
certain limited degree, ſhould be holineſs; but when ex- 
erclied in a higher and ſtronger degree, ſhould not onj 
have leſs holineſs. but change its nature, and become fin. 
This none will aſſert, after due attention: Yet this is 
allerrecl in the propolition under confder Ation. I Oyecver 
lelf-love may be reitrained, it is ſtill ſelt. love, and of the 
{ame nature with that which is under no rc Neo ; and 
therefore as oppoſite to holineis, though not to ſo great a 
degree, and the bad effects of it may not be ſo great, or ſo 
manitelt, A devouring beaſt of prey, when contined in 
cage, may not be ſo miſe! hievous, CT appear 10 dreadful, 
as when let looſe, and del ſtroyigg all before him : But 
218 nature is not changed oy his confinement ; he 15 ſtul, 
in his nature, not a harmleſs creature, but a veait of 
prey. 

2. This ſelf-love cannot be ſubordinate to the good of 
the whole; it is contrary to the very nature of it, and im- 
it ſeeks to advance ſelf only, and 
fubordinates every thing to this; and therefore will not 
conſent that ſelf ſhould be ſubordinated to an; thin g elſe, 
Whenever it conſents to this, it is no 


duch a conſent and change is, however, ini poſſible, being 
This * muſt be rooted out, or 
and a directly oppolite affection mult take 


ce, in order to a perlon's ſubordinating his on perſo- 
ntereſt to any other intereſt whatſoever. 


Therefore, if they who ſpeak of felf-love, ſo regulated 


be ſubordinate to a proper regard to others, and to 


E. th- 


: 1 a 
a d * . 4 \ l 7 L "x 4 2.2 Ls. "» y= C2 
FO . * i. alt of oh. 4-12 # Trad. © * * N F * WI W eee 
T7 T8 4 8 1 — 0 F 1 4 by 4 
. . N ren l an 1 2 | g e 3 
7 { — 
0 
4 -* - 6 
, 


26 The Nature of Nolineſi. srer. W. 


— — 
= — —— — 
—— — 

3 


— 0 —— —_ 6 " _ 
_——— W_—— S —_—_—_ RG 
% 


the general good, mean any thing which is conſiſt- 

ent, and agrecable to the truth, they "muſt intend thar re- 

gard to ourſelves, which is not ſelf. love, but real benevo- 
lence to the whole, and reſpects ourſelves as part of the 
whole only. This regard to ourlelves, as has been ſhewn, 

| is always, of neceſſity, ſubordinate to the good of the 
whole. 

1 3. Self. love is ſo far from being enjoined or approvec 

| 


it: in the command, * Theu ſhalt love thy neighbour as thy 

ſelf,” thet it is utterly forbidden. Self. love is wholly 2 

partial affection, giving all to ourſelves, and nothing tc 

| our neighbour, and is therefore oppoſed to love to him 
| | eſpecially to loving him as ourſelves, 

18 Nothing but univerſal benevolence can be obedienc* 

18 to this command; and fo far as this takes place it is o- 

„ beyed, and ſelf- love is oppoſed and mortified. This be. 

i188 nevolence, as has been ſhewn, implies a proper regard :* 

Fit ourſelves, and an equal regard to our ne1ghbour z having 

[| all that impartiality, and love to our neighbour and our: 

| ſelves, which this law requires. - And, by the way, th: 

[ | is a clear evidence that univerſal benevolence, with the 

affection implied in it, is that in which all holineſs con 
fiſts, fince no other kind of love is obedience to this con: 

mand; but he who has this, does of neceſſity love 15 

1 neighbour as himſelf. 

On the whole, it appears that three different kinds of 
affection have been called ſelf-love. The firſt is neithe: 
fin nor holineſs, but is equally implied in both. The 
{ two laſt are directly oppoſed to each other; the latter be- 

1 ing general, diſintereſted benevolence, extended to ovc- 

1 ſelves as included in the whole; and is the ſame holy love 

| which has God and our neighbour for its object. The 

other is contracted ſelfiſnneſs, by which ſelf only is e. 

garded, and exalted above God and our neighbour, ar W 

in oppoſition to the general good; and is, in every degiet 

4 ofit, ſinful.— This elfiſhnels is properly called felf-lov« ; = 

| and in this ſenſe the word will be uſed in the follow. 
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fiſt- That univerſal benevolence is the whole of holineſs ; 

\ re. WW and, on the other hand, all ſin conſiſts in ſelf- love, will 

evo- more fully appear by the following conſideration of cach, 
the ti its exerciſes and fruits. 

-wn, Univerſal good will comprehends all the love to Gad, 
the our neighbour, and ourſelves, required in the law of God; 
and therefore muſt be the whole of holy obedience. 
ve Every pious ſentiment and affection is compriſed in this; 
thy and all piety in words and practice is but an expreſſion of 
ly » WE this love: Where this love is not, all outward expreſſions 
„ oft piety, in words and actions, are emptineſs and hypocriſy, 
im; Let any ſerious perſon think what are the particular 


branches of true piety : Let him view each one by it- 
ſelf; and when he has diſcovered the nature and eſſence 


ence 

is 0. of it, he will find that dilintereſted, friendly affection is its 
s be- dutinguiſhing characteriſtic, For mftance, let jear and 
rd 0 Wl reverence of the divine majeſty be conſidered in this 
vine view. What but love and friendly affection diſtinguiſhes 
our- WH this from the fear and dread of devils ? All the holineſs in 
. thi: WW pious fear, by which it is diſt'nguiſhed from the fear of 
unte ihe wicked. coniiſts in love. Leave all diſintereſted, 

co: fiendhy affection to the divine being out of fear, and all 
con 2 holineſs 1 18 excluded. — 

c hi: Again, it we conſider what is contained in true gra- 


W titude to God, we ſhall find diſintereſted, Kind affection, 
ds of the only ching wherein it differs from the affe ion of the 


either oft wicked creature. Where there is no good will, 
The there is nothing in what is called gratitude, better than 
er be- that which the legion of devils exerciſcd, when they were 


or- © far gratified by Chriſt, as to be ſuffered ro deſtroy the 
y love BY berd of ſwine. But fo far as good- Ill is exerciſed, the 
"he (WY woodnels of God to us and others, will excite holy grati- 
tude ; which is nothing elſe but good-will to God and 
our neighbour, i in which we ourſelves are included, and 
leger cor reſpondent affection, excited and acted out in the 
love; of the good will and kindneſs of God. 
ow! And wuürertal good will implies the whole of that af- 
That? fection 
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fection and duty we owe to our neighbour. It all c 
ſiſts in the exerciſe and expreſſion of this, and thoſe a. 
fections that are implied in it, The exerciſe and practi. 
of righteouſneſs or juſtice towards our neighbour, 17 
plies a benevolent regard to him and "his interc{ 
Where this is not, there is no exercile and practice . 
Juſtice in the heart, whatever is the external conduct; to 
juſtice conſiſts in doing to our neighbour, as we wor 
he ſhould do to us; or, in other wor. rds, loving our neig 
bour as ourſelves. And where this benevolent regard q 
our neighbour is, there is juſtice ; for this love worket. 
no ill to our ne? ighbour.— And as ri ohteouinels, truth and 
faithfulneſs are implied in univerſal benevolence, fo 2 
r-mperance and chaſtity, or fobricty in the proper reſtrain' iſ 
and government of our own appetites and pallions : FO 
tis ealy to lee that the undue indulgence of theſe is cor- 
trary to benevolence, as tending to hurt others, or ct 
lelves, or both; and ſo 1s oppoſite to the gencral good 
and the divine command, in which all the crime of ſuch 
indulgence conſiſts, In ſhort, there is not any one virtue, 
or branch of gadlineſs, humanity or fobriety ; not ar; 
duty we owe to God, our neighbour, or ourſelves, that 
15 not Forprenenced in univerial benevolence ; and :: 
not nece ſſarily exerciſed and practiſed, fo far as this at- 
fection takes place in the heart: And where there is n 
defect in the latter, the former are round in their fulr-:- 
and perfection: For the whole is nothing but bene vo- 
lence acted out in its proper nature, and perfection; W 
love to God and our neighbour made perfect in all 1is 
genuine exerciſcs and expreitions, | 

On the .contrary, all fin confiſts in ſelt-love, and wh 
is implied in this. 

Self- love is, in its whole nat ure, [EY in every degree © 
it, enmity againſt God. Ir is not ſubject to the Jaw of 
God, nor indeed can be; and is the only affection t“. 
can oppoſe it. It cannot be reconciled to any of Go 5 
gonduct, rightly underſtuod ; but is in its very par.” 

rebeliion 
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rer. IV. Se. Love not Holineſs. 24 
rebellion againſt it; which is all an expteſſion of that 
love which is molt contrary to ſelf-love. This is there- 
fore the fruitful ſource of every exerciſe and act ot impie- 

ty and rebellion againſt God, and contempr of him, that 
ever was, or can be.— Self- love exerciſed and indulged, 
blinds the heart to every true moral excellence and beau- 
ty. This does not ſuit the taſte of the ſelfiſh heart, but 
gives it diſguſt. Selt-love is the foundation and reaſon of 
all that blindneſs to ſp! iritval things, to God, his glorious 
character, works and kingdom, which the ſcripture re- 
preſents wicked men to have; „ and is therefore the 
Hurce of all the errors which men imbibe, as well as 
all the open dt. in the heathen world, and talſe reli- 
gion under the light of the goſpel. All this is agreeable 
to that ſelf-love which oppoſes God's true character ; 
and under the influence of this, men go off from the 
truth, and believe, love and practice a lie; it being itſelf 
the greateſt practical he in nature, as it ſets up that 


which is compararively nothing, above univertal exiſt- 


ence, Self-love is the ſource of all the en ar:d 
impiety in the world; and of all pride and ambition a- 
mong men ; which 1s nothing but ſelfiſhneſs acted out in 
this particular way. This is at the buttom of all the 
worldlineſs and ſenſuality that men run into; as it blinds 
their eyes to all true good, contracts their hearts, and 
finks them down, fo that they look upon worldly enjoy- 
ments to be the greateſt good, and that in which their 
true intereſt lies. This is the ſpring of all che hatred and 
I- will, ſtrife and contention among men, tor this leads 
men to hate and oppoſe all thoſe whom they view in the 
way of their own {c)fifh intereſt. This is the ſource of all 
falte hood, injuſtice and opprefſion under the tun; in 
which men are, through their ſelſiſhneſs, ſeeking, by undue 
methods, to invade the right and property of others, 
elf love produces all the viole nt paſſions, envy, wrath, 
amour and evil ſpeaking, of which men are guilty. 
Take away ſelfiſhneſs, and all theſe would ceale imme- 
diately, 
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30 Th: Nature of Holineſß. SzcT, FV, 
diately. And if there be any other ſin, any thing 


which is contrary to the divine law, it is briefly compre- 
hended in this fruitful ſource of all iniquity, SELF-LOVE, 
And hence we may ſee that holy love is wholly a diſin- 
tereſted affection, and in what ſenſe it is ſo. Self. love is 
wholly an intereſted affection, as felt is the only object of 


it. Holy love has no regard to ſelf, as ſelf; but is a re- 
gard to the greateſt general good and. intereſt ; the 


glory of God in the higheſt glory of his kingdom, 
and the greateſt good of the creation, So far as 
a man exerciſes holy love, he has no other intereſt bu: 
this; as all is devoted to this, and given up for the fake 
of it. And in this ſenſe all his love is diſintereſted, as it 
ſeeks not any {elf intereſt, but the contrary. He who ex- 
erciſes this diſintereſted love, has pleaſure indeed, and is 
purſuing an intcreſt and bappinels : ; though 'tis not a 
ſelfiſh intereſt, but that in the purſuit of which he renoun 
ces what ſelf. love ſecks. 

A judge is ſaid to be intereſted in a cauſe he is to de. 
cide, ſo far as his on perſonal intereſt 18 concerned in it, 
and his felf-love will influence him to take one fade, rathe: 
than the other; which renders him unfit to judge the 
cauſe. But if his own perſonal intereſt is not concerned 
in the caſe, and there be nothing to bias him to one ſide 
rather than the other, he is ſaid to be diſintereſted. And 
though he may be bribed, or ſome way intereſted in che 
matter; yet if he is not at all influenced by this, and de- 
cides the cauſe contrary to the dictates of ſelf love, he 
ſaid to act diſintereſtedly. In ſuch a ſenſe as this, all ho- 
ly affection is difintereſted. Such a judge, when he re 
nounces all ſelfiſn conſiderations, all eſpouſes the caulc 
of the widow and fatherleſfs, and delivers them from the 
hand of oppreſſors, has an intereſt which he ſeeks : 
but not an intereſt, which ſelfiſhneſs prompts him to pus 
ſue : And the more he intereſts himſelf in the caule ot 
the poor, helpleſs widow, and the greater pleaſure '* 
takes in helping her, the more diſintereſted are his c. 

b ertions 
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ertions and conduct, and the more is lelf- love counter- 
acted and mortihed. 

So, he who, in the exerciſe of holy love, purſues the 
plory of God, and the higheſt intereſt and happineſs of 
his kingdom, which includes the greateſt good of his 
fellow creatures; purſues the beſt; the mott. m portant 
intereſt, and has the moſt noble, refined pleaſure in the 
exerciſe of this affection; yet in all this he is wholly dif- 
intereſted, as he oppoſes ſelfiſhneſs, and all regard to ſelf, 
which 1s not implied in being thus devoted to the greateſt 

eneral good; and forſakes the whole intereſt whicly 
ſelf- love ſee ks, for the kingdom of God's fake. 


NN NM Nx NN NN N 
ne. 
In which the foregoing account of fin and holineſt 75 2 ret 
to be agreeable to reaſon. 


1 T is moſt reaſonable that the common and greateſt 
good of the whole ſhould be ſought by every par- 
ticular member of it: That every one > ſhould be ſo de- 
voted to the good of the whole, as to give up the leſs 
good of individuals, and conſequently his own perſonal 
intereſt, whenever inconſiſtent herewith. Thus, it is 
nighly reaſonable that a particular member of a commu- 
nity ſhould cheerfully give up all his perſonal intereſt, 
his whole eſtate, and even his life, when this is evident; 
neceſſary to {ave the whole nation from ruin. If a ci- 
ty is on fire, and in order to ſtop its progreſs, and ſave 
the city, *tis neceſſary that the houſe of a particelar 
perion ſhould be totally demoliſhed ; he ſhould with 
pleaſure give up his houſe ro be defti oye, however 
magnificent and coſtly, and though ir contains all he has 
1 the world. If in this caſe a man ſhould heſitate a mo- 
(1) ment and be inclined to fave his own houſe, to the utter 
9 eſtruction of the whole city; every one would condemn 


lim as acting a moſt unreaſonable, ſordid part, But if 
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he is Cock a friend to the city, and intereſts . i 
much in its welfare, as to take more pleaſure in ſavin 
even at the expence of all he has in the world, than a 2 
fiſn man can have in whatever he poſſeſſcs, he will be ap 
plauded as one of an excellent ſpirit. And every on: 
muſt grant he ought to be imitated by all. And ir i; 
reaſorable that every one of the ſociety ſhould be regarc- 
ed by the reſt, according to his importance and wor th; i 
his diſpolition and ability to promote the greateſt good 
of the whole community. 5 

But this is univerſal, ditintereſted benevolence; No 
thing but this will form men to ſuch exerciſes and ton 
duct. But where this benevolence reigns in every heart, 
each one will be thus a friend to all. He who has this 
benevolence, will, by it, be united to the grand commu- 
nity of the univerſe; including all exiſtence, and be devo- 
ted to the good of the Whole: And as this is compriled 
in the glory of God, and the perfection and happineſs of 
his kingdom, this will be the object of his affection, and 
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moſt reaſonable part. 

On the other hand, hothing can be more unreaſonabl: 
than that every individual ſhould be altogether ſelfiſh. 
and ſeck his own perſonal intereſt only; not caring what 
becomes of the community, or any belongi ng to it, fur- 
ther that his ſelfiſhneſs prompts him toit; being ready ai 
any time to ſacrifice the public, and the greateſt good ©: 
every individual to his own private advantage, however 
important and worthy he 1s, and Whatever obligation he 
is under to him 

This carries in it every thing mean, miſchievous and 
perverſe, But his is ſelf-love. This is the nature and 
tendency of every degree of it, though it may be man; 
ways under reſtraints, "and often put on the appearance 
of benevolence and friend hip. 

II. This univerſal benevolence alone, can produce 


the ſtrong, happy union of intelligences, which realo!: 
reaches 


Ster. V. What is Holineſs according ts Reaſon. 33 


teaches mult be the attendant of holineſs. It fixes each 
in his proper place, and effects the higheſt and moſt beau- 
tiful harmony conceivable, 

III. Reaſon teaches that univerſal benevolence is the 
higheſt good of intelligences. Ihis makes every one a 
wile, hearty friend to all the reſt, and devotes him to the 
public good: By which the higheſt common good has 
the greateſt poſſible ſecurity, and 18 advanced to the ut- 
moſt. Should a king and his ſubjects be thus united in 
the moſt perfect friendſhip to each other, and entirely de- 
voted to the higheſt gencral good; each one knowing 
wherein it conſiſts: And the community having wiſdom 
to contrive, and power to execute the beſt means to ef- 
fect it; there would be no evil in this kingdom, but 
what is neceflary to promote the general good; which 
would be advanced to the higheſt degree; and it muſt 
be, in this reſpect, the moſt happy community imaginable, 

And this raiſes the happinels of each individual to the 
higheſt picch his capacity will admit. For his univerfal 
benevolence will neceſſarily put him in poſſeffion of the 
good of the whole, and of every particular, ſo far as he 
perceives it, and in proportion to the degree of his be- 
nevolence. By his diſintereſted good will, this is become 
his good; or he enjoys it as much as if it were his own 
perlonal good; whereby he has immenſely more happineſs 
than in any other poſſible way : And, in proportion to 
nis good will to the whole, he takes pleafure in others 
who are friends to the ſame ; and mult be filled with a 
peculiar ſatisfaction and delight, while he fees all around 
him, not only delighting in himſelf, as a friend to the 
whole, but devoted to the general good. 

This may be applied to the grand community, THE 
K1NGDOM of Gop; which comprehends GOD, the ſu- 
preme King, and all who are voluntarily united in ſubjec- 
fon to him. The reaſon of man cannot invent any way 
ſecure and promote the happineſs of this community, 
aleſs uniyerſal benevolence be introduced. And no o- 
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ther kind of virtue is neceſſary to the higheſt conceivable 
good of the whole, and every individual.“ 

But ſelf. love, when it has its genuine, unreſtrained in 
fluence, deſtroys all public good. This is the mother 0/ 
all the luſts which bring evil into the univerſe, It pre- 
vents individuals enjoying the good of others ; and in- 
deed blinds them to all true happineſs. Ir contracts the 
the mind, and degrades it below the proper purſvits of 
rational creature, and entails miſery on its unhappy ſub- 
IV. The natural world, we know, was created for the 
moral ; and 'tis generally granted. that the former is an 
emblem of the latter. We may hence expect to find 24. 
in the former, which bears a conſpicuous analogy to hol! 
nels, the perfection and glory of the intellectual ſyſtem 
And this muſt be the general law of attraction, the com- 
mon bond of union in our material ſyſtem; by which al 
bodies are mutually attracted, and tend to one center 
Every part, while it attracts, being alſo attracted by ti 
whole, is fixed in its ſtatbn, and extends its influence to 
all; fo that each particle has, in a tenſe, a regard to the 
whole, and contributes to the general good. This is the 


. ſource of the order and beauty lo obvious in our world. 


The ſun, the center of all, ſpreads his kind influence ove: 
the whole; and each inferior body, at the fame time 
pays a due regard to all other bodies, pays him a fupren: 
regard. This is one moſt ſimple affection, univerſal ar 
traction: A molt clear, ſtriking reſemblance ot univert:! 
benevolence in the moral world, in which all its union an 
glory conſiſt. 

Further, the repulſive quality found in ſome bod 
by which they reſiſt others, and which, ſhould it univ 
ſally obtain, without control, would iſſue in the deftru:- 
tion of the material world, is an apt repreſentation ol 
ſelf. love. 4 

Thus 


* This might be more e particular te but is leſt to th? 
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Thus reaſon, nature, and, I may add, general expert- 
ence, join to point out univerſal benevolence as the fom 
of all holineſs. Hence almoſt all writers on morality 
have made virtue to conſiſt chiefly, if not altogether, in 
what they call univerſal benevolence ; though many of 
chem have left GOD and his kingdom, the great object 
of true benevolence, out of their ly ſtem : Nor have they 
diſt inguiſned properly between benevolence and ſelf- 


love. 
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In which 1s ſhew! that holineſs, as taught in divine ve vela- 
tron, conſiſts in univerſa benevolence, agreeable to the 
foregoing account. | 


HE holy ſcripture is the beſt and only fure guide 
in determining the queſtion before us; which has 

therefore been kept in view in what has been already 

ſaid: But we ſhall now conſult it more particularly, 

I. The revealed law of God teaches what true holineſs 
is. This is the only ſtandard of all moral excellence and 
perfection. It is not only the ſtandard of all holineſs in 
the creature ; but is a tranſcript. of God's moral perfec- 
tion. Nothing more is neceſſary then, in order to know 
what holineſs 1s, in God and the creature, but to under- 
itand this law. 

Our faviour has taught us, as has been before obley- 
ved, that all the law requires is love: Conſequently holi- 
nels mult confitt wholly in love. We have conſid ered 
what kind of love this muſt be; and arguments have been 
offered to prove it conſiſts in univerſal, diſintereſted bene- 
volence ; At the fame time, what is meant by this, has 
deen explained, Our preſent inquiry is, Whether this 
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He will at once feel that this has nothing 


36 The Nature of Holineſs. Szct. VI. 


is the love required in the divine law ? The anſwer |: 


not difficult to him who will attend. 
The law does not require felf-love ; but love to Go 
and our neighbour z not from ſelfiſh motives, which is no- 


thing bur {clt-love extended to them, meerly becauſe 0: 


our connexion with them, or the benefit we have recety- 
ed, or hope to receive from them, or becauſe they love 
us. Our ſaviour tells us this is not hohnefs, but confiit- 
ent with being wholly ſinful. © For it ye love them which 
love you, what reward have you? Do not even the Fub- 
licans the ſame ?“ | | | 

Let any one conſult his own ſenſe, whether he accepts 
that as true reſpect and love from any one, which appears 
to be wholly {elfiſh ; being nothing but a regard to the 
benefit to himfelf which he hopes to receive from hits. 
of the nature of 
true love; but is a mean, fordid affection, which he can- 
not but deſpiſe. And this is the ſenſe of all mankind, in 
their own cafe ; however they may put off their maker 
with ſuch ſelfiſh affrction, and think he will accept it 
their hands as true love and holinels. Thus the degeng- 
rate prieſts in Iſrael offered that to God, which would a“ 
front their governor, had they offered it to him; nor 
would they accept it from their neighbour.“ 

The love to our neighbour, which God's law requires, 
is certainly univerſal, diſintereſted good will, ſince it is a lo 
which will diſpoſe us to do good unto ad men, and mul 
extend to our greateſt enemies : For no love but this WII 
do ſo. Therefore when Chriſt himſelf gave an inſtance «</! 
this love, he produced one in which there is nothing but 
the moſt difintereited goodneſs ; benevolence towards an 
enemy in diſtreſs. + This we are ſure he would nc: 


have done, if this were not the very love required in 


command. And he expreſsly declares that the comma 
does not mean a love to our neighbour, as diſtinguiſhe“ 
from our enemy, as it was then underſtood by the Jews : 


but 


t Matt. v. 46. Mal. 1. 8. + Luk. x. 25,—37- 


Al 3 : 4 WARE 2 * 
A jr Be ed - - 22 CIOS © Bar” 2 


1 is t] 
5 2 10 h 
of! 
men 


ene 
fan 
0 
bro 
one 
whi 
kin 
love 
hat! 
nee 
um 
he 0 


$zcr. VI. Scripture Holineſs, 


but love to enemies, which wiſhes them well, and will 
lead us to do them good, however injurioully they treat 
us. J 
And is it not very unreaſonable to ſuppoſe, that the 
W {cond command, which our Lord ſays is like unto the 
br, requites ſomething of a different kind, though it is 
called by the ſame name, /zve ? There can be no ) differ- 
ence but what aries from the very different objects of this 
ſame love. 

St. John teaches us that love to God, and to our 
brother or neighbour, is inſeparable ; that he who loves 
one of theſe, certainly and neceffarily loves the other, 
which could not be, if love to God was different in 
kind trom love to our neighbour, If any man ſay, I 
love God, and hateth ki- brother, ke is a liar. Whoſo 
hath this world's good, and ſeeth his brother have 
need, and ſhutteth up his bowels of compaſſion from 
tim, how dwelleth the love of God in him 2'S It is to 
be obſerved, that the love to our brother, here ſpoken of, 
WF is the love of good will, expreſſed in hewing kindneſs 
Wl to him ; and indeed the apoſtle ſpeaks of nv other kind 
WT of love in this epiſtle, as every inſtance of love which he 
Wy mentions, is love of benevolence. Now, if love to God 
aot difintereſted good will, how can this imply good 
ill o our brother, or lead to it, fo as to form an infalli- 
We Dic connexion ? 
lc has been ſaid, that he who loves God, is hence led 
love his neighbour, in obedience ro God's command, 
ind from his example, who is good to all; and not be- 
aufe love to God, and kind affection to our neighbour, 
+ 19 = th fame kind of love. To this it may be anſwered, 
That love to God, which is not diſintereſted good 


1 1 wil, nor implies it, is no principle of obedience to the 
aa ine command, and can have no tendency to it, No 
ſhe oi , will diſpoſe men to obey God, but the love of * good 
ews; * „or the love by which they are true friends of 

but Ws God, 


. Mat. v. 43 44. 5 1 Joh. iii, 17. iv. 20. || Eph, vi. 7. 
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God. He who, does not obey God from this motiv-, 
does not obey him at all: He is iofluenced only by fear, 
which none will ſay is true obedience. Therefore they 
who aſſert we are led to love our neighbour, purely 
cauſe God commands it, and from love to him, if the 
attend to their own ideas, will find they ſuppoſe , this « tg 
be love of good will, which is the very thing they arc 
tempting to > oppoſe : and ſo contradict themſelves in ts 
ſuppoſition they make, and really grant all we aſſert. 
2. If love to God, which implies no good will to bim, 
could induce to obedience in any inſtance, it would 90 
diſpoſe him to obey this command, and exercile go 
to bis neighbour, and ſuch command will not in the = 
influence him to it. If his inducement to love his ng 
bour is wholly ftom ſelfſh principles, which is always tie 
caſe, where there is no diſintereſted good will, it is | 
by the ſuppoſition, not love of his neighbour, but of ak 5 "54 
ſelf only, and is ſo far from obedience to the diviue cc, 
mand. AAN is rebellion againſt it. |. 1 
3. God's univerſal, diſintereſted good will cannot : -©* 27 
a motive to love our neighbour, with the ſame good wil => G 
any further than we are pleaſed with it; for we are 1 2 87. 
ver diſpoſed to imitate what we dillike. But to be pica'-. a 11 
with this goodneſs of God, ſuppoſes our hearts to be ue m 
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the exerciſe of the ſame ; fo benevolence is implied 3 ab | 
taking pleaſure in benevolence. as has been new. I ban 


therefore ſuppoſes that good will is implied in that 
to God, which leads us to the love of good will to 
neighbour 3 fo ſuppoſes 2 very ching it is adduce! ! 
oppoſe. 

Thus impoſſible is it to account for that inſeparab 
connexion of love to God, with good will to our e 
bour, which the ſcripture aſſerts, unleſs this love, in ict 
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two branches of it, is the ſame in kind. But if love * 1 Je 
G intereſted MW de 

od is, in its nature, univerſal, diſintereſte good » e chaps . 
the ſcripture repreſentation appears conſiſtent and in , ang 


gible. Le 
1 1:8 com pfiſes 
te tulall 


* 
Fl 
D. 
7 
8 * 7 © 
| 
£, 
= uf; 
1 
1 
yy 
4 2 
1 
£ 
,,* =_ 
$.4"S 
„ . 1 
4 * 
X 2 
” 0% 
4 * 
x | * * 
= 
. = 
— 
& 
174 7 
4 
' 
NG 
3 
Tb 


— 2 4 ep — — 4 — — — — — 


Seer. HII. Feripture Holineſs. 1 


Thus it appears that the love required in the law of 
God is univerſal, diſintereſted goodneſs in all its branches, 
attendants and fruits: Therefore this is holineſs. But it 
muſt be further obſerved, 
God in giving ſuch a Jaw: requiring ſuch love, has ex- 
preſſed his univerſal, dit: ate reſted goodneſs, and ſhewed 
that his moral character conſiſts in love. We have good 
authority therefore, even from the divine law, to ſay, that 
Gop is LOVE. His love is as really expreſſed in the law, 
as in the goſpel, In the latter, this diſintereſted love and 


4 goodneſs, which appears in the law, is expreſſed and acted 


out in a more full and glorious manner and degree, and 
ſet in a more affecting and ſtriking light. In this ſenſe 
the law is good, it is love and goodnels, as really as the 
goſpel. And as the divine holineſs is e; cpretſed in the law, 
in requiring love, ſo the creature, by exerciſing this fame 
love, is a partaker of God's holinets, or of The divine 
nature, as the ſcripture repreſents the matter: I ſe is tranf- 
formed into the image of God; or, as Sr. John expreſſes 
it, * God is love; and he that dwelleth in love, dwelleth 
in God, and God in him.” * 

Os. The law is not all love and goodneſs, It requires 
love indeed, but it is guarded with the moit awful ſancti- 
on, and curſes him who does nor obey it perfectly. This 
is not an expreſſion of love, but ſtrict and awful juſtice. 
Wat love can there be in curſing a ſinner, and puniſhing 
tm forever? Love is exerciſcd in /avins ſinners, dur not 
in damning them. 

Axs. He who is infinitely good, is in the fame degree 


W an enemy to all oppoſition to the higheſt good. This 


will be the greateft, the only crime in his view ; and 
| from 
* 1 Joh. iv. 16. It is obſervable, that as the apoſtle ſays here, He 


1 5 that dwelleth in love, dwelleth in God, and God in him,” he alſo ſays, 


= chip, iii. ver. 24. He that keepeth his commandments, dwelleth in 


1 bim, and he in him.“ Whence it appears, that duelling in love, ans. 


Wing God's commandments, is the ſame thing: Conſequently } Ove 
<0 pies all the obedience required; or, as St, Paul ſays, © Love jg 


> the tulilling of the law.“ 
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from this love, he will be diſpoſed to maintain his law, 
which requires love, in the puniſhment of all ſuch why 
turn enemies to the greateſt good of being, according *, 
their deſert. This is the only way in which this lov. 
can properly expreſs itſelf in the divine law. Had God 
commanded love, and not threatened the contrary wit: 
the moſt dreadful puniſhment, he would not have expre{l- 
{ed his love and goodneſs, as he has done by this threat- 
ening. In this view, divine juſtice is nothing but the 
moſt perfect love and goodneſs, exerciled in a prope: 
way againſt the enemies of this goodneſs, and manifeſte! 
in hating and puniſhing ſuch. And the ſufferings. in- 
flicted on the ſon of God, when he Rood in the place of 
finners ; and the eternal puniſhment of che wicked in 
hell, are the neceſſary effect and proper expreſſion of di- 
vine love; even that ſame love which is expreſſed in th 
precepts of God's law, or by any other medium. Thi: 
is nothing but univerſal benevolence, which ſeeks rhe 
greateſt good of the whole, properly expreſſed in this 
Way. | 
Divine love comprehends wiſdom, juſtice, truth and 
faithfulneſs, and every moral perfection and excellence 
Whatſoever. What is called by theſe different name: 
| | ; i) 
* Wiſdem conſiſts in propoſing the wiſeſt and beft end, and pus 
fuing it by the moſt proper means. This is compriſed in univers 
benevolence, which fixes on the greateſt good of the whole, and i*e. 
It as the ſupreme, ultimate end. He who has not univerſal bencv© 
lence, does not propoſe and purſue the wiſeſt and bett end; but i 
wholly blind to it, Thus, univerſal, diüntereſted goodneſs appear 
to be that in which all truc wiſdom. conſiſts. This therefore mui? 0. 
the holineſs which is called wiſlom ig. ſcripture: And its oppoſite, 
fiſhneſs, is the fooliſhneſs, which is there oppoſed to wiſdom. 
It may be alio obſerved here, that rig htebn, and Hey often mc 
the ſame thing in ſcripture and righteouſneſs frequently intends 
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Iineſs; ard is often uſed to expreſs the whole of God's moral char 
ter ; though tis many times uſed in a more limited ſenſe, and inter d. 
holineſs as exerciſed with regard to ſome particular object. Bu. it iWword > ; 
never ſigniſies any thing which is not holineſs, and does not cc. ouineſ 
priſe love; and the whole is comprehended in univerſal, difinte:c! alm. 
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; is but one moſt ſimple thing, even divine Love ; for nn 
) God ia his whole moral character is love. Take away | 
' 


love and goodneſs, and there will be neither wiſdom, 
crath, faithfulneſs, nor juſtice ; for they have no exiſt- | 
ence but in che exerciſe of love, and love implies all 1 
theſe, and neceſſarily acts out, fo as to form a character, | 
properly denoted by theſe names, as it appears to crea- | 
tures in different relations, and reſpects different objects. 
The taw'of God then leads, us to confider holineſs as 
conſiſting in univertal, diſintereſted good will, conſidered | 
in all its genuine exerciſes and fruits, and acted out in 
all its branches towards God, and our neighbour. This | 
holinefs is exerciſed towards God, in ſuch a regard and | 
Lind affeftion for him, as to be wholly devoted to his 
honor and intereſt, and the honor and glory of his king- 
dom, and ſeelc it, as the higheſt and ultimate end. This 


good will exerciſed towards God, his kingdom and intereſt, | 
ick all thoſe affections it compriſes, is to love God with 
ail che heart. This ſame holineſs or love is exerciſed to- we 

wards our neighbour, in wiſhing and purſuing the greateſt | 


good of all, and of ourſelves as included in the whole; 
and in all that diſintereſted affection which is neceſſarily 
umnphled e, 

And let it be obſerved here, that this love to our neigh- 


———— — 
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iS 
pa bour, as it regards the greateſt good of the whole, as its 
„ {WW hict object, and reſpects the good of individuals, as in- 11 
„ aladed in this ; and as the greateſt good of mankind con- 
„ es in being the voluntary ſubjects and ſervants of F 
1 -brift, in belonging to his kingdom, and promoting 4 
„the higheſt intereſt of that: This love, I ſay, is not real- 1 
a diſtin ching from ſeeking the glory and kingdom | 
c | | | G | 1 of | 
s h ed benevolence.” He who has this, is righteous ; his heart is ige 1 
l wards all beings, and diſpoſed to give every one his due. This 
eh ':ghteouſneſs, in the moſt proper and comprehenſive ſenſe of the N 
Bu. ord ; and without this love there is no righteouſneſs. Hence righ- $1 
c -0uineſs ſeems to be put ſometimes for goodneis and mercy. See it 
tere Am. 36. 10 89. 16. 103. 17. 143. 11, 12. 145. 7.—80 holineſs : 
-11dently means the divine goodneſs. See Pſal. 30. 4. 97. 12 4 
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of God; as theſe perfectly coincide. In ſecking ih» 
| glory of God, and intereſt of his kingdom, we neceſſarily 
1  leek the greateſt good of mankind; and fo far as we e 
| devoted to their beſt intereſt, we act as friends to G 
| and ſeek his honor, and the intereſt of his kingdom. 1 
| -_ whole therefore is ſummed up in ſeeking firjt the king #1 
1 of Goa, or making this our . and ultimate end 


F 


| ſo as to be willing to do or ſuffer any thing that ſhall be n+. 
| ce ſſary or proper to promote this. In this the bve of G 
1 and our neighbour center in one point, ſo th: 
they cannot be divided; and this affection in which 
holineſs conſiſts, really has but one object, viz, Thr 
KINGDOM or Gop. Our divine teacher, ſets the mat:c: 
[ in this light, and ſpeaks as no man would have ſpok 
I” when he directs men to ſcek the kingdom of God, as the 
only object of their purſuit, for the fake of which 
commands chem to forſake every other intereſt.“ 
| | That 

* See Matt. vi. 33. Luk, xii. 41; xvii, 209. —In Matthen 
words are, Seek firit the kingdom of God, and his righteor.(ne!:. 
The kingdom of God is the kingdom which Chriſt is erecting. 210 
bringing to its higheſt perfection and glory; and compreher ': 
God's moral kingdom, in its whole extent; in which is the fall 2-4 
moſt complete diiplay of the divine perfections, or glory; and + 
the good and happineſs of the creation. This is that great c 
the holy Jeruſalem,” which St. John ſaw, ' deſcending out of hea 
ven from God, having rhe giary of God," Rev. Xxi. 10. 11. 
ſeek this kingdom ff, is to make the intereſt, happineſs and g“ 
of it our ultimate end, {o as to do all for its fake, and ſubordir 
every thing to this. This kingdom, conſidered in its full evte 
and all its appendages, is the fiſt, the only. object of the defires ++ 
purſuit of Chrift himſelf: So bat in theſe words he directs his d. 
ciples to imitate him, and\be holy, as he is holy. 

By his righteouſneſs is not meant any thing diſtin from 
kingdom of God. It intends the divine perfections diſplayed in 
kingdom, in the glorious work of redemption, including the 14 
tion of the redeemed, and the complete overthrow of all his enen 
In this ſenſe the word is uſed in the following paſſages. © Ihe 
God will caufe righ/eouſne/s and praiſe i ſpring forth before al 
tions.— And the Gentiles ſhall fee % righteou/neſs, and all ki 
tby glory.“ Tai. 61. 11. 62. 2, Hearken to me, ye that follow - 
ter 1iphteouſnels, ye that ſeek the Lord-—PFor the Lord ſhall c 
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"That love to God and our neighbour, which ſeeks the 
greateſt good of the whole, the greateſt diſplay of the di- 
vine Hons, and the higheſt happinets of the creati- 
on will fix and center in this as the grand object; for 
this compriſes all the good in the univerle ; all things be- 
ing made, and every thing ordered and done by God, tor 
the ſake of this, and in order to bring it to the higheſt 
perfection and glory, and that it may compriſe the great- 
eſt poſſible good. Nothing is of any. worth in God's 
view, any further than it may ſerve to promote the glory 
ahd-happine$ of this kingdom; and all the holineſs of 
creatures. conſiſts ia that love, which has this for its great 
e ; object 


hall not be aboliſhed. Hearken unto me, ye that know Sig bteru/ne/r, 
the people in whoſe heart is my law, fear ye not the reproach of men-- 
For the moth ſhajl eat them up like a garment, and the worm ſha! 
eat them like woo! : But »y rightecu/ne/s ſhall be forever, and my /a/- 

ation from generation to generation chap.” x1. 1,—8, Here, to 
follow after righteoutneſs and ſeek the Lord, is to ſeek firſt the king- 
dom of God, and his righteourneſs. And God's riphYeon/ne/s, and his 


mentiqus this injunction of our Lord, he pots it in the following 
words, * But rather ſeek ye th: kingdom of (754? ; this including the 


be omitted, | 
The fame thing is inculcated by Chriſt, when he dire&s and en- 


this grand intereſt, and forſale all © for the kingdom of God's ſake, 
Luk, 18. 29, It is obſervable that in a parallel text (Mari 10. 29 
Initz2d of the kingdom of God's ſake, the words are for my Jake, and 
te gojpel's,” becauſe theſe words expreſs the very. ſame thing. The 
kingdom of God and ihe ooipe) are the ſame : Therefore to preach 
the goſpel, is to preach the kingdom of God, Luk. 4. 43. 9. 2, 60. 


e 


Mark 1. 14. And as this is Chriſt's kirecom and intereſt, compri- 
ing himſelf, and the whole which he ſeeks; whatever is done for the 
lace of the kingdom of God, is done for bis ſake. 


in what he did and ſuffered for its ſake.. And the bolinefs of men 
conſiſts wholly in ſeeking this kingdom, Which is love to God an 
weir neighbour, or univerſal, difinierefted bene volence.—— 


fort Zion, & c. 1M; /alvation ſhall be forever, and my rrghtronſne/7 


fuivation, mean the fame. thing, This being ſo, when St. Luke, 
Whole: For if Jys righteouj1:2/s was not included in this, it would not. 


courages ail to ſubordinate every, thing, however dear to them, to 


Act. 20. 25, And 'tis called the poſpe! of the kingdom of God, 


The holineſs of the mediator is wholly exerciſed in ſeeking this 
kingdom: His righteovſne's, by which Fnners are juit.fied, confiſts 
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The Nature of Holineſs. Sxer. VI. 
object, and deſires and purſues this as the great and o 
Iy intereſt}, ro which every thing elle is ſubordinated. 

II. It will ferve to confirm what has been obſerved 
concerving the law of God, and turther ſhew what tru«- 
holineis is, according to ſcripture, if we conſider what 
that divine love which is there repreſented as the holineis 
of God, or that in which his moral character and glory 
is revealed; in conformity to which the holineſs of man 
St. John ſays, God is love.“ By which tis evider: 
he means to expreſs the whole of God's moral character. 
And we have a good warrant to take his words in th; 
ſenſe from the divine law, which is a tranſcript of God; 
moral character, and requires nothing but /ove. The 2- 
poſtle tells us how this love appears, and wherein is the 
greateſt manifeſtation of it to man, viz. in giving his ſon 
to die for the redemption of man, and, accompliſhing al! 
that good which is compriſed in it. In this was man- 
tefted the love of God towards us, becauſe that God fer: 
his only begotten ſon into the world, that we might liv= 
through him.** This is wholly love of good will, as ex- 
preſſed in the higheſt act of kindnels, and is the moſt per- 
tectly difintereited love, as tis exerciſed towards enemic:. 
This is elſewhere ſpoken of as that in which the love 9 
God appears in its greatneſs, excellence and glory. Br: 
God commendeth his love. towards us, in that while we 
were yet finners, Chriſt died for us.” $ This higheſt 
ſtance of the moſt diſintereſted benevglence is thus ſpu- 
ken of, as that in which the. divine character, or God 
holy love, is acted out and ſet forth to our view. It hence 
appears, that diſintereſted benevolence is the love in 
which Gad's holineſs confiſts. Therefore we are called 
upon to. imitate this love of God,as that by which we may 


„be like him, partakers of his holineſs. St. John ſays, 
when ſpeaking of this love of God, Beloved, if God 


loved us, we ought allo to love one another. If we lov: 
Crit 


21 Joh, iv, 8, 9. 5 Rom, v. 8. 
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in us. If we love one another with that love which God 
exerciſed and manifeſted in giving his fon to die for us, 
we by this are conformed to God, his image is in us, and 
his love, which is his holineſs, is complete and perfect in 
us. What words could more expreſsly declare that the 
divine holineſs conſiſts moſt eſſentially in diſintereſted 
neſs; and that in the exerciſe of this, we are holy, as 
God 18 holy! ? To the like purpoſe is what Chriſt ſays to 
his diſciples. When he is recommending toghem the high- 
eſt exerciſe of difintereſted benevolence, in love to their 


ye therefore perfect, even as your Father which is in 
heaven is perfect.” According to this, the holineſs 
and perfection of God and his people, conſiſts, ſo much at 
laſt, in difinterered benevolence, that there is no moral 
ang without it, in God or the creature, The rea- 
will obſerve how exactly parallel theſe words of 
Chriſt are. to thoſe of St. John, we have been conſidering. 
He ſays, if we love one another, with a love of pure bene- 
volence, hke that which God exerciſed in giving his fon 
to die for ſinners, * God dwelleth in us, and bis love is 
$070 in us. Chriſt ſays, that in the exerciſe of this 
ve, his diſciples ſhall be perfect as their heavenly Father 
is perfect. 
The ſame thing is declared by St. Paul. When ſpeak- 
ing of God's love and meicy to ſinners in forgiving ſin, 
and of the love of Chriſt in dying for ſinners, which are 
Inſtances of diſintereſted goodneſs, he ſays to the Ephe- 
flan chriſtians, *Be ye therefore followers of God as 
dear children, and walk in love: f Here he directs 
chriſtians to diſintereſted benevolence, by which they 


would imitate God's holineſs, exerciſed in love to ſin- 
ers, 7 


62H 
+ Matt, v. 44, 48. 1 Eph, iv. 32. v. 1. 2. | 


one another, God dwelleth in us, and his love is perfected 


enemies; he tells them that they would hereby imitate 
God, who is good to his enemies; and then ſays, Be 


Thus we fee the holy love of God is repreſented 
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nin benevolence; and what is implied in it, and in nothing 
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as conſiſting in ditintereſted benevolence and goodne'<, 
the higheſt and moſt remarkable exerciſe of which appear 
in redempuon; in giving his fon to die for ſinners, thai 
they might live through him; and that the hGlineſs + 
men conſiſts in imitating this benevolent love. Hence 
it appears that, according to {cripture, holineſs conſiſts 
Elie, — | | 
OsJ. *Tis granted that holineſs conſiſts in part in lo 
of benevolengg 3 eſpecially as it reſpects indigent crea. 
tures: But God's holineſs does not conſiſt wholly, c. 
chiefly, in good will to men; but in love to himſelf; and 
the holineis of men conſiſts principally in lave to God 
And it does not appear from theſe. criptures that this 
love to God, either in God or the creature, is of the nz- 
ture of benevolence ; but may be ſomething elfe; and % me 
holineſs may not conſiſt principally in. benevolent, dient 
tereſted affection. oh | "WP | ell in 
Axs. ft. According to theſe ſcriptures, God's love 9: 
benevolence is ſpoken of as the moit bright and ſtriking 
expreſſion of the excellence of his nature and charac 
or his holineſs; and that love in us Which is an imnativi 
of this love of God, is repreſented as that in which Gn. 
conformity to God conſiſts; which could not be true, . 
a proper repreſentation, if holineſs conliſted, chiefiy a 
ſomething of another kind, not included in this. V« 
have therefore good ground to conclude from theſe p 
ſages, that this is the leading excellence, and the fun « 
all holineſs in God and the creature; eſpecially as hol! nel 
exerciſed toward the creature muſt be of the ſame natur 
with that of which God is the object. But more. ebe 
cially, as the object of holy love, God and the creat! 
is, in a ſenſe, one and the ſame, or are united in one ob 
the kingdom of God, as has been ſnewn. According 
this, loving cur neighbour is really loving God, as 
to God is implied in it. This ſeems to be expreſſed 
St. John in the paſſage we have been conſidering. * 
{116 
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man hath ſeen God. at any time, if we love one another, 


by loving one another, while we ſee and converſe with 
each other, with the love of benevolence and kindnets, in 
doing good to others, our love to God is expreſſed 
in the beſt and molt perfect manner; eſpecially 
as we herein imitate God; and follow him as his dear 
children. | 

Aus. 29. It this love of benevolence, this arnazin:s 
goodnets of God's nature, expreſſed in redeeming finners, 
and giving them eternal life through Chrift, is 10 much 
the glory of the divine character, and ſuch a clear and 


preſented. in ſcripture, this gives us reaſon to conclude 
that the love of which he himfelt is the object, is of the 
lame nature and kind with this, viz. an infinite henevo- 
Jent regard to himſelf ; and that his love to man, expreſſ. 
ech in giving his ſon for his ſalvation, is a ſtream, and the 
brighteſt emanation from this fountain of love; and fo 
news the nature of the infinite divine love and holineſs, 
{herefore creatures have no need of any thing but this 
love, in order to be like God, little images of his infnire 
encvolence. 

Aus., 3d. God's love and regard to himſelf is not ex. 
luded, but neceſſarily included in this inftance of his be- 
evolence to ſinners, in giving his ſou to die, that they, 
hrough him, might live. This love to himſelf muſt be 
ept in view, in order to fee his benevolence in 
wing his ſon to die for ſinners; for had God no bene- 
olent regard to himſelf,and care for his own honor, there 
ould have been no need of giving his ſon, that ſinners 
ght live; as a mediator would have been ncedlsfs, in 
order 
Dr. Dodd rid ge has, I think, given the true ſenſe of this text, in 
$ paraphraſe, in the following words, * But as he [God | 18 the great 
untain of benevolence, if we love one another, it appears that God 
elleth in us, and that his love is pertected in us; for this is the 
proof we can give of our love to him, and of the prevalence ©} 
grace in our hearts, tran;forming us into his image, 


God dwelleth in us, and his love is perfected in us, 1, e. 


bright expreſſion of his perfection and holineis, as is re- 
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' which his benevolence to man is an emanation and fruit 


perties eſſential to the goodneſs of God. 
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The Nature of Holineſs. Sxer. V. 


order to his being reconciled to ſinners. So that God'; 
ſupreme regard to himſelf is ſuppoſed, yea expreſſed a 
brought clearly into view, in giving his ſon to the world. 
And it is that regard to himſelf, and his own honor, which 
conſiſts in benevolence and its attendants and fruits, 


or rather they are one and the ſame thing, acted out in 


the work of redemption. In this view, we may fee how * 
God's love in giving his ſon to die for ſinners is a ſpeci- the g 
men, and moſt, clear diſplay of his helineſs, which con differ 
fiſts in benevolence, and why men are repreſented as imi- and p 
tating God in the exerciſe of the love of benevolence : regar 
their love to God and one another, being one and the TCgarc 
fame undivided affectio nn EN, that r 
Wnar God ſays to Moſes, when he beſought him to de i: 
ſkew him his glory, ſerves to confirm what has bis 
been ſaid on the above paſſages of ſcripture, In anſwer be gu 
to Moſes's petition, God ſays to him, I will make all my Had << 
goodneſs paſs before thee, and I will proclaim the nan: f his for 
of the Lord before thee, and will be gracious to whom Ren 
will be gracious, and will ſhew mercy on whom I will ar 
ſhew mercy.' * God here tells Moſes how he would ſh: e, 4 
his glory, and what it conſiſted in, viz, 600pxess , ſovizn ing 
goodneſs and mercy, which is the moſt diſintereſted be dne 
volence poſſible. If God ſhewed Moſes his glory, vr BR" 1 
cauſing all his g922neſs do pals before him; then God's dne 
holineſs, or his moral character, conſiſts in goodneſs WR” this 
holineſs is his glory.—-And we are told how he did thi: ; ron 
The Lord paſſed by before him, & proclaimed, The Lord, e are 
the Lord God, merciful & gracious, Jong-ſuffering, 2" III. 
abundant in goodneſs and truth; & keeping merry g 0 
thouſands, forgiving iniquity; and tranſgreſſion and fi, 3 : ls 5 
| | and Had the 
® Exod, 33. 19. 9 PA _an- 
Zy truth nothing diſtin from goodneſs is intended: It denot'! ted 
the immutability of divine goodneſs : It is goodneſs that never fa", WWF we Ap 
and may be depended upon with the greateſt ſafety. Where ther 
no goodneſs, there is no truth and faichfalneſs; and theſe ae 1 
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and that will by no means clear the guilty.” + Here there 
is nothing expreſſed but the higheſt, God-like benevo- 
lence or diſintereſted geodneſs. This therefore is that in 
which God's glory conſiſts ; conſequently this is the di- 
vine holineſs ; and this is the glory into which men are 
changed by the ſpirit of God, when they are made par- 
takers of his holinels, 

When it is added, And that will by no means clear 
the guilty,” nothing is expreſſed contrary to goodneſs, or 
different from it; but it expreſſes the peculiar excellence 
and perfection of God's goodneſs. It is a goodneſs which 


regards the intereſt and honor of the divine being; ſo 
that none of his rights ſhall be given up, or his law ſet a- 
ſide in favour of man, that mercy may be hewed to him. 
bis is the thing meant by his not clearing or acquitting 
be guilty. This is the fame goodneſs which is opened 
ad celebrated in the goſpel, maniteſte in God's giving 
is fon to die for the redemption of ſinners, and granting 
em pardon and life through him. In this, God's love 
nd regard to himſelf, and goodneſs and mercy to fin- 
ers, are joined together, as one and the ſame undivided 
hing It is all divine benevolence ; and it is the ſame 
Woodneſs when it condemns and puniſhes the guilty, as 
hen it pardons and faves the believer in Chriſt.— This 


_ 
0 Woodnels, this diſintereſted good will, is the glory of God: 
x cis divine holinels, the glory of God's moral charac - 
e er conſiſts; and fo far as men exerciſe this goodneſs, 
d, ey are holy as God is holy. 


. We are under great advantages to know what is 
rue nolineſs, by the character and example of Chriſt. 


ba eis the great pattern of holineſs, as it reſpects God 
nd nd the creature; and the moſt bright and perfect 


W$''i:nce of it, that ever was, or will be, on earth : He has 
ed it out to the life, He is both God and man; and 
ve can find what is the true moral excellence of his 
H | character, - 


P 


| + Exod, xxxiv. 6, 5. 


regards the greateſt good of the Whole; a goodneſs Which 
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wholly confiſted in conformity to that law, which he him. 
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character, we ſhall at the fame time learn what divine 4:4 


' ö thro 
creature holineſs is; as it refpe&ts both God and man, !: 


ſelf ſaid was fulfilled by love to God and our neighbor ell 
Therefore it all confiſted in love: And i we properly = 
attend to what he has ſaid & done, we may, with the great. i the | 
eſt certainty, determine the nature and kind of this love, nter 
His love to men was, in the higheſt degree, diſinteretad Wi adv: 
benevolence, as it was love to enemies; and ſuch a e. char 
gard for their good, as to lead him to be willing to take ben 
their miſery on himielt, and bear it all, that they might Givir 
eſcape, and live forever. This is the higheſt inſtance 0 come 
of pure, diſintereſted benevolence that ever was know: ; Will 2 cor 
and it is commonly ſpoken of as ſuch, and the excellcn- nent 
cy of it is owned to conſiſt very much in its being m,ẽ Bnorec 
a ftriking degree difurerefted love and goodneſs. Ti: if himſe 
Chriſt's example of love to men conſiſts wholly in diſin. 4 all th 
tereſted goodnels : If this is lett out, there remains 75 E innen 
thing holy and excellent. W to b. 
His love to God was alſo a diſintereſted, bene volt | pleaſe 
love, as it was acted out in ſeeking and promoting the but c 
glory of God. He fovght not his own glory, but th WR novo! 
glory of him that ſent him. And this he himſelf en k F ted hi 
of as that in which the diſtinguiſhing excellence oe p; 
character conſiſted. $ This was the great thing he pos | 
ſued, as the work he had to do. I have glorified thee on Re 
earth: T have finiſhed the work which thou gaveſt mW * 1: 
to do.'* He ſubordinated every thing to this; anc ag 
its ſake, he gave up his own eale, and willingly end url BW v ever 
the greateſt {ufferings. When in the view of his c tion of 
ſufferings, he was reconciled to them, and willing 228 20s #9: 
through them, it was from a zeal for God's glory : 0 ., >. 
he expreſſed his whole heart in this matter, when he a 0 K 
Father glorify thy name. As if he had ſaid, Let eure. 
be glorified, and all my ends are anſwered ; for the ſake d Ich. 1 
this, I have undertaken this work, and am willing © 29 wager 


thro ug! $ their fa 
$ Joh. vii. 18. viii 50, Joh. xvii. 4. ſoh. . 5 
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W {© his diſciples, in following 
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51 


Scripture Holineſs. 5 


through the dreadful ſcene of ſuffrrings that is before 
me.“ Thus, Chriſt pLEASED NOT HIM SEIT, but, as 


it is written, the reproaches of them that reproached thee 


fell on me.“ He pleaſed not himſelf, i. e. he tought not 
himfelf, was not in the leaſt degree ſelfiſh; but at 
the greateſt diſtance from it. He had ſuch a ſtrong, diſ- 
intereſted, benevolent regard to the glory of God, in the 
advancement of his kingdom, in the ſalvation of men, 
that all the reproach caſt upon God by fin, fell with its 
full weight on him; and that he might vindicate the 
divine character, and take away the reproach that would 


come on God and his law, it ſinners were ſaved without. 


2 complete atonement, he took the r-proach and punith- 
ment of ſia on himielt ; that hereby God might be ho- 
nored in the ſalvation of finners. Thus he pleaſed not 
himſelf, but practiſed the greateſt ſelf-denial; and took 
all the evil on himſclf, that God might be glorified, and 
ſinners be ſaved : I his St. Paul mentions as an example 
vhich, they muſt not 


pleaſe themſelves, mutt not be felfiſh,and {eels themſelves ; 


but the good of others, in the exerciſe of difintereſted be- 


W nevolence. * Thus he himicit followed Chriſt, and imita— 


men I AR 


P 


ed his holineſs, While he fought not his own profit, but 
lae profit of many, that they might be ſaved. 5 


And 


Nom. Ku. 31. 1 ver. 1, 2. 

$ 1. Cor. x. 33. xi. 1. V/hen the apoſtle ſays, I ſeek not mine 
own. profit, but the profit of many, that they may be ſaved ;' he ex- 
preites the mott dihntereſted henevolence ; and a diſpoſition to give 


| up every thing that could be calied his own, to promote the ſalva- 


tion of many. In this he followed Chriſt, who plcaſed not himtelf, 
and ſought not his o,n profit, but gave himſc if away, delivered him- 
le up do infinite evil, for the fake of others, that they might be ſav- 
ed, Theſe words lead us to the true ſenſe of that paſſage, vw hich 
has been fo difficult to many. For I could wiſh that myſelf were 
«curſed from Chriſt, for my brethren, my kinſmen according to the 


felt,” Rom. ix. 3. The plain meaning of theſe. words is, that he 


atereſted himſelf fo much in the ſalvation of his brethren, that he 


Willing to give up all his own perſonal intereſt in Chriſt, for 
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dbeir ſakes, if by this means they might be ſaved, 'I his is the ge- 
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tion of millions, & yet not be willing to be an enemy to Chriſt: Aue 


- C ———— oy ay 9 REPO 
, id. ©. o a 


benevolence. He was devoted to the greateſt gener] 


And here, by the way, we may fee how Chriſt ſous; 
one undivided intereſt in the exerciſe of diſintereſted 


good, the glory of God in the ſalvation of ſinners ; 07 
that Kingdom of God in which God is glorified in te 
higheſt degree, and all the good of the creature is com. 
prited. So that his being wholly devoted to the glory 
God in all he did and ſuffered, was not in the leaft in co 

| ſiſtent 
nuine expreſſion of diſintereſted benevolence, which always gives z 


Jeſs good for a greater, and the private good of individuals for :!; 
ſake of the public good, or the ſalvation of many. Therefore, i! tl 


apoſtle could fave all his brethren by giving up his own perſona! ir. | 


tereſt in Chriſt, he ought to be ready to do it; for not to do it, i; 


this caſe, would be to {eek his own 7 rofit, in oppoſition to the prof of | 


E 4 N . vor Fs” 94-44; 24 Ani A, Si, "If a nn, 88 A n n \ " * " 


many, and to act moſt contrary to benevolence ; and to the exam pt 


of Chriſt, who gave himfelf a ranſom for many, and was willingly 


mede @ curſe, that men might be ſaved from it. | 

I know there have been many objections made to this ſenſe of te 
words, It is ſaid, this repreſents the apotile-as willing to be an cnc 
my to Chriſt, and to be damned forever, which is impoſſible. 

Anſ. It is indeed a contradiction, that he ſhould be willing to 
come au, enemy to Chriſt, in the excrciſe of that benevolence in d 
he imitated him, and acted as his friend: eſpecially that this ben-vo- 
lence ſhould nate him willing to be Chriſt's enemy, But no {uct 
thing is expreſſed in the words. The apoſtle might be willing « 
give up his own perſonal intereſt in Chriſt, for the ſake of the fas. 


indeed it was impoſſible he ſhould be an enemy to him, while in 
exerciſe of ſuch benevalecce ; juſt as impoſſible as it was that he ſh» 
be willing his brethren ſhould all be loſt, while he was ardently. ».\1- 
Ing their ſalvation, tho' it were at the expence of his own, 

As to his being willing to be damned; he was willing to g1v- "5 
all the happineſs, and ſuffer all the evil which was conſiſtent with his 
benevolence to his brethren, and the love to Chriſt implied in e 
But this benevolence was inconſiſlent with his being really miſera» * ; 
for he would be fo gratified in their falvation by his means, aro « 
ſo placed his happineſs in this, that he muſt be in a great degree 

y, much more ſo than he could be in any poſſible enjoyment, wn 
e ſhould have, at the expence of their ſalvation, or while den 
of this benevolence. 

Jam ſenfible this ſenſe of the words is moſt contrary to all = 
leion ; but it is perfectly conſiſtent with that charity, that dite 
etted benevolence, which *« ſeeketh not her own,“ but the pe“ 
many, that they may be ſaved ; without which it is impoftible ts bt 
a true follower of Chriſt, | 
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ſiſtent with his benevolence to man, nor did in any de- 
gree exclude it; but the latter is implied in the former, 
and the more benevolence he exerciſed towards God in 
ſeeking his glory, the more love did he exerciſe and diſ- 
cover to man: So that Chriſt did not only ſeek the glo- 
ry of God, and the ſalvation of men, and expreſs his love 
to God and man, in the ſame actions; but this was one 
and the ſame undivided affection, which centered in one 
and the ſame thing, the greateit happineſs and glory of 
God's kingdom, or the greateſt good of the whole; ſo 
that he really ſought but one thing, which is all compri- 
fd in the glory of God. And this may ſerve to re- 
move a difficulty which has riſen in the minds of ſome 
perſons, with reſpect to this. They have aſked, If the 
ultimate end of Chriſt in what he did and ſuffered was 
the glory of God, ſo that this was the greateſt, and in a 
ſenſe, the only thing he had in view, and this induced him 
to be willing to ſuffer unto death; how can he be ſaid to 
lay down his life for man, out of pure benevolence to 
him? He never would have done this, had it not been 
for the love he had to God, and regard for his glory. 
What reaſon then has the ſinner to thank him, for doing it 
out of love to him? Certa'nly if he was chiefly influenced 
in this by love to God, his regard to man had but a pro- 
portionably ſmall influence in this affair,” 

The ſolution is, the benevolence which Chriſt exerci- 
led towards God, and towards men. is one undivided af- 


fection. The glory of God, and the ſalvation of men by 


Chriſt, are not to be diſtinguiſhed, as different objects of 
purſuit, Therefore in ſeeking the glory of God, he 
lought the ſalvation of men, and in fecking the ſalvation 
of men, he ſought the glory of God, the one being neceſ- 
ſarily included in the other. And in this does the holi- 
neſs, the moral excellence of Chriſt conſiſt, according to 
icripture, Therefore we are left at no loſs about the na- 
ture of true holineſs in God and in the creature. It con- 


Is in diſintereſted benevolence, and all that affection 
which 
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which is included in this, in oppoſition to ſelf. love. 
Onj. But Chriſt himſclf tought his own intereſt and 
glory, and had reſpect to the recompence of reward ; 
< who for * Jey that was fei before him, enduied the 
croſs, & c. 
Ans. 1. Jeſus Chriſt, i in the exerciſe of diſintereſted 
benevolence, ought the glory of God, and the hig heft 
happmels and glory of his kingdom in the ſalvation of 
men, as the greateſt good. In this he placed his happi- 
neſs and joy. This was the great end he fought in endu- 
ing the crols, this was the joy. that was let before him, 
Therefore he was fo far from pleaſing or ſeeking hin 
felf in this, that the reward he ſought was the object ef 
diſintereſted affection, and nothing clic. His benevo- 
tence ſet this up as a good, for the fake of which he wis 
willing to give up his life, and iuffer an 1gnNOmMInIOUu: 
death. 
Axs. 2. Chriſt's own honor and intereſt is included 
in the glory of God, and the greateſt good of the crea- 
tion. As God, his own glory is the ſame with. the glory 
of the Father: As man, his intereſt is great, as wel! a 
of infinite importance to the good of the whole. There- 
fore, as has been ſhewn, diſintereſted benevolence, or love 
to God and men, implies a regard to bimſclf, and a Joy 
in his own happineſs and glory. There is not the Er 
degree of ſelfiſnneſs in this, but *tis ciſential to diſinte. an 
reiled benevolence. | 5 by 
IV. We may learn what is the nature of true holine's Bi 2 
from what Chriſt ſays to his diſciples : Te have hear! WF Sus 
that it hath, been ſaid, Thou ſhalt love thy neighbouirr, BB 
and hate thine enemy; but I ſay unto you, love your neſs 
nemies, blels them that curſe you, do good to them that n. 
hate you, that ye may be the children of your Father + 
which is in heaven; for he maketh his ſun to riſe on the (IF bent 
evil and on the good. —For if ye love them which lee love 
you, what reward have ye? Do not even the Pubiico1* Bl Ic 
1, 
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e 


the ſame ?——Be ye therefore perfect, even as your 
Father Which is in heaven is perfect.“ 4 

On this paſſage ot ſcripture we may obſerve the fol- 
lowing things : 

1. What our Saviour here condemtis E ſelf/hneſs; 
which had beet, by the Jewiſh teachers, juſtified and in- 
culcated, as true holineſs, and obedience to the divine law, 
requiring us to love our neighbour as Curfelves. Ey our 


- 


our hearty friend. And our enemy they diſtinguiſhed 
from neighbour, and put in oppoſition to him, and taught 
that the latter is to be hated, that it is our duty to do 
fo, and the former loved. This Mterprecarior; made the 
command very eaſy indeed, and brought it down to ſuit 
the heart of the moſt wicked man on earth. And all 
the ſelfiſh religion that is taught now, is as agreeable to 
corrupt nature, as this was then ; which leads me to ob- 
terve, 

2. Chriſt condemns this, and enjoins directly the con- 
trary, even the moſt diſintereſted 800d , in loving our 
worſt enemy, with that kin 5 benevolent affection, which 
will lead us to do him all the good in our power. 
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nature of true holineſs, by oblerving that ſinners, even the 
worlt of them, exerciſed ſuch love. T hey love thoſe 
that love them; for ſelfithneis RR will do this. And 
by the way, Chriſt not only condemas lelfiſhnels here, as 
no part of holineſs, and in oppoſition to it; but his ar- 
gument ſuppoſcs that Publicans and ſinners, yea, all that 
are not the children of God, are wholly deſtitute of hok- 
neſs; forif they were not, his arzument would not be 
concluſive. 

4. T herefore love to enemies is here enjoined as ef- 
ſential to the character of a daciple of Chriſt ; ſo that no 
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or love to enemies, is the love in which holineſs conſiſts, 
by 
t Matt. v. 43— 48. 


neighbour, they under ſtood one who is kind to us, and 


3. He ſhews that this ſellich love has nothing of the 


love which does not imply this diſintereſted benevolence, 
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by which the true diſciples of Chriſt are diſtinguiſned 
from others ; every thing elſe, which does not imply this, 
being found with finners. According to this, difinrc. 
reſted benevolence, or that love which will extend to ene. 
mies, is the holy love. which diſtinguiſhes the true dilci. 
ples of Chriſt from all others, and nothing will paſs for 
true holineſs in Chriſt's account, but ſuch love, and whar 
n. EEE —_ 

5. Itis by ſuch love alone that they are conformed to 
God, and formed after the likeneſs of his moral pc 
fection or holineſs. When Chriſt tells his diſciples, that 
by loving their enemies, they ſhould be the children or 
their Father which is in heaven, i. e, imitators or follow - 
ers of God as dear children, it is implied that they could 
become ſo by nothing elſe. So that in this view, this 
kind of love is repretented as the only holy love, as 
the only love by which they imitate God. And it hence 
follows allo, that this is the love in which the divine ho- 
Iineſs conſiſts : For if it conſiſted in any thing of another 
kind, which this did not imply, they nught be like God 
without love to their enemies. According to this repre- 
ſentation, God's holineſs, which conſiſts in love to himic!: 
and his creatures, is ſuch, that it carries in its nature love 
to enemies; and therefore that love which is not of ſuc! 
2 nature, is not true holineſs. Therefore the chriſttan's 
love to God and Chriſt is of the ſame karure with love 
to enemies, which is diſintereſted benevAence z and in 
this his holineſs conſiſts. _ | 

6. We may allo obſerve from this paſſage, though tis 
not immediately to the point we are upon, that the holy 
love by which chriſtians are diſtinguiſhed from others. 
will love God even though he were our enemy; therefor: 
it is not neceſſary we ſhauld ſee him to be our friend, or 
that he loves us, in order to our loving him. They w 
hold this, and that all true love to God is of this kind, 
teach a ſelfiſh religion, directly contrary to what Chrill 


taught, and which he ſaid publicans and ſinners mig"! 
have 
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have as well as chriſtians. If we cannot be Chriſt's dif. | 
ciples, unleſs we have a heart to love our enemies, even 
tuch as are fo unjuſtly, and are doing us all the injury 
they can; then none are his diſciples who have not a | 
heart to love God, even though he is their enemy, and 
diſpoſed to curſe and deſtroy them; who cannot be an | 
unjuſt and injurious enemy. Surely that diſpoſition which | 
will love an enemy, who is unjuſtly and injuriouſiy ſo, will 
not find it hard to love an enemy, who is ſo with the high- 
eſt reaſon and juſtice. And all true love to God is of this 
Kind; it is ſuch a generous, diſintereſted, benevolent at- 
fection, that it is ſo far from originating from a belief of 
his love to us, that we ſhould continue to love him, even 
though he appeared to be our enemy; and that love which 
would fail in this caſe, is not true holineſs, Therefore it 
is certain, that he who does not love his enemies, dees 


— 
— anon, EG o——_—_— 


bs - 
6 boy , I 


cn. WP 


© not love God with a true holy love. This is, at leaſt, | 
8 implicitly aſſerted here by our Saviour. | 
T V. That all true holineſs conſiſts in diſintere ſted, be- [ 
d nevolent affection, and what is implied in this, 1s evident 1 
from what St. Paul ſays, i Cor. xiii. Here the apoſtle | 
> WE fpcaks of charity as compriling all real holineſs, or true ti 
'- HK religion ; by which he means that love to God and our 1 
Al neighbour, which the law of God requires. * f 
5 He ſays, whatever gifts and attainments a man ma F 
© WT fave, which may be without this love, be is ſtill nothing, | 
nnd they will be no profit to him. And whatever exer- 1 
cis he has, and whatever he may do or ſuffer, and not 1 
15 WT fave this love, he is yet nothing; by which it is very 
'v IE ttrong)y afferted, that love is true holineſs, and that no- $1 
:- = thing elte has any thing of this nature. In piving the | 
'- WW -:ratter of this holy love in its exerciſes, he ſays, Ir ; 
erer NOT HER OWN, C This aſcertains the nature of f 
g. = * The word in the original ſignifies love, and ought to have been N 
Wn 9 * here, as it is above an hundred times in the new teſta - | 
t ment. N 
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exactly. 


Ster. VI. 


this love beyond diſpute, It is not ſelf- love, in whol- 
or in part; for this always ſeeks it's own, and nothing 
elſe. Yea, *tis ſet in oppoſition to ſelf. love, it KER EH. 
Nor her own. Nothing can anſwer to this deſcription 
but that diſintereſted affection which conſiſts in benevo 
lence, and what is implied in it; and this anſwers to it 
It is ſo deſcribed here, chat nothing elſe can bz 
meant. Therefore the apoſtle exhorts chriſtians to exer- 
ciſe this ſame holy love, in the following words, Let no 
man ſeek his own : But every man another's wealth.” 
Let no man ſeek his own, 1. e. as his own, in a fel! 
way. All ſelfiſhneſs is wholly forbidden. Let him pu- 
on that holy love which ſeeketh not her own; but 
ſomething elſe, viz. the general good of all. This 
charity, this benevolent, dilintereſted affection, is the 
only bond of holy union among intelligent beings ; there 
fore it is called the bond of pe rfectuels, „ . the mol: 
perfect bond. J 

VI. The words of St. Paul, Whether therefore 
eat or drink, or whatſocver ye do, do all to the glory ©: 
God,“ might be mentioned here as pointing out th: 
nature of holineſs, as exercited towards God. Ir is ſuc! 
a love to God, which implies and conſiſts 
his glory conſtantly, in every action. Bur nothing bu! 
benevolence will do this. 


when we are in every thing to ſeek his glory; for- 
leaſt reflection on the matter, muſt convince every or: 
that nothing but good will, or friendly affection rowar: 
God, will ſeek. his glory, or care any thing about 
This is to be conſtantly exerciled towards God; ſo as 1 
the ſtrength of it to devote our ſclvcs, every action, | 


we are, and all we have, to his intereſt and glory, Ang 


this is to exerciſe kind, diſintereſted affection tow: 
God; in which we give up EY other intereſt, for 1 10 


ſake of his glory. 


V I. Chriſtians 


t Col. iii. 14. 


T I Cor. x. 24. l x Cor; Xx. 31. 


iſt ſecking 


It is ſtrange that any ſhov!: 
think good will is not to be exerciſed towards 555 
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VII. Chriſtians are expreſsly ſaid to live not unto 
themſelves, but unto Chriſt, ©* And that he died for 
all, that they which live, ſhould not henceforth live ante 
themſelves, but unto him which died for them, and roſe 
again, For none of us liveth to himſelf, and nd man di- 
eth unto himſelf. For whether we live, we live unto 
the Lord; and whether we die, we die unto the Lord,” * 
Here the chriſtian” s lite of holineſs, is let in oppoſition to 
ſelf-love, in which men live unto themſelves ; which was 
their Cale before their converſion, and denotes a ftate of 
total corruption: I ſay, chriſtian holineſs is oppoſed to 
this, and therefore mult be diſintereſted affection; a be- 
nevolent re gard to Chriſt, by which men devote them- 
ſelves wholly to him, living to his glory, and ſeeking the 
advancement of his kingdom ; which implies love to 
men, and ſeeking the oreatelt « general good. 

VIII. Scripture holineſs is that by which men devote 
and confecrate themlelves to God, to be wholly for his 


uſe and ſervice. This is expelled by being boly unte 


od; it is therefore called, Lolrneſs to 55 Lord. It 1s with 
reference to this that all men & things, winch were in a pe- 
cular manner conſecrated to the fervice of God by the Jew- 
iſh ritual, were called h; as there was in hi ors 
tion an ourward image and reſemblance of true holineſs; 
which is a voluntary conſecration to God, and de rexted: 
nels to his ſervice, This is the ſame with givirg them: 
ſelves to the Lord. 8 

This will lead us to place holineſs in that univerſal be- 
nevolence, which has the kingdom of God tor its object, 
and ſubordinates all ro this. This conſecrates a man to 
od, his honor, intereſt and kingdom, in the ſtrongeſt 
manner; and effectually draws him off from every other 
mtereſt ; and no other kind of affection will do this.—- 
4 'herefare this is holinets, according to {cripture. 

Who can attend to this ſcripture account of. holineſs, 
and not be lenſible that unix erſal, diſintereſted goodneſs 
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is the leading and moſt eſſential thing in it; and that 
where this is wanting, there is no holineſs; and this im- 
plies the whole ? The word love is ſeldom, if ever, uſcd 
in any other ſenſe in the bible, where a holy affection is 


meant. And this is perfectly agreeable to the account 


that has been given of true holineſs, which is the ont» 
reaſonable, conſiſtent idea chat can be given of it, viz. 
That it is univerſal benevolence, and all that love of com- 
placency and delight, and every diſintereſted affection 
which is implied in this; and cannot take place without it. 


v u v. b e l Hei c. w. u v. . . e NE 
8:-E:C-T Tn. 


Anſwers to ſeveral oljedtions againſt the foregoing accoundt 


of true holineſs. 


. Ong. I. RUE chriſtians ought to have reſpect to the 


reward they ſhall receive in heaven, tor 

what they do & ſuffer in this world. It is expretsly atiert- 

ed that Moſes had; & is ſpoken of as part of the exce!- 

lence of his character. This is contrary to the nter es 
affection, in which it is ſaid all true religion conſiſts. 

Axs. 1. If the recompence of reward, that Moles bad 

reſpect to, conſiſted in being confirmed in God's ſervice 


and favcur forever, and put under the greateſt advanta- 


ges to glorify God, and promote the intereſt of his church 
and in ſeeing this accompliſhed to the higheſt degrec 
then there was nothing ſelfiſh in this, but it was the gen- 
ipe exerciſe of that diſintereſted religion, which conli!ts 
in love to God and our neighbour, The diſintereſted, 
benevc lent perſon ſ{ceeks a recompence of reward, as muci 
as any other perſon can, and more; but *tis a rewz"l 
with which benevolence itſelt is well pleaſed, and not fc. 
iſnneſs. Selfiſhneis never ſecks the reward which G0 
gives his people; this is ſuited to gratify benevolence bo 
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ly : Therefore it is reſpected and ſought only in the exer- 
cilz of benevolence, 

Axs. 2. It has been obſerved, that the benevolent per- 

ſon ſecks his own higheſt good, as this is included in the 
higheſt good of the whole; and that his attention and 
concern is more particularly turned to this intereſt, as tis 
more in his view, and is more eſpecially under his care, 
and he is under better advantages to promote it, than the 
intereſt of another. Theretore it is no argument of ſelfiſh- 
neſs in Moſes, or any other man, that he has reſpect to his 
own future happinels, 
Os8J. II. "The promiſes and threatenings in God's word 
are all directed to ſelf-love. They ſuppoſe that all men 
have {elf love, and are ſuited to influence this, and nothing 
elſe. If a perſon has nothing but difintereſted affection, 
promiſes & threatenings will be of no ule to him. If men 
F ought not to have any ſeli-love, why does God addreſs 
bumſelf to that in his word, and ſeek to lead men to avoid 
Eſt, and prictiſe holineſs, in the exerciſe of ſelf-love? 


0 WR Ans. 1. The promites and threatenings in the word of 
't- God, ſuppoſe men polleticd of a de ſire after happinets, 
1 vith an averſion to evil, and a regard tor their own inte- 


rest, anſwerable to its worth. T' his is ſo far from being 
4 inconſittent with the moſt diſintereſted affection, that it is 
implied in it, as has been proved at large.“ Therefore 
2 I promiſes of good, and threatenings of evil, are as much 
ſuited to influence the benevolent perſon, as him that is 

ry 
. Ans. 2. The good promiſed is a good which benevo- 
e eence lceks, and it has the moſt perfect averſion to the e- 
Evi! threatened ; and the benevolent perſon has a much 
more clear and realizing view and ſenſe of the greatneſs 
ind defirableneſs of the good, and the dreadfulneis of the 
el, chan the ſelfiſh perſon can have. This being lo, the 
promiſcs and threatenings in the bible are ſo far from IUp- 
1 poſing that men ought to regard them from ſelt. love, or 
3 that 
Ses page 19, 20, 21. 
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felf 


len 


that there is any ſelfiſhneſs in true religion, that their pr 
per end is anſwered only in them who are influenced 
dliſintereſted benevolence ; and ſuch only pay a proper 


1 
gard to them. The {ſelfiſh perſon may be influenced many int 
ways, and to a great degree, by the threatenings and pro. fon: 

miles in God's word: They may excite high hopes and ſell. 
great fears, and reſtrain him from many things be would are 
otherwiſe practice, and lead him to do many things; but is 5 
they will not influence him to forſake fin, and practice“ hun 
Uneſs, or to love God and his neighbour ; but after all, e The 
is as much under the power of ſin as ever. hie 

And it is to be obſerved, that the promiſes are not made WR cnt 
to ſelfiſh exerciſes and doings ; and therefore, rightly un- on 
derſtood, are not ſuited to encourage ſelf- love, but bene and 
volence. All the promiſes & threatenings in the bible op- MM 2nd 
ſe ſelfiſhneſs, & are calculated to deſtroy it, & encourage in ab 
diſtatereſted affection, love toGod and our neighbour ; 1» Mi 2!ttn 
far are they from encouraging lelf-love. o. 
Chriſt promiſes honor and exaltation to them who hun- WM <xcrc 
ble themſelves. Should any one hence infer, that it a. 
promiſe was deſigned to encourage pride in ſeeking ex es 
tation and honor, and that pride is a duty, he would be: Hef 
guilty of great abſurdity and felf-contradiftion ; for Hass 
would. be ſaying, a man ought to exerciſe pride in feek in: his 
humility ; and that Chriſt has ſet before us a motive om 
excite pride, in order to induce us to be humble, T his WW<'ves 
promiſe is ſo far from encouraging pride, that it tend '0 Wi ghet 
deſtroy it. The honor and exaltation promiſed, is not "ry | 
that which pride ſeeks, but that which is moſt- oppoſite ence. 
to it. And ſhould a proud man be hence influenced ©y Wind e 
his pride, to feek humility, be might put on ſome exicr- K d 
nal appcarances of it; but he would be as far as BP te 
from real humility, for by the ſuppoſition, all his * If et 
les are exerciſes of pride; and humility is not the ob.. Gund 
of his deſire, but of his averſion. This may ſcrve g 
luſtrate the caſe before us, and ſhew how far the 2 t 
Ed Th 


Promiſes are from being ſuited to encourage pride 
ſclfiſnncts 
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felfiſkneſs ; and that they encourage nothing but bene vo- 
lence. And it allo leads to another anſwer. 

Aus. 3. The great and chief good which is promiſed 
in the word of God, is not a good that pleaſes ic Ififh por- 


ſons, and therefore i is not deſigned nor finted to EXCITE 
ic ſelf-love; As the duties to which the promies are made, 
4 are contrary to ſelt love; ſo is the chief good that 
" is promited, The honor and exaltation promiled to 
humility, are as contrary to pride, as is humility itſelk. 
The honor which the proud man ſecks, is not the ſame 
W which Chriſt promiſes to him who humbiech himſelf; but 

de entirely of a different nature, and contrary to it. A per- 
on who humbles himſelf, renounces that ſelf-exaltation 
and honor, in compariſon with other beings, which pride 
b. and {clfilhnets ſeek ; and places his honor and happineſs 
106 in abaſing himſelf, & becoming the tervant of all, by ex- 
. i, ating God, and promoting his olory, and ſerving his 
3 cllow. creatures; miniſtring to their grearett good, in the 

11. Ec ei ot univerlal benevolence; and fo obtains true 
the aesaltation and honor, which is moſ! coatrary to ſelfiſh- 
„nc and pride. So the happineſs in general, which 1s 
ehe ſubject of divine promiſes, is not a happineſs which 
hi outs ſelf. love, nor can it be induced to defire and ſeck tt, 
Line his is a happineſs which conſiſts in glorifying God and 
e to rromoting the intereſt of his kingdom: In devoting our. 
1%; ves wholly to this ; and ſeeing it promoted to the 
4: Wizhelt degree. This good is cherefore juſt as con- 


$; not = to ſelf-love, as is univerſal, difintereſted benevo- 
ore Pence. This good is ſuited to pleaſc the benevolent, 
» excite them to purlue the practice of holineſs, and 
Neck this glory, honor and happineſs, but to ſelf-love, 
erde object of averſion. 

1 If theſe things are well conſidered, it will appear how 
roundleſs this objection is. If the benevolent per- 
das capable of being influenced by promiſes 
dwine 5 ao threatenings, as any one elſe, and much more z 

Wl theſe arc Jute 24 to animate him in the practices 
of 
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of diſintereſted, univerſal benevolence and goodneſs... 


If the promiſes and threatenings in the bible , he 
in a peculiar manner, ſuited to encourage and promote Ge 
benevolence. If neither the duty to which the pro. ind 
miſes are made, nor the chief good promiſed, is agreeavle ant 
to ſelf. love, nor can be choſen and embraced by 1 : chi 
Then there being fo many promiſes & threatenings im the 
bible, is not the leaſt evidence that true religion does not for 
conſiſt in diſinteteſted affettion, or that ſelf- love is any ing 
part of it. But the contrary appears with ſtrong and 1: dif 
reſiſtible evidence, even from theſe conſiderations.— cau 
OsJ. III. There is not ſuch a difference and opp ſup 
tion between what is called benevolence and ſelf- low,, ben 
as has been ſuppoſed ; nor is there any ſuch thing as ½ whi 
intereſted benevolence z men are lecking their own hay: 2 
neſs in all their affections and exercites. He that fecks love 
the good of another, does it becauſe he takes pleaſur in neig 
it; and he ſecks his own pleaſure and happinels as much dic; 
as he who ſeeks his own rerional good only; and the to a 
one is as much ſelf-love as the other, And men cher 
friendly to one thing rather than another, becauſe one neſs 
gives them pleaſure, and the other does not: So that ct ſo m 
love is at the bottom of all; and one man is really as (cf bene 
iſh as another; all the difference | is, one man's ſelfiſnrefz pine 
operates in a different way from that of another man with 
All love ſprings from ſelf- love, and cannot be diu he m 
guiſhed from it. | If 
Axs. 1. If by ſelf. love the objector means a gene! | 's the 
appetite to happineſs, and averſion to miſery, or a co: Wi prouc 
city of pleaſure and pain; tis granted that this tes the {4 
lace in benevolence, as much as in ſelf love, Bu:. 4 Wi that 

as been ſhewn, this is in itſelf neither ſt llichneſs, nor the ſa 
intereſted affection; but only a capacity for either. and rg 
Ans. 2. *Tis true that diſintereſled affection gi. If a 
higher pleaſure and enjoyment than self love; ande WW hour, 
fore 'tis greatly for a perſon's intere(t ro place his h. oth, 
neſs in the glory of God, and the intereſt of his RP 0 The a 


3 
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Frer. VII. 


and the greateſt good of mankind: But it does not 
hence follow, that the plealure to be enjoyed in loving 
God and our neighbour is the cauſe of this love; or the 
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inducement to a ſelfiſh perſon to love God, in order to 
anſwer a ſelfiſh end, and make himſelf happy. TI fay, 
this does not follow, for two reaſons : 

I This is to put the cauſe for the effect, and the effect 
for the cauſe. The ground and reaſon of a perſon's tak- 
ing pleaſure in the happineſs of his neighbour, is his 
difintereſted good will to hun; and not this pleaſure the 
cauſe of his good will to his neighbour. But the objector 
ſuppoſes the latter, viz. that the pleaſure a perſon has in 
benevolence is the cauſe of his loving his neighbour, 
which is abſurd. | 
2. There is a contradiction in ſuppoſing that ſelf- 
love will lead a perſon. to place his happineſs in his 
reighbour's good; for the latter ſtands in direct contra- 
diction to the former. Selfiſhneſs is directly oppoled 
to a perſon's placing his happineſs in, the good X ano- 
cher: This conſiſts in an oppoſite affection, which ſelfiſn- 
neſs cannot be reconciled to. Nor can the ſelfiſh perſon 
ſo much as have an idea of the enjoyment which attends 


pineſs benevolence gives, ſhould be a prevailing motive 
with him, to love and ſeek the happineſs of another, that 
he may hereby make himſelf happy. 


benevolence ; and therefore *tis impoſſible that the hap- 


lf one ſhould ſuppoſe that becauſee xaltation and honor 
W :3 the certain attendant of humility, chis will induce a 
proud man, in the exerciſe of his pride, to be humble, for 
che fake of the honor he will obtain by it; and therefore 
chat pride & humility are at bottom the ſame thing. & ſeek 
be fame honor, the ſuppoſition would be as conſiſtent 


uy 
2 
A 


d rational, as that we are conſidering. 


lk a perſon places his happinel- in the good of his neigh- 
I bour, it may be aſked, how came he to do this, rather than 
another & by what medium does he enjoy this pleaſure ? 
. The anſwer muſt be this; the former is a friend to his ne igh- 
3 K | bour, 


and 
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benevolence ; for this is a contradiction. 
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The Nature of Holineſs. Szer, VII. 
bour, and this gives him pleaſure in his happinet: : 
Whereas the latter is not his friend, and bears no good 
will to him, but regards his on intereſt only, and there 
fore cannot take pleaſure in his neighbour's good. The 
character of theſe tw» men are eſſentially different; their 
exerciſes are of a different and oppoſite nature; the latter 
is a lover of his own lelt only; the former loves his neige 
bour as himſelf, and is ſo united to him,; in diſiatereſted 
good will, that he neceſſarily ſhares in his happinefs. in 
this caſe he does not love his neighbour, in order to get 
poſſeſſion of his happineſs, this is nor the motive of his 
| It is impoſſible 
he ſhould get poſſcfſion of his neighbour's happineſe in 
this way, & from this motive, tor fo far as he acts from fuc\ 
a motive, he, by the ſuppoſition, cares nothing about :t, 
and it is no happineſs to him. Nothing but difintereſt-/ 
benevolence will give him a ſhare in his neighbour": 

this is the ground and cauſe of his enjoying tt, 
and not a deſire of enjoying this happineſs the ground 
of his benevolence. So far as a man defires to 
enjoy his neighbour's happineſs from ſelf-love, juſt 
far he 1s incapable of enjoying it. The more he deſires 
it therefore, in this ſenſe, the ſurther he is from it. 

Ans. 2. Diſintereſted good will, which puts a man nn 
poſſeſſion of his-netghbour's happineſs, allo makes tm 
ſhare in his miſery, it he is miſerable, and bear his bur- 
dens. But this is moſt contrary to felf-love ; therefore 
it is oppoſed to benevolence. If felf-love would lea! 4 
perſon to take pleaſure in his neighbour's happineſs, #- 
ſhare in his good, and this were poſſible; it would 
certainly, defire to ſhare in his milery, and ſo put him 

c ſſion of that too. But benevolence does this, there- 
fore *tis not ſelf. love, nor the fruit and offspring of 
but an affection of a different and oppoſite nature. 

OsJ. IV. Holineſs conſiſts, in part, in hatred off 
therefore it does not wholly conſiſt in love; for hat 
oppoſite to love. 
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Ans. Hatred of ſin is not oppoſed to the love of be- 


nevolence; for we may love them who are moſt vile and 
odious, with a love of good will, and are commanded to 
do it. And God loved ſinners with the greateſt benevo- 
lence, while they were molt odious to him, and hated them 
with a perfect hatred of diſapprobation and diſplicence. 
Thus we may, and are obliged to love and hate the ſame 
perſons at the lame time, in many inſtances, to love them 
with a love of good will, and yet hate them with a hatred 
of diſplicence. 

Nor is this diſplicence, and hatred of fin, oppoſed to 
the love of complacence, ſo as to 1:nply any thing of a con- 
trary nature. Hatred of ſin is implied in all huly love 3; 
and that affection which takes complacerice in holineſs, is 
exerciſed in the hatred cf fin ; it being in its nature one 
and the fame thing, exerciſed towards different objects. 
Love to God 1s, in its nature, diſpleaſure at enmity a- 


not with the hatred of l will, but of dilapprobation and 
diſplicence. 
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lerences from. the foregoing account of the nature of true 


bh I | M the view that has been given of holineſs, 
= we are led to obler ve the impropriety many have 
been guilty of in ſpeaking of holy, chriſtian love, as conſiſt. 
ing chic fly, if not wholly, in love of complacence. It has 
been very common, where love to God, and love to out 
brother is ſpoken of and explained, very much, if not 
wholly, to overlook the love of benevolence, and keep 
the love of complacence chiefly or altogether in view, 
This is not agreeable to ſcripture, which J truſt appears 
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gainſt him; and neceſſarily hates thoſe who hate him; 
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68 The Nature of Holineſs. Sect, VIII. 

from what has been ſaid. The love of benevolence is chicf- ov! 

ly kept in view there, as what comprehends the whole 01 ry 

holy love; and we cannot have, or communicate a proper to 

notion of holineſs, it we depart from the holy ſcripture ſak 

in this particular. This has doubtleſs been the occaſion WF fak 

of great contuſion, and many miſtakes, = whe 

II. We may hence learn what true fe/f-deniat'is, arc en 

in what it con ſiſts. W par! 

Our Lord teaches us, that in becoming his diſciple, a Will ere: 

man muſt deny himſelf : That there is no other way to and 

be a chriſtian ; and this muſt be practiſed in every ticv MF wo 7 

in which men follow him, If any man will come attet may 

me, let him deny himſelf, and take up his croſs daily, anc thro 

follow me.“ * This ſelt-denial conſiſts, moſt effentially i» Wi io 1 

acting contrary to {elt-love, in croffing that, & giving vo off. 

the intereſt that itſecks, for the fake of ſome other intercſ S0 

or in giving up our own private, perſonal intereſt, for ih: and 

ſake of the glory of God, & the 2 good of mank: nd; aeg 

11 which is the ſame with exercifing diſtnterefted affection - a= 

1 to love God with all our heart, & our neighbour as ene 20 | 

1 Self. denial conſiſts in the exerciſe and practice of true ho- 4 

i linels, as it has been deſcribed above, and in nothing ee g 
1 in which ſelf is renounced, & men forſake the whole inte t e 

| 1 which ſelt love ſeeks, for the lake of the kingdom of God. þ body 
| it | W hatever men dg or ſuffer, whatever they give up, for! en 

bid fake of this, they deny themſelves ; and: where there is 0. ck. 

1 thing of this diſintereſted love exerciſed, there is no ſelt. ei 
| 0 denial, whatever is done or juffered; as ſelf is tt 3 but 
10 in the leaſt renounced. Chriſt himtelf is the met gn 
li perfect example of ſelt-deniat 3 which conſiſted in leck. es 
| | ing not his own glory, but the glory of the Father, F. 

Wnt the greateſt good of the creation, in promoting the kind Netern 

Wl dom of God, the whole of which it expreſſed by the a. there 
1 poſtle in the following words, For even Chriſt 2 7/ed : 

(hl 10 himſelf.” A. 

11 Self. denial does not therefore conſiſt meerly in co, "aa, 

1 ov ; | lake © 


2 Luk. i IX. 23. 
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= dur natural inclinatiors, in parting with that which is ve- 
51 xy dear to us, or going through great toll and ſufferings, 
er to obtain ſome end. When this is done, not for our own 
re ſake, or from ſelf- love; but for Chriſt's fake, or for the 
IR ſake of the kingdom of God, it, is true felſ-denial. But 
when it is done for our own fakes wholly, there is no ſelf— 
0 denial in it. The moſt ſelfiſn creature in the world may 
part with one good for the lake of another, by which he 
greatly croſſes fotne of his inclinations and appetites ; 
to and may go through great labour and ſufferings, purely 
o ss pleaſe himſelf, or gratify his ſelf- love. Thus a man 
.-+ WT may give up his eaſe, and practice hard ſervice and toil, 
e WE throughout a whole year, for the ſake of the wages he is 
i» WT 10 receive, while he is wholly ſelfiſh in what he does and 
vp ſucters, having no regard to any other intereſt but his own. 
so a man may be willing to do and ſuffer many things, 
the and crols many of his own natural inclinations to a great 
id: Ml degree, for the ſake of his eternal intereft, that he may 
. - WH obtain ſalvation, purely from ſelf love. In this there is 
cs, 0 ſelf denial, 
x A man may give all his goods to the poor, and devote 
(>. WT bis whole life to the moſt fevere diſcipline, and practice 
elk ; the greateſt auſterities imaginable; and then give his 
0d. body to be burned, with a view to eſcape hell, and ob- 
ne ain heaven; and yet if he has not that charity which 
. ecketh not her own, but does and juffers all wholly under 
ſelt he influence of ſelf. love, there is no true {elf-demial in it; 
10 I but it is as really ſelf gratification, and pleaſing himſelf, 
not he indulged his ſenſual appetites in riot and wariton- 
ec; and there is really no more true religion in it. 
Fer there is no more true holineſs in deſiring and fecking 
ding⸗ F eternal happineſs in a ſelfiſh way, and from felt-love, than 
(here is in defiring any temporal, worldly cnjoyment.“ 
e:/:4 | But 
W * Of this ſort, we have reaſon to think, are all the abſtinences, 
Mina : : lugs, prayers, whippings and auſterities, 28 well as giving large 
ens Of money, praftiſed by multitudes in the popiſh world, for the 
ee ot obtaining che heaven they have in view. And ef the ſame kind 
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3 The Nature of Holineſs.  Secr, Il. 


But here two queſtions ariſe, which may be worthy «; 
particular conſideration, as it may ſerve to throw 101: 
further light on this ſubject. | 

VEST. I. Do perſons give up their eternal intereſt ir 
ſelf-denial, ſo as not to have a ſelfiſh regard to this in be 
religious exerciſes ? ' Tis eaſy to ſce that perſons ma 
ought to give up their own private, temporal intereſt, 1; 
many inſtances, at leaſt, and to a great degree, for the 
ſake of others, and to promote the greater general goo! 
—But is it not unreaſcnable, and cven impoſſible, tor 
them to diſregard and give up their own eternal inte, 
for the ſake of others, or for any thing whatlvever ? — — 

Ans. 1. Whatever temporal good any one gives 'p 
for the fake of his own eternal intereſt, and wholly from 
ſelf-love, he is, by the ſuppoſition, as iclaſh in this, as be 
can be in any thing whatſoever ; and therefore there is 
no ſelt-dental in it, it ſelf denial is acting contrary to (elf, 
or deny ing ourſelves. So that he who does not kh 
how to deny himiclt with reſpect to his etetnal interes- 


really a ſtranger to ſcIf-denial. To give up our temporal, 


worldly intereſt, for the ſake of eternal happineſs, Who 
under the influence of ſelt-love, is as real an inſtance oi 
ſelfiſhneſs, as parting with all we have now, to polici> 2 
large eſtate the next year. Therefore, if no perſon can 
renounce his eternal intereſt, in opppoſition to a fc 
regard to it, there is no ſuch thing in nature as ſelf- den. 
or public, diſintereſted affeftion. But Jet it be Kept in 
mind, that in the practice of the greateſt ſelf denial, a pe. 
jon does not diveſt himſelf of a love of happineſs; 
this is impoſlible, as has been ſhewn, as well as contra, 

1 


are all the labours and painful doings and ſufferings; all the reforma- 
tions and abitinences ; yea, every thing elle that men do or {utt-r s 
the praclice of religion, and with a view to obtain ſalvation, in {4 
proieſtant world, or any where elſe, who act wholly from felt-190, 
and have no difintereited regard to Chriſt and his kingdom. 
is no ſelf-denial in all this. —But, by the way, the heaven and happ'' 
which theſe ſel6ſh perſons are ſeeking by all their pains, whether, '" 
Popilh or proteſtant countries, is no more like the truc happiness 4 
eaven, than is the mahometan paradiſe, 
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to the ſuppoſition, But he places his happineſs, not in 
his own private intereſt ; but in a good more worthy to 
be ſought, v1z. the glory of (30d, and the proſperity of 
his church and kingdom, For the lake of this, he gives 
up the former, and torgets hiqſeſf. 

Axs. 2. There is the ſame reaſon why ſelf. love ſhould 
be wholly crofled, in every inſtance, as there is that it 


— ſhoutd be croſſed at all; fo the ſa ne reaſon that our whole 
Fa SE intereſt, ſo far as tis the object of ſelt-love, ſhould be gi- 
en up, for the ſake of an intereſt of eee more 
* WT worth. 
15 True benevolence always ſerks che greateſt good of 
„ de whole; and is a diſpoſition to give up the lets good 
„ for che greater. That affection Which heſitates at this, 
* and makes any ſelfiſh conditions, is private affection, not 
Af public love, If benevolence will lead us to forſake our 
60 periona] intereſt, in any degree, it will lead, us to forſake 
= wholly, tor the greater good of others, if it is exerciſed 
5 2 ſulficient degree, and there is nothing ſelfiſh in us to 
„counter act and oppoſe i it. = TER 
„it we conftider what GOD is. how infinitely great, 
portant and deſirable, and of what infinite worth are his 
-., being, happineſs and glory ; and how inanitely worthy 
n "4 excellent he is: What an abſolute and infinite right 
11 ö he has to us, and to all creatures, to diſpoſe of them as 
__ he fees fit, in his infinite wiſdom and goodneſs, for his 
or. n happinets and glory, and for the g greateſt olory and 
out: #| 1appinels of his kingdom: I ſay, if we well conſider 
oy Ichis, it muſt appear moſt fit and reaſonable, that we 
„ ſhould love him above all, and without any relerve, 1. e. 
—_ with all our hearts, &c. and give up ourſelves wholly to 
-.; io ** to be for his uſe, that his ends may be anſwered by 
ne s; and he be, in the higheſt degree, bleſſed, and glort- 
ces tl | 3 and his kingdom moſt happy and glorious forever, 
och * t what will become of us, and without making any 
er in 0 ditions with regard to ourſelves. Therefore it be- 
„ and mes us always to feel ſo towards 60, and place our 
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53 The Nature of Ho ineſs. Ster. VII. 8 
whole happiniels i in his felicity ad glory; having in thi: VE 
ſenſe, no will of our own. But this is denying ourſelves, be 
and giving up the, whole of our own intereſt tor his faks: nit 
A chooſing to be wholly devoted to him, and to be and tm. 
do every thing wholly 2 his fake, is to chooſe to do 
thing for our own ſakes; which is to give up the 1 1 
that ſelf. lovę ſeeks. W ent 
If we make conditions in this caſe; and are willing cht eſt 
God ſhould be ſupreme, and have the whole diſpo get 
ſal of us, and glorify himſelf by us, IF he will ſecure ou: WE fort 
higheſt perſonal intereſt, and employ all his wiſdom and 
goodneſs in our behalf; but are diſpoſed to oppoſe this, be ſ 
on any other condition; there is no dilintereſted affe&tivn h 
to God in this, nor indeed any true love to him; nor s But 
there any ſelf-denial in it: Yea, it is itſelf real oppoſition ME poſt 
to God ; and the moſt ſelfiſh creature; and the great we | 
enemy to God in the univerſe, may be brought to this $ 10 fa 
conſiſtent with all his ſelfiſnneſs and enmity. and 
It is true, indeed, as has been ſhewn, that the mo! Wb 
diſintereſted affection does not exchude proper regard 5 Wi ©» © 
our own being and intereſt ; but neceſſarily includes ii: een 
Bur | it muſt be obſerved, that if our own perſonal interc!} net. 
is inconſiſtent with the general good ; univerſal benevo- tate 
lence will give it all up, for the fake of this greater gos thi 
for to be unwilling to give up our own intereſt, when e th 
public good requires it, is criminal ſelfiſnneſs, and enmi- Wi 0D 
ty to being in gencral; and therefore enmity againſt e me 
God. hole. 
For the ſame reaſon for which I ſhall be willing 5 Nis c⸗ 
the intereſt of any individual in the univerſe ſhould 0b 
be regarded, but given up, when inconſiſtent with ** ge- mie}; 
neral good, I ſhall be willing to give up. my own inter, ot p 


on the ſame ſuppoſition, if I am governed by benevolence. Ste 
Therefore, however great and important is our whole m t 
tereſt, temporal and eternal, we ought to be willing “ wa 
give it all up, if it is inconſiſtent with the higheſt * 
the greateſt glory of HIM who is at the head of the. 0 
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verſe, and the ſum of all being and perfection; and true 
benevolence will do this; ſince che latter intereſt is infi- 
nitely greater, and more important than the former, and 
that not worthy of any regard, in compariſon with this. 
But this leads to another queſtion. 

vesT. II. How can our eternal intereſt be inconſiſt- 
ent with the greateſt diſplay of God's glory, and the high- 
eſt intereſt of his kingdom? Are not thele {5 united to- 
gether, that they cannot be ſeparated ; huw then can the 
former be given up, tor the ſake of the latter ?— 


my = Ans. It we know that we are true chriſtians, we may 
„bee fore that *tis for the glory of God, and good of the 
on WE whole, that we ſhould be eternally happy in his Kingdom. 
- is WI Suit even in this caſe, we are capable ol making the ſup- 
ion pofition that it would not be ſo; and, on this ſuppoſition, 
te {ball be diſpoſed to give up all our perſonal intereſt, 
is, 0 far as we are in the exercite of diſintereſted affection, 
and willing to deny ourſelves, —But if we do not know 
_ Wot we have embraced the golpel, we cannot be ſure that 
es, on the whole, moſt for the honor of God, and the 
7 Eos and happineſs of his kingdom, that our eternal hap- 
oval r ſhould be ſecured : So we have opportunity to try 
v0. o ve ſhall feel, and be diſpoſed, on ſuch a ſuppoſition. 
845 , n this caſe, the language of ſupreme love to God will be 
e this purpole : Let infinite wiſdom dictate. Let 
um. 0D reign, and diſpoſe of me and all creatures, Io as ſhall 
ainſt e moſt for his own glory, and the greateſt good of the 
; | hole, whatever becomes of me, and my intereſt,” In 
„that his caſe, not to have infinite wiſdom order; not to have 
d not R OD ſupreme, and diſpoſe as pleaſes him, ſo as to glorify 
be be- nſelt in the higheſt degree, and make his kingdom 
tere, Nett perfect and happy, would be a greater evil, infinite- 


tence. WE &'<ater, to the true friend of God and his kingdom, 
che giving up his own perſonal intereſt : Yea, on 
WPpolition his own intereſt and higheſt happineſs is in- 
Wnliltent with the glory of Go?, it will be worth nothing, 
© work than nothing to him, He will therefore ſay 
Y L with 


z 
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SECT. VIIt. 


with Moſes, © Blot me, I pray thee, out of thy 8 
It God may not be God, and order all things "for 1 his 
own glory, and the greateſt good of his kingdom; ande 
my ſalvation is inconfiſtent with this, give all up, 
have no intereſt of my own to ſeek or defire. 

It is true, he who has ſuch diſintereſted, benevolent ex- 
erciſes, mult be happy ſo long as God reigns, and is gl. 
rified, and his kingdom is in che higheſt degree advanced; 
beauſe this, by the ſuppoſition, is become his good, or 
he places his happineſs in chis. And when he comes d 
know, that he is thus devoted ro God, he may be a 
of his own eternal ſalvation. But let it be oblerved, | 
muſt fr} have ſuch exerciſes of diſintereſted affection 
theſe, before he can have any evidence that he ſhall he 


ſaved ; for he muſt become a friend to God, before le 


can have any evidence that he 1s intereſted in his favour, 
and ſhall inherit eternal lite. 

Quesr, III. How can we in any caſe give up our o 
eternal intereſt for God's fake, and for the intereſt of hi: 
kingdom, ſince by devoting ourſelves to God, we 13k! 
the moſt fure and the only way to ſecure and promo t: 
our own higheſt good, in our eternal ſalvation : Is there 
not an inconliſtence in this ? 

Axs. Though a perſon by giving himſelf to God i 
the exerciſe of diſintereſted affecti on, in this way denying 
himſelf for God's {ake, docs indeed take the moſt dire 
and effectual way to true happinels, and to ſecure 
promote his higheſt intereſt: Yet he as really gives i: 
for God's like. as if he did not ſecure and promote it in 
this way. And he does as truly deny himſelf, as if I 
did really and eternally looſe his whole intereſt.——T 
fore it does not hence follow that he is ſelfiſh, and {cc 
his own private intereſt in giving himſelf to God, and !o 
ing God more than himſelf : For this is a contradié 
being the ſame as to ſay, he is (elfiſh, and loves kin 
more e than God, in renouncing felt, and loving Gd 
than himſelf, and doing all for God's lake. 
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Chriſt, when ſpeaking of ſelf. denial, ſays, Whoſoever 
will ſave his life hall logſe it; but whoſoever {hall looſe 
his life for my fake and the g goſpel's, the ſame ſhall ſave 
it.“ “ That is, he who is ſo ſelfiſh, as not to be willing 
to deny himſelt, and give up his own intereſt, even all of 
it, for my lake, out of a diſintereited regard to me, and my 
kingdom, he ſhall mils of all true happunets, and muſt ne- 
cefiiily looſe it forever. But he, who in the exerciſe of diſ- 
intereſted afſection, denies himiclt for Chrilt's fake and 
the goſpel's, & placcs his c delt in Chrift's honor and 
intereſt, ſhall be TEAuy happy, and tecare his higheſt in- 
tereſt forever. But it does not follow from this, that a 
man ſecks his own life and happinels in a ſelfiſn way, 5 
fo docs all for his own ſake, in looſing his life for Chriſt's 
fake and the goſpel's; for this involves a contradiction, 
And it this could be, it would not be {cit-denial, but ſeit- 
gratificati In. 

III. What has been ſaid of the nature of holineſs; will 
help us to diftineuiſh between true religion, and that 
which is falſe, The leadit ng and molt efſential di | Ference 
Ties here: True religion conſiſts in diſintereſted affe&ion, 
and * ſceketh not her own :* Falle religion wholly con- 
ſiſts in ſelfiſh affections and exerciſes. The former is 
true hohnels , the latter is nothing but fin; 

This will ſerve as a touch; ſtone, Ty which we may try 
the various doctrines and ſchemes of re hglon, which are 


they are the dictate of univerl; al, difintereſted benevolence, 
and ſuited co pleaſe and promote this, they are ductrines 
according to godlineſs. But if they are ſuited to gratify 
ſelt.- love only, and formed on a ſelfiſh plan, they have no 
foundation in ſcripture. 
There are many who profeſſedly make ſelf love the 
foundation of all religion, & repreſent it as wholly a telf- 
iſh thing, from beginning to end. They do fo, who teach 
chat love to God, and all practical religion has its founda- 
tion 
* Mark, viii. 35. 


embraced and contended for by profeſſed chriſtians, It 
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ſuited to gratity the ſelfiſhnels and pride ot man ; to c. 
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tion wholly in a belief that God loves us, and has for. 
given our fins; and that the faith by which the juſt de 
live, conſiſts moſt elſcntially 1 in this belief. And this ſcif. 
ifhnels is involved in the ſcheme of religion that many 
others embrace. The five points, fo long diſputed be. 
tween calvinilts and aiminians, being examined by chi: 
criterion, it will appear, | doubt not, on which fide the 
truth lies. The latter form a ſcheme of doctrines exactiy 


alt men, at the xpence of the honor of God, and Þap- 
pineſs and glory of his kingdom. That of the former 1x 
ſuited to exalt God, and diſplay the glory of his grace, 
in the happineſs and glory of his meral kingdom ; and 
therefore is moſt agreeable to che dictates of univerſal be 
nevolence. & He whoſe head and heart are truly formd 
upon this difintereſted, benevolent plan, will not find it 
difficult to diſtinguiſh between thoſe do@rines which ars 
the dictates of ſelfiſnneſs and pride; and ſuch as are ſuited 
to exalt God, and abaſe man, and ſet up the glory of 
God, and his kingdom, as the ſupreme end of all: And 
will cordially embrace the latter, and, renounce the for- 
mer. . 
And this will help us to. a rule to try the ſpirits of 
men, ſo tar as we are to judge of their hearts by their 
e A man appears to have true religion, who em- 
races the doftrines which are according to godlineſs, and 
appears to be devoted to the honor of God, atid the re 
deemer, and the advancement of his intereſt and kir g- Le, - 
dom in the world; for which he is at all times ready 10 A 
ſpend, and be ſpent. And he is kind to his felow wen, iſ the 
doing good to all as he has opportunity; and (eſpecially ns 
* to the profeſſed friends of Chriſt and his king dom. g I 
e puts on © bowels of mercies, kindnels, bumbleget of it 
5 mind, : ich a 
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iy” The do&rines here referred to are, 1. God's decrees. 2. © [ re wh 
$5 fin. 3. Man's moral impotency. 4. Juſtification bj id hay 
through imputed righteouſneſs. 5. The perſeverance of the ſaiui) . in 
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mind, meekneſs, long-ſuffering, &c. * And if a perſon 
appears in his life and converfation to be wholly ſelfiſh 
and proud; ſeeking his own eaſe, pleaſure and honor, 
rather than the honor of Chriſt, and the promotion of his 
kingdom, and the good of mankind; whatever doctrines 
he profeſſes to embrace, and however full of religious 
zeal and devotion, he may appear to be at times, we have 
E rcaſon to conclude he is a ſtranger to true religion. 
And by this rule every one may try his own religion. 
WE i it began in a belief that God loved him, and had be- 
8 towed falvation upon him, &c. and all his religious joy 
and forrow, and darkneſs and light, reſpect his own inte- 
reſt in God's favour, &c. it has the appearance of falſe re- 
W gion. * He who comes to the knowledge of the truth, 
Col. iii. 12. It is worthy of obſervation, that a kind, benevo- 
5 tent ſpirit, exerciſed towards men; eſpecially the faints, in doing 
chem good, is much ſpoken of ir ſcripture, as an evidence of true re- 
: Jigion. And the reaſon of this appears from the foregoing account 
Wot true hulineſs, 

51. St. John taught this religion. He ſays, * We love him, 
becauſe he firſt loved us, 1 Joh. iv. 19. 

Aus. What is aſſerted here is, that God's love is firſt in the affair. 
Had he not firſt loved us, and given his fon to die for ue, and then 


all-d us by his grace, and given us a heart to love him, we had con- 
Rinued. enemies to him. This is the plain ſeuſe of the words, and is 
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pther ſenſe is quite forced, and makes the words ſay what they do not. 
& hey are not, we love him becauſe awe fir/? believed he loved us. Be- 
Nes, ſuch a ſenſe is contrary to the Whole run of ſcriptute, and the 
"WE 'picls declaration of our Lord, who fays, there is no true religion in 
iy 50 Ich love. See page 55, 56, 57, of the inquiry, And it is contrary 
wen, de whole bible, in another view According to ſcriptute, we can 
ally Pengo evidence of our interelt in God's ſpecial love, and pardoning 


gon. Ne, wil we believe and embrace the goſpe! ; and love to God or 
>{s OL 


Plat implies it, is the only evidence we can have chat God loves as, 

: 42 is therefore impcſſible, on good grounds, to believe God loves us 
Rind, Pich a d: fign to ſave us, before we love him, We muff , love him, 
Wetore we can have the leaſt evidence that God loves us. They there- 
2. C- Pie vho believed God loved them, while they had no love to him, 
{.11h, have begun to love God wholly upon this belief, have believed a 


ana WIR": in the face of the whole bible: And all their religion is nothing 
Wt deluſion. 
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preeable to innumerable other pallages of ſcripture, Whereas the 
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fixes on ſomething. infinitely more important than /// 
and his own perſonal intereſt, as the object of his read 
and purſuit, He from that moment devotes himlc!. 10 
the glory of God, and the greateſt general good, in h- 
advancement of his kingdom. From this time he be {Ling 
to pray, and ſay, * Hallowed be thy name. Thy ing. 
dom come. Thy will be done in earth as in heaven, 
And it now becomes his, fludy and labour, to promote this 
grand intereſt, by ſerving. God & his generation; anc thi 
he ſeeks firſt the kingdom of God, He whoſe rely; 
diſcoveries, views and <xerciſes are not of this 150. 3nd 
do not iſſue in this, may ſafely conclude himſelf a fra . 
ger to true religion. 

Ir this moſt fundamental difference between true rel, 
gion and falie, was attended to by public teachers ; and 
they laboured to keep it in view, in all their deſcrip 
of the chriſtian's character and exerciſes, and ſet the | 
trines and precepts of the goſpel in this light; it wou 
tend to kill the falſe comfort and confidence of tho!r who 
have a ſelfiſn religion, and undeceive them. And or 
the contrary, it would tend greatly to the inſtruction, 
largement and joy of the true friends of God, and {i 
kingdom, 

But, inſtead of this, how common is it to hezr thi 
Preacher ipeak of religion, as if it conſiſted altogctha 
in ſelfiſhneſs! To repreſent the hopes and fears, the jo 
and forrows, and all the exerciſes of che chriſtian, as W hb 
ly ſelfiſh , and treat of all the doctrines and dvtics 6 
chriſtianity in this light! How common to find arm n 
neonominians, profeſſed calviniſts, antinomians, or 
ver other name they may bear, & however they may a Mite 
in other things, all agreeing in this! This is ro fu! 
and ſtarve the true chiiſtian; and feed and ftreng'ne! 
ſuch as have a lie in their right hand. 
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e has given a wrong idea and definition of 
virtue, and is inconſiſtent with himfelt.” 


e, 
1 ADVERTISE MENT. | 
1 ll 
„ . 1 
ing, R. Hart, in his dialogues, aſſerted if 
1 M concerning the moral taſte, com- il 
9 mon to all men, what was 1 
_ thought to be inconſiſtent with the total | 
corruption of man, deſcribed in the holy 1 
= ſcripture ; and of a very bad tendency, \ 
i He was publicly told that Mr. Ed- 1 
0 i wards, in his diſſertation on the nature of ul 
boy true virtue, Fad conſidered and confute] q 
WM his notion of moral taſte : And it was 9 
"FF fuggeited that he ought firſt to anſwer Mr. 1 
Edwards, before he advanced fo much on 1 
a tenet, which, it was thought, had been 1 
3. ſufficiently expoled. * This led Mr. Hart | 
do read that diſſertation; ond be has ſince 2 
19 pvbliſhed * Remarks on it, ſhewing that he 0 


ils . | . . , 
"6a The following appendix is an attempt to 
gehen vindicate Mr. Edwards. The author 


would have been glad to be excuſed from 
this taſk ; But ſince he was perſuaded Mr, 
Edwards 


See animadyerſions on Mr. Hlari's dialogues, p. 17. 
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Edwards bad given a right idea and defini. 
tion of true virtue, and that it is of im- 80 


portance he ſhould be vindicated, and Mr. 
Hart's objections anſwered : | $6) what 
had publicly paſſed between him arid Mr. 
Hart, ſeemed to point him out for this 
work, he has thought it his duty to un- 
dertake it, hoping it may be of ſome ad- 
vantage to the cauſe of truth and virtue. 
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Containing an Mer 4% Mir Hart's remarks on Prefident 
Edwards's differtation concerning the nature of true 
a vey dj 


5 E 10 T 15 0 N I, 5 
M. Hart's objeftions Kan. Mr. Edwards" making true 
virtue to confiſt primarily in benevolence, which bas uni- 


ver/al being for its primary FOO, conſidered "0 an- 
ſwertd, 


R. Edwards, in his diſſertation on the nature of 
true virtue, has (aid. it conlifts primarily in bene vo- 
ence z and that che primary or | firſt object of univerſal 
benevolence is being fimply conſidered, or being in ge- 
neral, agreeable to the repreſentation in the foregoing in- 


quiry. To this Mr. Hart objects two things. 1 


Hirſt, He ſays, that as being ſimply conſidered, or be- 
ing in general, is neither God nor che creature, but an ab- 
ſtrat idea, love to this object is not commanded ; for we 
ate commanded to love God and our neighbour only. 
According to Mr. Edwards, there ought to be another, 
and a firſt command to love being in general. But as we 
find no ſuch command, we may be ſure. there is no ſuch 
duty, and that holineſs does not at all conſiſt in ſuch 
M 5 u 


1 Remarks on Edwards, p. 5, 6. 
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Axs. Love to being in general, is obedience to che 
law of God, commanding us to love God and our fellow. 
cfeattirts ; for theſe art being in general, and comp; c- 
hend the whole of being. He who does not exerciſe un. 
verſal beneyolence, does not obey the firſt, nor the ſecon:! 


command: But he who loves being, as ſuch, or fimply 
conſidered, which is the ſame as being in general, (and 


tis evident Mr Edwards uſes theſe terms as ſynonimo::s! 
I fay, he who loves being in general, loves God and hi; 
fellow creatures; and therefore obeys the two great com- 
mands, Fu cud Wa ts 

OBJ. This is no anſwer, fays Mr. H. *Accordin» 
to this notion of the root, or firſt principle of true virtus, 
love to God, as well as to our neighbour, is the »!- 
ſpring of this general, indeterminate benevolence.” Aud 
if it is fit to command or require the daughter affe&ion, 


„ 4 Via | 


much more the mother love. p. 6. 


As. 1. If being in general was ſomething diſtinc 
from God and the creature, and more than che ſe, and no: 


included in them, the objection would appear to hav: 


ſome foundation: Bur as the caſe is, it is wholly grour:-/- 
leſs. If a particular member of a$ommunity or nation, 


ſhould be commanded to love the king, and all his fello 


ſubjefts z; and he- ſhould be told, this love mult be 

imarily, good will to all in general, and not to any 
dividuals, excluſive of the reft ; would he have any rea- 
ſon to ſay, this was not included in the command be 
Had received; and that he was not by this bound to cer. 
cre this good will to the whole nation, as ſuch: Be cab 
he was to love only the king and his fellow-ſabjec!s ? 
That the Whole nation, fimply confidered as ſuch, or tc 
nation in general, including king and ſubjects, was 07 


an abſtract idea, including neither king, nor his f. 
jects; bur fomething elfe, which he mult love Art; 
then from "this mother affection' *. the: daughicr 


love muſt flow, viz. love to the king and to his fl 
Ry ſubject 


l 7 N * 7 5 
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ſubjecis ? If not, what Mr. Hart has ſaid, is not dali; 
able, _ 

Aus. 2, It will more fully appear how frivolous this 
objettion is, if we conſider in wha? ſenſe being in general 
is the primary object of true benevolence. It means no 
more than that true benevolence is of the nature of love 
to being In general. This is fundamental and original 
in its nature; ſo that it cannot, from its very nature, be 
limited to any particular fort or circle of beings; but 
for the ſame reaſon it loves one, it loves all. Therefore 
it regards individuals, and is exerciſed toward them, not 


in a limited, copfinec ſenſe, but as part of the whole. In 


this view, it appears that love to God may be an affec- 
tion which has being in general for its obicct; and its 
true nature, by which it is diſtinguiſhed from every thing 
elſe, may conſiſt in this; and yet there be no exerciſe 
of heart towards being in generah antecedent to love to 
God, of which tyye to God- is the fruit and offspring. 
All that is aſſerted is, that this true love to God, is a diſ- 
poſition to love being in general; and carries this in its 
very nature, elſe it would not be true benevolence, + 
And where is the gro nd of repreſenting love to being 
in general, as the mother affect ion, and love to God and 
our neighbour as the Hanghter: love, when the matter 
is viewed in this light? 

Secondly, Mr. Hart objects, that Mr, Fdwards, by 
mak ing being in general the primary object of holy love, 
fets this up as s ſupreme, and makes an, idol. of it, to which 
the firſt; and ſupreme regard is to be paid; while nothing 
on a ſecondary, ſubordinate, inferior affecl ion is lett for 

od. 

Aus. When it is ſaid chat being in general is the pri- 
mary or firit object of benevolent love, the meaning is, 
that this affection in its primary quality and diſtinguiſh- 
ing nature has being in general, as ſuch, for its object; 
and is a diſpoſition to regard all, and not a. part only 4 

and 

+ See the preceding inquiry, p. 11, 12. 
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and that being in general is its firſt object, in diſtinction 
from benevolent being, which is a ſecondary object of |<. 


nevolence, and the primary object of complacence, Th « 


is not only confiſtent with God's being the chief and ſu- 
preme object of this affection; but he is ſo neceſſarily, 
as Mr. Edwards has oblerved and proved | in his jecond 
chapter. 

Mr. Edwards took care to guard againſt both theſe 
objections of Mr. Hart's in the following words. When 
1 ſay, true virtue conſiſts in love to being in genera], 
© Tſhall not be likely to be underſtood, that no one act: 
of the mind; or exerciſe of love, is of the nature of true 
virtue, but what has being in generah, or the great ſy- 
« ftem' of univerſal exiſtence for its direct and immediate 
object; ſo that no exerciſe of love, or kind affection 


© to any one particular being, that is but a ſmall part of 


the whole, has any thing of the nature of true virtue 
© But that the nature of true virtue conſiſts in a dijpeſi tion to 
© benevolence towards being in general.” My meaning is, 
« that no affections towards particular perſons or being: 
© js of the nature of true virtue. but fuch as ariſes from 
* a generally benevolent temper, or from that habir or 
frame of mind, wherein conſiſts a Eh e to love be- 
ing in general. p. 178, 119. 

What can be plainer than this? According to this a 
perſon may love God ſupremely, with a love which has 
not univerſal] exiſtence for its direct and immediate obicct 
(only as God is in a ſenſe univerſal exiſtence) but G 
may be as much the firſt, direct, and immediate object, in 
all reſpects, as it there were no other exiſtence ; and 
this love carry in its nature, love to being, as ſuch, or u- 
niverial exiſtence, and this be the ground and rea 
Why it fixes on God, as the ſupreme object; and * 
guiſn it from every ching which is not holy love; for- 
were not a love, which in its nature is love to being in £.0- 
neral, it would not be true, holy love to God. 

But it ſeems Mr. Hart has underſtood Mr. Ed wars, 
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as he thought he ſhould not be likely to be underſtood ; 
and as he exprelsly declared he would not be underſtood. 
With how much reaſon and juſtice, the reader muſt 
judge. | 


Mr. Hart allows, that according to Mr. Edwards's 
ſcheme, GOD. may be the primary, chief and ſupreme 
object of the love of complacence. p. 5, 8. 


But let us conſider whether there are not as many and 
great difficulties in this, as there are in making God the 
ſupreme object of benevolence to being in general. This 
perhaps may give us ſome further light in this. matter. 

The love of complacence has beauty, or beautiful, ex- 
cellent being for its object. Hloy complacence has moral 
beauty in general, moral beauty as ſuch, ſimply conſt- 
dered, for its object; and not any particular beauty or 
the beauty of any particular being, as confined and limit- 
ed to that, and excluſive of moral beauty in general, It 
is exerciſed towards particular beautiful beings, as ſha- 
ring in the beauty common to all holy beings, & is love to 


moral beauty in general, as fuch : Or. in other words, it 


is love of holigels, for holineſs ſake, ſimply conſidered, as 
being What it 1+, in its own nature. Therefore love to 
particular holy beings, has its firſt original and primary 
ground in love of holineſs in general, and is really in its 
on nature love of holinels, as ſuch, which diſtinguiſhes it 
from all affection, which is not true love of holineſs. 


Mr. Hart's objection againſt benevolence, as Mr. 
Edwards has repreſented it, may be applied to this view 
of complacence, in the following manner, According 
to this doctrine, there ought to have been Sher great com- 
mands, The firſt} greateſt, and moſt fundamental of 


a1, ſhould have been thus, viz, * Thou ſhalt love holineſs 

in general, ſimply conſidered ; for complacence in this is 

the root and mother of all complacential love; and all Bo- 

ly complaceyce primarily and moſt eſſentially conſiſts in it. 

S:condly, ſubordinate to this, and as the firſt great * 
| 0 
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of this root, thou ſhalt love the Lord thy God with all 
thy heart, &c.—+ Is not this argument, in all reſpects, 
as ſtrong and conclulive, as when uſed by Mr. Hart, 
againſt what Mr. Edwards has ſaid of. benevolence ? 
Mr. H. will doubtleſs acknowledge that God may be 
the ſupreme object of the love ot holineſs, as he is inf. 
nitely holy, and the fountain and ſum of all holine\- ; 
and that he muſt be fo, ta him who loves holineſs in ge- 
neral, or for its own ſake, fimply conſidered: Though 
he might not be the ſupreme obje& of any other kind of 
love which has not holineſs, as ſuch, for its primary object. 
And why muſt not this be as true of the love of benevo- 
lence, as Mr. Edwards has defined it? 
Mr. H. uſes the following argument to prove th. 
God cannot be the ſupreme object of the benevolerce 
Mr. Edwards deſcribes. p. 7. 
* Upon Mr. Edward?'s principles, the abſolotely great 
being muſt have an incomparably greater ſhare of th: 
© primary benevolence to being, fimply contidered, than 
© all other particular beings. Compared with them, be 
has chief and ſupreme benevolent regard: But not 0, 
compared with the primary object of virtuous love, | 
© viz, being in general. That muſt be the chief object; 
© for the great being does not exhault all being, fo as to. 
reduce all others to non-exiſtence, or no degree of be- 
ing. He infinitely outweighs all other beings, as put 
in the ſcale againſt him. But if his infinite degree of 
being is put into one ſcale, and the ſame be put into che 
© oppoſite ſcale, and together with that, the degrees of 
© exiſtence of all other beings, tis obvious this great 
* ing's weight, in the oppoſite ſcales, will balance itic!!, 
© and the whole weight of the other beings will remain 
clear, and turn the ſcale. This ſcale has in it the wio!s 
© of the primary object of virtuous love, the other 10 
and the yirtuous attraction, or tendency of primary be- 
© nevolence to being, ſimply conſidered, is in propori'on 
. © tothe quantity of being  _ Even 
+ See remarks, p. 5, 6. 
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Every one muſt ſee, at firſt view, that if this argument 
roves.. God cannot be the ſupreme object of univer- 
{al benevolence, it equally proves he cannot be che ſu- 


ture has the lealt ſhare : And that the heart which has 
any regard to the creation, cannot pay ſupreme regard to 
God. But I will now apply it to the love of complacence 
in particular, by ſubſtituting that in room of benevo- 
fence ; by Which it will appear this argument will prove, 
if it proves any thing, that God cannot be the ſupreme 
object of complacence. 


* fore us, we may ſay, upon Mr. Hart's too) the abſo- 
© lately great being muſt have an incomparably greater 
© ſhare of the love of holineſs for holineſs ſake, or the love of 
moral beauty in general, ſimply conſidered, than all other 
* particular beings. Compared with them, he has the chief 
and ſupreme, complacential love ; but not fo, compared 
with the primary object of holy love, viz. holineſs in 
general, e moral beauty, as ſuch. That muſt be the 
chief objec; for the great and moſt holy being does not 
* exnault all holineſs, ſo as to reduce all others to no degree 
of moral beauty. His holineſs infinitely outweighs he Holi— 
nejs of all other beings, as put in the ſcale againſt him. 
But if his infinite degree of Holineſs, is put into one ſcale, 
and the fame be put into the oppolite ſcale, and to- 
* gether with that, he holineſs of all other holy beings, 


* 


* 


* ſcales, will balance itſelf, and the whole weight of be Bo- 
* lineſs of other beings will remain clear, and turn the 
* ſcale, This ſcale has in it the whole of the primary ob- 
* ject of the love of complacence, the other not; and the 
' holy attraction, or cendency of primary complacential 
; ere to halineſs in general, ficmply confidered, is in pro- 

portion to the quantity of þ9/inefs.'— Mr. H. ſubjoins ro 
this argument the following words, * How do falſe meta- 


Pecs 


preme object of any ſove and regard, in which the ctrea- 


Upon Mr. Edward's principles; (and in the caſe be- 


'tis obvious this great being's Holineſ in the oppoſite 
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| phyſics entangle and miſlead, rhe greateſt. and beſt men, 


when they wander in them!“ To whoſe metaphyſic«. 
Mr. Edwards's or Mr. Hart's, this exclamation is mot 
roperly applicable, the judicious reader, I ſuppoſe, will 
[Lt | WH UI c | Py oh 0 " ; Mr, 
It may not be uſc!eſs, perhaps, to obſerve here, that as beine in 


general is the primary object of general benevolence; & benevolent be 
à ſecondary object, as has been obſerved ; ſo there is a diſtinction to be 
made in the object of complacendal love, into primary and ſecondary, 


in ſome meaſure analogus to that of benevolence. The primary ob. 
ject of complacence, is that haliveſs. aud beauty which conſiſts +. 


pure benevolence, and a ſecondary object is the holy complacence 1. 


ſelf. It muſt be evident to any one who will attend, that this wol 
be the caſe ; for there matt be complacence, before there can be au) 
delight in complacence, or complaceatial love of complacence ; 
therefore the ii complacerice cannot have complacence, or love ot 


holinels for its object; but the %% love of holineſs muſt be the love of 


holy benevolence, And when chis com placence 10, benevolence once 
exiits, it does itſelf become an cbje& of complacencz, and in this ſent 
is a ſecondary object of complacential love; it being a ſecondary b«:u- 


ty, implied in benevolence and flowing from it. Aad indeed, e 


mind cannot bave any true conception of the love of holineſs, or ho- 
Iy complacential love, anti! it actually, rakes place in the mind; 
and therefore the f exerciſe of it in every mind, cannot have the 


love of complacence for its object; but it muſt be the beauty of bene- 
volence. The mind in this way getting an idea of the beauty of c 


placential love, immediately takes delight in it, or approves of ic 35 
an excellence, which is a ſecondary and conſequential exerciſe offcom- 


| Ae eg toward: this ſecongary object. The caſe ſeems to be plalu- 


'y this. The firſt exetciſe of holineſs is benevolence to being, « 
ach ; in which the h art is diſpoſed to unite itſelf to being in gene- 
ral, in ſeeking the higheſt univerſal good. And this general benc- 


volence implies in it benevelence to benevolent beings, and a diſpon- 
tion to love benevolence, with a love of complacence, And the e. 


nevo'ent mind. bing thus pleaſed with benevolence as the greate! 
beauty and excellence; is of courſe in the next place pleaſed with tl 


| beantify! comp!acence in benevolence, 


Of this holy love, in all its branches, and exerciſes, GOD is ia 4 


true ſene the firlt and ſupreme object, as he is the ſum of all being 


fo that all created exiftence, in compariſon with'him, ſinks into 
thing. And be is the fam and fountain of all benevolent being and 
of complacence in moral beauty; or of all excellence and moral be ad- 
ty and perfeftion. And his exiſtence and relations to bis creatures, 
in Which he is infiuitely diſtinguiſhed from all other beings, ae * 
935 | W grou 
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Mr. Edwards ſays true virtue muſt chiefly conſiſt 
in love to God, the being of beings, infinitely the great- 
elt and beſt of beings,” and that it may be afferted' in 
general, that nothing is of the nature of true virtue, in 
which God is not the fr and the /aft,” &c. p. 125, 134. 
And he thought this was evident from what he had 
{aid upon the nature of true virtue; which he has par- 
ticularly proved in his ſecond chapter. Mr. Hart ſays, 
herein he is very inconſiſtent with himſelf; and that 
« there is indeed a ſtrange confuſion and inconſiſtence in 
this great man's ideas and reaſonings upon this ſubject.“ 

« Q, IT. | | 
"ik ehough his been ſaid, to ſhew how ground- 
leſs this charge is, and that Mr. Edwards is perfectly 
conſiſtent in this matter; and I truſt that whoever will 
conſider the ſubject with proper attention and candor, 
will find it the only conſiſtent notion of true virtue, that 
has ever been propoſed ; and that can be ſupported by 
ſcripture. This, I hope, has been made evident in the 
preceding inquiry. | 

IT may not be improper to take notice here, of the ob- 
jection Mr. H. makes againit Mr. Edwards's ſpeak- 
ing of any affection to God, under the name of BENEvo- 
LENCE, He preſents us with an cxtract of a letter from 
one, who, he ſays, is * an ingenious gentleman :“ In 
which Mr. Edwards is ſeverely cenfured for uſing this 
word thus. He ſays this 1s * mare than odd; it is quite 
improper, and ſounds irreverent !* p. 10. margin, 

Mr, Edwards has taken particular notice of this ob- 
jection, and anſwered it, p. 126, 127. Ms. Hart, or his 
friend, had no right to renew this very objection againſt 

| N Mr. 


ground of peculiar exerciſes of the benevolent mind towards him: ſuch 
a2 holy fear and reverence ; à humble truſt and ret and joy in him, as 
the ſupreme good, & a ſw-et acquieſcence in him, & in his government 
and works, and reſignation to him & all hien is implied in bene- 
volence, even in its very nature ; and is nothing bu! univerſal benevo- 
lence acting according to its nature, towards this infinitely great and 


glorious object. 
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Mr. Edwards, — — taking notice of his anſwer; and 
| ſhewing wherein his no urns ls ; Which neither of then 
have attempted - 

I truſt none will deny. that a any ' iffe(tion exerciſed. to- 
Wards Gad has the nature of good will to him; but 
we are to exerciſe any good will towards God, and be in 
any. LR hia 225 we mult ſo far exerciſe benevolence 
8 will and benevolence are wo. names 


1160 


fn towards a ſuperior, 5 one cer b is above all 8 
encę on us, ag well as when. exerciſed towards an inferio: 
and dependent, no man, I believe, can ſhew. If benc vo- 
lence implies indigence, and dependence in the object to- 
wards which it is exerciſed, it would indeed be improper 
and irreverent, to call any affection exerciſed towards Gl 
by this name. And Iconclude this gentleman, and al! 
others. who make,this objection, have affixed this idea 9 
the word benevolence ; and that this is the ground of 
their diſgult. But in this they are very arbitraty ; 
in affixing. a meaning to the word which it does not 
expreſs, nor was ever deſigned, to ſignify. 

Mr, H. allows that God is the firſt object of His © 
Benevolence, p. 18. If God exerciſes benevolence 85 
wards himſelf, why may not bis creatures? Tea, 
muſt they not In the exexeiſe of holineſs they. imitate 
God as e W Wing and are partakers of the divine na- 
ture. Their love to God then muſt be of the fame 1: 
ture with God's love of himiſelf, and if his is a love 
benevolence, theirs muſt be ſo too. And why God's ne 
'of himſelf may be called benevolence, which Mr. it. 
ventures to do, and yet the ſame kind of love of G in 
the creature may not be called ſo, is quite unaccom = 


ble. 


reer 


* my or Fo 4. 


Belides, 
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Beſides, Mr. H. makes all virtue ſummarily to conſiſt 

in giving up all inconſiſtent intereſts, as loſs for God's 
ake, & his kingom's.“ p. 33. Now, what is this but bene- 

yolence or good will to God, & his intereſt & kingdom, 
in ſuch a regard for his honor and intereſt, as to be wil- 


; ling to give up every thing for the ſake of this? If this W 
\ is not benevolence, of which God 1s the firſt and chief ob- I 
. jet, we may deſpair of ever knowing what 1s benevo- 

Q lence. 9 

5 But Mr. H. is more expreſs yet. He ſays, a genevo- 

d lent propenſity of minds to minds, is communicated to 

8 the hearts of men, by a ſight and feeling ſenſe of | 
1 God's benevolence to them,” in the exercile of which 

. they attract to him in the firſt place, &c. p. 22, 24. mo 
1 Surely Mr. H. falls under the juſt' reproof of this in- if 
i em, if aux one de. Mo 
97 * | | | 1 
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Mr. Hart's objefions againſt Mr. Edwards's notion of the 
ſecondary or natural beauty iz virtue, conſidered and 
coated. Cie | | 


AR. Edwards obſerves, there are two kinds of beau- 
1 ty. One is moral beauty, or the beauty of true 
virtue or holineſs ; which is the higheſt kind of beauty,and 


: conſiſts in cordial agreenient and harmony, or general | 
15 benevolence; and is diſcerned and approved of, by ſuch | 
55 only, Who love true holineſs; which love is itſelf the ex- 5 
_ erciſe of holineſs. The other is natural beauty, which — |! 
_ conſiſts in natural harmony or agreement, &c. and 


> takes place in the natural and material world, -in num- 1. 
love berleſs inſtances. And this ſame kind of beauty is found 

2 in things immaterial and mental, as well as in other 
4 in things and there is a natural beauty in virtuous exerci- 
Unta- 5 | ; 1 25 . ſes 


— 
. 
2 


Al. 


On — the - 


ſes of the mind, and the fruit of thoſe exerciſes, Which 
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is entirely diſtin& from the moral, holy beauty, and of x m 
different nature ; even the ſame kind of beauty which is Wa 
found in the material world. Thus there is a natural dra 
beauty, harmony & agrec ment, in a man's doing to cther: and 
as he would think proper they ſhould do to him, of the ly 
ſame kind with the beauty and harmony of a building, the Wai 
different parts of which are harmoniouſly fitted to anſwer 
each other. Which beauty is diſtin from that genera] the 
benevolence,in which the truth of a man's doing to other; or | 
as he would they ſhould do to him conſiſts, and which is / 
the true moral beauty of the heart. This vatural beauty i: neic 
found in all virtuous exerciſes and conduct, elpecially in ker 
relative duties between man and man, according to the- Mr. 
different ſtations & relations; which may be reliſhed and ther 
delighted in by thoſe who have no virtue, as a taſte for kne: 
this natural beauty, is natural to all men, and does not Chr 
imply diſintereſted benevolence, but is conſiſtent wit! the 
the higheſt degree of ſelfiſhneſs and fin, Therefore they and 
have run into a great miſtake, who have thought this re- and 
liſh for natural beauty, which is found in virtuous c. placi 
duct, which is common to all men, an evidence that all place 
men have a degree of true virtue. [See Edwards's nature bene 
of true virtue, chap. III d. throughout. IS "Th 

Mr. Hart objects againſt all this, as © very injuri%us obſer 
and deſtructive to true virtue.” And in order to expo 16. 4. 
it, he makes the following obſervations. chap. III d. of G 

* 1, If this doctrine is true, God's revealed law, — no lence 
where commands, recommends, or once mentions that u teouf 
which all true virtue primarily and moſt eſſentially con. 10 no! 
fiſts , but only enjoins and commands it in regard tos being 
ſecondary beauty.“ p. 16. hot p. 

Axs. The law of God requires univerſal goodne's 0 Hellen 
love, and nothing elſe. in which Mr. Edwards ſags Wit up 
true virtue conſiſts. This is ſufficiently illuſtrate! '" omm 
the preceding inquiry ; from which it appears this a Wt of (| 
ment is very ill choſen indeed, to be, uſed againſt Mr. Met (4; 


* Edwards 
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Edwards's notion of virtue; and is nothing but begging 
the queſtion. Mr. H. tays, If I miſtake not, Mr. Ed- 
wards does implicitly acknowledge this in what has been 
tranſcribed above.“ Anſ. he is doubtleſs greatly miſtaken, 
and muſt he under this imputation, till he has particular- 
ly ſhewn where and how this is implied in what Mr, Ed- 
warth has faid, Mr. II. goes on, 
©2. If this doctrine is true, it may bs ſuſpected that 
the holy men of old, prophets and apoſtles, never knew 
or practiſcd true virtue.” 
Ans. Our Lord has told us that love to God and our 
neighbour is the whole of what che law and the prophets 
inculcated ; even that ſame univerſal benevolence in which 
Mr. Edwards ſays all true virtue conſiſts. We have 
therefore no more reaſon to pe the prophets never 
knew or practiſed this virtue, than we have to ſuſpect that 
Chriſt was not a teacher come from God. And one of 
the chief apoſtles ſaid, * love is the fulfilling of the law; 
and that all true religion and holineſs conſiſts in this, 
and nothing elfe, 1 Cor. xiii. 2. He is therefore ſo far from 
placing virtue in this condary beauty, that he expretsly 
places it in Tomething elſe, even in univerſal love and 
benevolence, 
The inſtances in ſcripture Mr. H. brings to ſupport this 
— mg are not to his purpoſe, Plal. 18, 25, 26. Rev. 
5, 6. There is a true moral beauty in the righteouſneſs 
of God here celebrated, which conſiſts in u aiverſal benevo- 
whe Take this from that conduct which is called righ- 
teouſneſs in God or man, and no moral goodneſs remains; 
lo nothing worthy of holy admiration and praiſe. There 
being a ſecondary beauty, a natural fitneſs, in juſtice, does 
not prove, or ſuppoſe, there is no higher beauty and ex- 
ellence in it. If Mr. H. would prove the point he has 
ſet up here, he muſt produce an inſtance of virtue, re- 
ommended and celebrated, as ſuch, which has nothing in 
Ft of the nature of univerſal benevolence. In what he has 
pet laid, he has _ begged the queſtion, He 3 
3. Let 
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Leet it be obſerved that there is no ſuch objec! of 
Pr attention and regard, as being /imply . 40 
P. 18. 

Axs. There is ſuch an object as being in general, 9 
univerſal being, which is the ſame with being / moch conf. 
ered, as Mr. Edwards uſes the terms, And unten 
beneyolence has this for its object; & that is not virtuu- 

loye which will not extend to being in general, as ſuch or 

ſimply conſidered, This has been ſufficiently expla; * 
and evinced by Mr. Edwards, p. 129, 130, 1 31. an 
the preceding inquiry, p. 11, 12. 

Mr. H. to ſupport his aſſertion, goes on to lay, * God 
is his own firſt object. He ſees himſelf as he is, 2 0. 
© ſefſed of an abſolute fulneſs of being, enriched and a. 
dorned with all poſſible mental perfections. As ful, 
* he is the primary *. of his fr and chief love, bott 
of benevolence. and complacence.' 

On this paſſage I would obſerve, * 

1. It is granted that God is his own firſt obic{ 
This Mr. Edwards grants, and has proved: And it has 
been ſhewn in the foregoing ſection, that this is conliltent 

with virtye's conſiſting in love to being in general ; no! 
only as God is, in effect, being in general ; but his lo 
of himſelf is, in its nature, love to being, as ſuch, or being 
 hoiply conſidered. . | 

2. According to Mr. H's account of the matter here, 

God $/ love of benevolence and complacency, js no paſt 
of his excellence and perfections. God is enriched and 
- adorned with ALL PoSS1BLE mental perfections, independ 
ent of his loye; and as thus poſſeſſed of all peſſivi pet. 
fections, he js the primary object of his firſt love." Ti 
-is a bold ſtroke indeed ! It ſtrikes out all love of bene. 
volence or complacence from being any part of holineds 
The ſcripture ſays, God is love; but according te MI 
H. no part of his perfection is expreſſed in this, nor 4 
thing worthy or excellent. And the law of God, wh 


e love, is no tranſcript or expreſſion of the divint 
* perfect ons 


& &; II. 4 Þ'P"E N ö 1 K. 95 


perſections; for theſe do not conſiſt, in the leaſt degree, 
in love, but in ſomething entirely different from this. And 
if God's love to himſelf is no part of all poſſible per- 
fection,“ he having all poſſible perfection antecedent to 
this ; then his love of benevolence and complacence to- 
wards his creatures is no part of his holineſs and perfecti- 
on. And it will alſo follow, that love of benevolence and 
complacence in creatures, the angels for inſtance, is no 
part of their moral excellence. Thus we fee where Mr. 
H. is carried in his oppoſition to Mr. Edwards's account 
Got ot true vittue. This was no inadvertence in Mr. H. No 
pol. ¶ one can do better than he has done on this head, if he ſets 
nd, bp to oppoſe general benevolence to being, as ſuch, as 
uch, che foundation and fum of all holineſs : It will neceſſarily 
both land him in this firft-born of abſurdities, and he can give 
no better account of the divine holineſs and perfections 
than Mr H. has here given. M. H. has the ſame ſenti- 
1c," ment, in the following extraordinary ſentence, p. 12. He 
t has *[Gop] is not virtuous and holy þzcaufe he loves himſelf; 
iſtem g but he loves himſelf becauſe he is Belly. That is, God's 
, not WW holineſs does not conſiſt in love, but ſomethiag which is 
love entecedent to all love, and the ground and object of it; 
being and is therefore quite a diſtinct thing from love. 
Mr. H. may be aſked, what this holineſs is, and where- 
here, in it it confiſts? What are al poſſible mental perfec- 


0 pat tions,” in which there is no degree, no kind of love? 


d) 20d WM Donbtleſy he will be as muck puzzled for an anſwer, as 


pend- che Indian he mentions, who afferted the earth Rood on a 


„pen vortoiſe; and being aſked what the tortoiſe ſtood upon? 
Tis A He cried out, with ſurpriſe, Me don't know Y p. 23. 
bene Perhaps Mr. H. thinks he has anſwered this queſtion, 

line's in his chap. of br effential nature of true virtut. but if 1 

0 Mean underſtand him there, what he ſays of the divine ho- 
or bes and perfection is in direct ogpoficion to this extra- 
Which ordinary aſſertion, and very conſiſtent wich Mr. Edwards. 
diving He repreſents God's holineſs as conſiſting in an equitable 

ons to bimſelf, au bis creatures, This may be * 
Ence 
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ject of it, that he has contradicted this his poſition, 40d 
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jence to being! in n notwithſtanding any thing be 
ſays. Yea, I think it muſt be this, according to his t 
account of the matter, when all he ſays upon it is put ty. 
gether, He ſpeaks of an eflabliſhed virtuouſncꝶ d 
character” in the creature, as conformity to God him, 
and he ſays this conſiſts in love 3 p. 43. and that it is in 
effect univerſal love. p. 47: Now what can univerſal hne 
be, but love to being in general? And if this is virtuc ir 
the creature, by which he is conformed to God's moral 
character, then God's holinels conſiſt: in this ſame ive. 
ſal love, or love to being in general. But, be this as it may, 
it is certain Mr. H. makes the holineſs of God to couſi 
in part, if not wholly, in love. What can God's equitable 
regard to himſelf be, but love to himſelf ? Let him tel 
who can. 

Moreover, he ſpeaks of the love & goodneſs of God, 281 
© moſt virtu us? | or holy] propenſity ; p. 43. and as that 
which is his glory. p. 44, 45. Now, if God's love. n 
benevolence and goodnels, are his holineſs, and his glory, 
how can it be that he is * enriched and adorned with a 
Palſible mental perfections, antecedent to his love to. 
ſelf, & as the ground of it ; and antecedent to his love id 
his creatures? This love cannot be any part of bis pe 
tection, holineſs and glory, if he is © adorned with a/ ye; 
ible perfeftions antecedent to it, Thus we fee Mr. Jar 
has been fo far from telling us what all poſſible per {cif 
is, conſidered as aſide from love, and the ground anc ob 


placed the moral perfection and holineſs of God in !ow 
and nothing elſe. * Error is fated to run crooked ' 
Mr. H. proceeds to lay, p. 19. 
Let us next conſider the deſtructive 1 e of 
this notion of virtue, upon virtue itſelf. All c 
duties which we owe to God, to Jeſus Chriſt, and ou 
* fellow-ſervants, ——partake of the nature of justice 
They are equitable, fit and right in their own nate: 
, They have a natural agreement and harmonious prop 
* tlonayicit 


—ͤ—— — 
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* tionableneſs to the nature and characters of their reſpec- 
* tive objects. All this you ſee and approve, and the Giſ- 
© poſitions and exerciſes of your mind or heart towards 


be 


»W . 


Wo * all theſe relafive duces, are natural, hamoniouſly pro- 
NX. * portionable to them, and in concord with them, equits- 
lf; « bly ſuited to them, Your heart then is very beauiitul, . 
g 1 * but nat at all virtuous, if theſe harmonius and equita- 
Ve © ble diſpoſitions and exerciſes of your mind do not arile 
ac in from pure benevolence to being, ſimply confidered. 80 
nord then the beauty of your mind, as adorned with all theſe 
en. relative, equitable and harmonious diſpoſitions only, is 
mah, © of the ſame ſort with that of bodies. Your heart is as 
on fit * beautiful as a ſquare or a cube, and no more virtuous 
wy © than they.” | 
1 th On | this the following things may be obſerved, 
__ 1. There is, in things of a moral nature, a natural beauty, 
4 which vonſiſts in harmony and agreement, &c. Which 
1 is diſtinck from any thing properly motal in them; and 
e. ll therefore a beauty which is diſtinct trom moral beauty, 
glory and of a different nature. This Mr. Edwards has affert- 
my ed, illuſtrated and proved: And 1 do not find chat Mr, 
'  " Wi Hart has fo much as attempted to ſhew wherein his proof 
ove 1 fails, and how what he ſays is not to the purpoſe. All Mr. 
519 H. attempts to do, is to draw abiurd conſequences from 
a 4 this notion of ſecondary, natural beauty in moral things; 
„which conſiſt in begging the queſtion, or aſ:rrions without 
0 1 ay manner of proof. Some of which have been conſider- 
n 5 ed; or in miſrepreſenting M. Edwards's doctrine on 
1 this head: Of which the words before us are an inſtance, 
1 I ſhall ſnew before I have done. | 


There is a uniformity and pronortion and an anſwera- 
oleneſs of one thing to another, in moral things or true 


nee 0 6 2 2 p i 1 
eng virtue, which is of the ſame kind with the unitormity, &c. 
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10 * which takes place in the material world, and the ſame 
"al taſte which diſcerns and cakes pleaſure in the Itter, will 
A. do the ſame with reſpect to the former. And therefore 
Dathe! 


"ropi bis taſte and pleaſure don't imply love of virtue; for it 
ablene! | 
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is not the virtue itſelf chat is diſcerned and reliſhed; ard 
if there was nothing there hut what is diſcerned and reliſh- 
ed by this taſte, there would be no virtue in it. This 
is what Mr, Edwards has aſſerted, and Mr. H. has ad 
nothing to prove it is not ſo: Nor will he ever do it, 
it is preſumed. It is a truth which every conſiderate, 
judicious pegon muſt diſcern; Mr. H. himſelf not ex- 
cepted ; for he has acknowledged it, as F ſhall ſhew pre- 


0 fently. 


A perſon wholly ſelfiſn may be pleaſed with ſome thin: 
which attend general benevolence; there is to him a beauty 
in it, ſo far as he has advantage by it. This may be Wͥñil⸗ 


he ſees nothing of the true beauty of benevolence. Sa, 


under the influence of ſelfiſhneſs, ſaw a beauty in David's 
conduct, in ſparing his life when he was in his hands, and 
was highly delighted with it, while he wholly overlooked 
the true beauty of it, and the virtue he exerciſed, and ha. 
no pleaſure in it, but would have been diſpleaſed with 
the ſame conduct in David, had it been towards one oi 
Saul's enemies. It is granted that in this caſe, the be 
ty ſeen, and Saul's pleaſure in David's conduct, are 10! 
wholly of the ſame kind with that under conſideration a: 
the former has its foundation chieflly in ſelfiſhneſs, che 
latter not; yet, I think it ſerves to illuftrate the caſe be- 
fore us, and ſnew that men may fe a beauty in virtuous 
conduct, and be pleaſed with it; and yet not tee the true 
beauty of virtue, or have any regard to the true virtue 
which is exerciſed ; but be diſpoſed to be diſpleaſed wit! 
that, and hate it. 

The juſt proportion and ſymmetry of a beautiful pic- 
ture is adjuſted and marked oat by a number of exact 
proportioned lines, drawn fo as in a certain manner to agree 
with each other, and form a proper uniformity. N 
theſe lines, thus exactly drawn and proportioned, tor: 4 
beauty different from that which we call the beauty 

picture, or a human face, which conſiſts in a certain 
metry and juſt proportion, An accurate mathematicis", 
We | | *W114J 


0 


22 


ti 
mn 


drr. II. 


APP E N DI X. 99 


- who has no taſte or diſcerning of what is meant by the 
beauty of a picture, which is formed by certain colours 
and ſhades, proportioned to theſe lines ; yet might diſcern 


and anſwer each other, ſee a beauty in it, and be pleaſed, 
Here we ſee there are two diſtin beauties, the one inferi- 
or, the other higher, the latter the true beauty of a pig 
ture; and yet the former is diſcerned, and not the latter. 
And why may it not be ſo in the caſe betore us; tho? the 
beauties, one of an interior, che other of a higher kind, 
have a different and greater diſtinction, than in this in- 
ſtance ? The exact proportion and harmony in the vibra- 
tions of the chords of a muſical inſtrument, have a beauty 
in them that would give pleaſure, if clearly diſcerned, diſtinct 
from the harmony of a tune; and he who has no taſte for 
muſic, might diſcern the harmony and exact proportion 
of theſe vibrations, and be pleaſed with this beauty. 

Mr. H. inſiſts upon it, that what Mr. Edwards calls 
the ſecondary beauty that attends true virtue, & ſays is the 
fame kind with natural beauty, is true virtue, and all the 
beauty there is in it. This ſeerns to be at the bottom of 
all he has faid againſt Mr. Edwards on this head. He 
might, fo far as I can ſee, with juſt as much reaſon ſay, 


exact proportion of a number of lines: Or that the whole 
of the beauty and ſweet harmony of muſic, conſiſts in the 
exact, harmonious,correſpondent vibrations of the air, or of 
the chords of a muſical inſtrument, He ſays, The truth is, 
* this marvellous ſcheme has changed the natural, moral 
beauty and glory of true virtue, into an image made like 
do the beauty of an equilateral triangle, or a chels- 
board.“ p. 21. 

That he had no reaſon to bring this charge againſt Mr. 
Edwards, any one muſt ſee at firſt glance. Mr. Ed- 
wards ſays virtue does not conſiſt in this ſecondary beau- 
ty ;. but in ſomething elſe of quite a different nature and 
kind; that though there is a beauty which conſiſts in 
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all the beauty of a beautiful picture conſiſts in the 
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proportion, and the anſwerableneſs of one thing with ano. 

ther, that attends true virtue, which is of the fame kind 

with the proportion and beauty of a triangle or - che!s. 

board; yet this is of a nature entirely different from virtue, 

and has nothing of its beauty and glory. What more 
could Mr. Edwards have done utterly to exclude 
the beauty of a cheſs-board, &c, from the beauty and 
glory of true virtue? This was the deſign of this chap. 
ter on ſecondary beauty. But may not this charge, wi: 1 
great juſtice and propriety, be retorted on Mr. Hart him. 
ſelf ? he inſiſts upon n, that this ſecondary beauty, which 
Mr. Edwards has proved to be like to the beauty of ma. 
terial things (and Mr. H. has not ſhewn that it is not ſo) 
is all the beauty and glory there is in true virtue. This 
charge muſt h- upon him till he can prove the beauty at- 
tending truc virtue, which Mr. Edwards calls natural, ſe- 
condary beauty, is not a beauty of the ſame kind with 
the beauty in material things. This leads ms to anothcr 
obſervation. 

2. There is a miſrepreſentation in this paſſage. Mr. 
H. here ſuppuſes that all relative duties to God, to Jec!us 
Chriſt, &c. may be practiſed from the heart, according 0 
Mr. Edwards, without the excerciſe of true virtue; © and 
the diſpoſitions and exerciſes of the mind or heart to- 

© wards all the objects of theſe relative duties be natural, 
© harmoniouſly proportionable to them, & in concord with 
them, equitably ſuited to them,” and the heart be thus 
very beautiful; but not at all virtuous. This s a 
groſs miſrepreſentation. Mr. Edwards ſpeaks of this (-- 
condary beauty as the attendant of true virtue, which do- 
not take place in the mind that is deſtitute of virtue. 
He allows of no diſpoſitions and exerciſes of heart, harmo- 
niouſly proportionable and equitably ſuitable to the 00- 
jects of relative duties, in the mind dettitute of true v'r- 
tue, or general benevolence, and which are not the cx 
ciſes of that. And in this miſrepreſentation Mr. H. cl. 
ly begs the queſtion.in diſpute, or takes for granted "ou 
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. 
0 he had to prove, viz. that a man may heartily practice 
Fol all relative duties towards God and his neighbour, while 
ge he has no univerſal benevolence, If he had proved this, 
Ee, which he has taken for granted, and Mr. Edwards had 
re allowed what he ſuppoles, vz. that the mind may have all 
de the beauty which he ſuppoſes in relative duties, without 
nd any true virtue, the deſtructive influence of his notion of 
p- virtue, upon virtue itſelf,“ might have appeared. But 
ih as the * ſtands, nothing of this kind is made to ap- 
m- ar. 
ich 2 H. goes into the ſame way of arguing (if it can 
Nas be called arguing) in another paſſage which I will tran- 
ſo) ſcribe. After having made a quotation from Mr. Ed- 
his wards, in which he ſuppoſes, what he had abundantly 
at- proved, viz. that there is a natural beauty accompany- 
ſe· mg true virtue, in Which true virtue does not con ſiſt, 
ih but is of the ſame kind with the natural beauty in mate- 
her rial things, he cries out, Wonderful! And then goes 
on in the following words, © Here an appeal is made to 
Mr. experience, and the argument is built on this ſuppoſi- 
eſus tion, that moral proportion and harmony 1s a beauty 
g to * of the ſame kind with that of material things.“ Here 
and a miſrepreſentation. - Mr. Edwards does not af:rt this 
to- of * moral proportion and harmony,” but ſays that beſides 
Arai, the moral proportion and harmony in true virtue, there is 
with allo a natural proportion and harmony, which is the at- 
thus tendant ot true virtue, in which there is a #atural beauty 
i3 4 ct the fame kind with that of material things. And 
s ſe- Mr. H. has ſaid nothing to diſprove it, that 1 can find. 
docs And ſurely Mr. Edwards had a right to build an argu- 
rtue. ment on a premiſe which he thought he had fully prov- 
rmo- ed; and which, it ſeems, Mr. H. did not think beſt di- 
> 00- rectly, and expreſsly to attempt to diſprove, or ſo much 
 vir- deny. But Mr. H. goes on. It is not poſſible to 
cxtt. conceive of any thing more abſurd. I deſire any one 
real- %o take a human mind, adorncd with all right, relative 
what affections and exerciſes to Jeſus Chriſt, harmoniouſly 
ne * agreeable, 
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t agreeable, and beautifully proportioned to his char:c- a 
ters and relations to us (only excluding benevolc e fe 
to being, ſimply conſidered ; and Jet the faitk of E 
be their ſpring) and caretully compare it with a ſquare, 5 
* a cube, and a beautiful piece of embroidery, and try i l 
he can diſcover any ſuch likeneſs in their beauties as ty ! 
© lead him to pronounce them beauties of the very ſame in 
£ fort or order. He will as ſoon diſcover the actions dt 2 
© a ſpirit to be of the ame kind with the action or mo- 8 
tions of a clock. th: 
Here Mr. H. ſuppoſes what is impoſſible, viz. that an. 
mind may be adorned with all right, relative affect n; atk 
and exerciſes to Jeſus Chriſt,” &c. when benevolence t9 juſ 
being in general is excluded; and that a man is a true Le 
believer in Chriſt while wholly without this benevolence, ay 
He has attempted to form a character here that ncve gal 
exiſted, and never will, becaule it implies a contradiction, 15 
Therefore there is no ſuch character to be conſidei cd. we 
Mr. H. here introduces the beauties of true virtuc, ande 
then aſks if there is any likeneſs between theſe, and the 1 
beauty of a ſquare, & c. Mr. Edwards does not ſay thei: F bs 
are beauties of the ſame fort, What he ſays is, that over uc 
and above the true virtuous beauty in theſe relative . 23 
ties, there is alſo a beauty of another kind, which itic!! s WI: ** © 
not virtue; but only the attendant of it, and is of il Wi * 
fame kind with the beauty in material rhings, and may 5 
be perceived and delighted in by one who has no virus, Wi © 
nor any reliſh for it. Now, Mr. H. has not offere( tt: hes 
leaſt evidence that this is not ſo, in this paſſage ; nor [1a 4 eis 
he ſaid any thing really in oppoſition to Mr. Edwards,“ K. 
| But 1 proceed to obſerve, * 
3. Mr. H. after all he has ſaid to the con Te 
| aus 

* Mr, Edwards allows there is a natural beauty in the practice 0 What 

_ Juſtice, and other virtues, in external condudt. And when thcle 4 mind 
- the expreſſion of the heart, there is a moral beauty in the EXErciles ese 
that, the beauty of holineſs. But when there is no true virtue n dere 


heart, there is no natural beauty in the exerciſes of the mind 
natural beauty is in the external conduct. 
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J. 
2 allows the very thing he here oppoſes; ſo oppoſes him- 
2 ſelf only, While he thinks he is oppoſing Mr. Edwards. 
5 He ſays, men who are deſtitute of true virtue, are 
2 many times determined to do particular equitable ac- 
7 tions to others froni a regard to the equity of the cafe, as 
7 6 their true ſpring, and for equity's fake, &c.“ That a 
PR man in dealing with his neighbour, may * ſee what is 
10 right between them, and from a regard to the equity of 
0 « the caſe, deal juſtly with him.” p. 50. Here he allows 
that equitable conduct 1n relative duty may be approved 
=? and practiſed, and yet there be no virtue in it. I would 
hl aſk Mr. H. whether there is not a fort of beauty in this 
_ FL and equitable conduct, in which there is no vir- 
7 due 1 He muſt anſwer in the affirmative; fer what he 
ce ſays implies it. as he ſuppoſes it is practiſed from a re- 
never gard to the juſtice and equity of the cafe, and for equity's 
ion. fake, The next queſtion is, whether this beauty is the 
LY beauty of true virtue, or a beauty of another kind ? This 
- and he has alſo anſwered. It cannot be the beauty of true vir- 
"1 the ! we: for he cxpreſoly ſays there is no true virtue in it. 
; theſ And it there IS A beauty in one inſtance of equitable con- 
duct, which is of a different kind from the true beauty of 
de cl virtue, this may be the caſe, yea certainly muſt be, in all 
tielt 18 mances. And this is a ſecondary beauty, which conſiſts 
the Patural harmony and agreement ot one thing with 
1 may another; the very ſame beauty which is found in mate- 
virtue, Fla) things, Thus Mr. Hart allows all that Mr, Ed- 
red the wards has afferted concerning ſecondary beauty, and ex- 
—— bl hee aſſerts at the latter end of his book, what he gre at- 
ads | S in Mr. Edwards towards the beginning. 
i 02 wh». fated to run crooked, The greate/t men can't 
ontrarll rern, and keep it ſtraight,” Mr, Hart, p. 28. 
ass Mr. Edwards having obſerved that it was evident, from 
ractice d what he has ſaid, that the * diſpoſition or ſenſe of the 
theſe an mind which conſiſts in a determination of mind to ap- 
l Prove and be pleaſed with this ( lecondary) beauty, con- 
If -11 0 udcred ſimply, and by itſelf, has nothing of the nature of 


true 
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true virtue, and is. entirely a different thing from a truly 
© , virtuous. taſte ; there being no more virtue in it than there 
is in *A 8 to approve the harmony of good mu. 


it. If this good man had attended to one obvious Gil. 
tinction, he might have ſaved himſelf from falling 
this grand abſurdity, viz. The difference there is in the 
nature of things, between the mind's ſecing and ap; c. 
ving the harmonious proportion and juſtneſs of virtuos 
diſpoſitions and exerciſes of heart, towards God and ovr 
neighbour, and having ſuch diſpoſitions and exerciſes 
himſelf, A man may ſee and approve the beauty 
and excellence of true virtue, in ſome degres, and yet 
his heart not be in this beautifully harmonious and cdu 
table temper and ſtate.” p. 20. 21. „ 
As. 1. This good man' has attended to this i. 
tinction, and thought he had demonſtrated the grand 
* abſurdity* and impoſſibility of what is ſuppoſed in i, 
in the following words. lt is impoſſible that any one 
* ſhould truly reliſb this beauty, conſiſting in general 
» nevolence, who has not that remper himſelf. I bete 
obſerved, that if any being is poſſeſſed of ſuch a tc. 
per, he will unavoidably be pleated with the ame tem. 
per in another. And it may be in like manner demon- 
ſtrated, that tis ſuch à ſpirit, and nothing elſc, 
will reliſh ſuch a ſpirit, For if a being, deſtitute of 
benevolence, ſhould love benevolence to being in gene- 
ral, it would prize and ſeck that which it had no value 
for. Becauſe to love an inclination to the good ot be- 
ing in general, would imply a loving and prizing i 
good of being in general. For how ſhould one love 4nd 
value a diſpoſition to a thing, or a tendency to promote 
a thing, and for that very reaſon, becauſe it tends to 
promote it, when the thing itſelf is what he is regard 
leſs of, and has no value for, nor deſires to have it pe- 
moted.“ p. 125, 55 
Had Mr. H. well attended to this paſſage, and deter- 
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mined to ſay nothing contrary to it, till he could anſwer 
it, he might have ſaved himſelf from falling into the 
grand abſurdity contained in the words jult quoted from 
him. For, 
Ans, 2. Nothing can be more abſurd, and imply a 
greater contradiction, than that which Mr. H. here at- 
Arms, viz. that the heart which is in no degree virtuous, 
does at the ſame time approve of virtue; and that there 
is a difference in the nature of things between theſe, Heart- 
ily to approve of virtue for its own fake, is to be at heart 
a friend to virtue, and to love holineſs for holineſs fake ; 
and can this take place in an unholy heart ? A heart 
that is an enemy to all virtue? It is impoſſible. It is 
even a ſelf-evident propoſition, that the love of holineſs, 
t holineſs; and therefore has paſſed for an inconteſtible 
truth, till Mr. H. has riſen and contradicted it. He ſays, 


of virtue, in /ome degree, and yet his heart not be in this 
beautifully harmonious and equitable temper and flat.“ 
But why does he limit this to / degree“ Why may he 
not approve of the beauty and excellence of virtue in eve- 
ry degree, as well as in ſome degree? It is impoſſible for 
him, or any one elſe to tell, unlets it be becauſe his heart 
is in ſome degree a friend to virtue, i. e. really virtuous 
but not fo in every degree. All Mr. H's proof of this 
extraordinary aſſortion, is in the tollowing words. No- 
$ thing is more common, and nothing more to be lame nt- 
© ed, than this monſtrous inconſiſtence between the mo- 
ral ſenſe or taſte of the mind, and the ruling diſpoſitions 
* and exerciles of the heart of man.” Here 1s an appeal 
made to experience; but the whole evidence of rhe thing 
to be proved, lies in Mr. H's confident affertion, [ 
may ſay, in my turn, It Mr, II. had attended to one 
obvious diſtinction, he might have taved himfclt from 
falling into this grand abſurdity, viz. the difference there 
8, in che nature of things, between the dictates of the judg- 
Bt and conſcience, and the reliſh and approbauon of 
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the heart. An inconſiſtence between theſe is indeed very 
common ; men often love and practice that with 
whole hearts, which their reaſon and judgment decla;+ 
to be wrong and hateful; and their conſcience pronoun. 
ces that to be beautiful and excellent, which their bent 
do not in any degree approve ; but utterly deteſt 2 
hate. Here is an inconſiſtence between the judgn: :: 
and the heart, which is conſiſtent with the nature of thin. 8 
and evident from abundant experience : But for 
heart to approve of that which at the ſame time it h. 
and wholly rejects, is indeed a monſtrous inconſitente. 
implies the moſt palpable contradiction ; and there; 
never did take place, nor ever will, in any one inflanc, 
To fee beauty, and heartily approve of it, as ſuch, or 0 
taſte and reliſh the beauty of holineſs, as ſuch, is 
fame with the love of holinels, as ſuch, or for its own (i; 
And when Mr. El. will prove that the heart of min 
may be thus friendly to holineſs, and love it for its 6:41 
ſake, while deſtitute of all true virtue, he will ſhew that | 
has not fallen into the grand abſurdity with which lie 13 
charged. | 

Mr. EJ. fays, that according to Mr. E. the nature and 
character, or perfections of God, are #9 cau or prod 
of the firſt exiſtence of a virtuous or holy principle in 
the hearts of created, intelligent beings? And as, 
* I ſhould be glad to know how the general attractic or 
s propenſity of mind to being, comes into exiſtence.” p. 
22, Marg, | 

Aws. It comes into exiſtence hy the omnipotent ener 
y of God. It is his workmanſhip, by which men ar? 
created in Chriſt Jeſus unto good works, who firſt ©: 
ated man in his own image. Gen, 1. 27. Eph. 10. 4. 
God gives them a new heart; a heart to know / 
&c. Jer. 24. 7. Fzek. 36. 26. Giving a heart to knov 
God, mult be a work ot power, in order to their know: 
ing him; and therefore cannot be effected by the bros 
ledge of him, or a true fight of the perfections oy 


$4 
1 


7 
— 


pI 


— ——— —— ̃ — — — PEE 
- — —— qQ2e—j— — — — 22 — -—_— — — . — —— - 


Seer. II. A\P3PTiE;ND=I-X. 107 | | 


A fight and knowledge of the divine per {ſ-fions cannot 


be the cauſe or ground « of that waich is dune in order to this 0 lf 
knowledge taking place, or in giving a heart thus to 1 
know God. It is te new heart, the circumeued, benevolent i 
heart, and not the old, ame Ieififh heart, chat 1 
ſees the divine character, and loves it. It is granted 1 


the heart would not ſee and love, were there nothing 0 ! 
be ſeen and loved; and in this ſenſe the character ſcen "MI 
and loved, is the ground and cauſc, fre qua non ; as | 
without chis there would be no object of love. But the 
efficient cauſe, groun i and foundation of all, 1s the divine | | 
power and energy, chcumciſing the heart ro know and 1 
love ; giving a new heart, or the ſpirit of God taking 
poſſellion of the heart, as. a powerful principle of bene— 
volence. And ia this way, even by the immediate exers | 
ron of divine C, Dew creating POV ET, the heart becomes 
benevolent. 


Mr. H's repreſentation ſuppoſes divine power. and | 4 
energy to be the cauſe of all virtue in the creature, and 1 
that it OWES its tilt £xiltence to this; and fo has really = 
anſwered the queſtion which he puts. He ſuppoſes a "PN 


1 


realizing beliet* of the divine character and love, by 1 
which Go3's excellence and love is“ perceived, realized : 
and felt, as extended to them,” is given to them by God: Us! 
Or that *tis God who * gives thern to fee? in themſelves 


h1 18 attracting love, VC. and th 4 this! is the cauſe, ground | : 
and reaſon, wh y one ſecs, realizes and feels this excellc nce 1 
& love of God, ratlier than another, & why he doesit now, 1 


tather than before. p. 23, 24. This realizing beliet, 8ſt 
bility, & feellug is given by God, in tak ing away the hears 
of lane, Wich would not realize and fee! hy; 3 e celle nce 
and love, and giving a new heart, a heart ot fleſh, | This 
then is the caut:, ground and fource 0: the firit 9 
of all true virtue, and mull be fo, according to Mr. H, 
And I conclude Mr. H. will not ſay, th's a ope- 
ration, by which it is given to men to {ce and fecl God's 

excellence and. love, is by the truth een; becauſe this 
would 
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would be to make the effect the means and cauſe of 11 
ſelf, and to ſuppoſe God works by that which is the tru: oy 
and conſequence of his own operation. Surely that which; for 
God does, in order to make men ſee and feel, is not done erf 
by their ſeeing and feeling, or by the things ſeen and felt anc 
but by an immediate operation. If Mr. H. will not grant the 
this, he will find himfclt in the cafe of his before- ment! 95 
oned Indian. | act 

Mr. H. ſays, This doctrine of Mr. Edwards's ſeem: 0 
to be the foundation on which ſeveral doctrines, in be =: 
* new ſcheme of divinity, are built. Theſc in particular, of t 
5 viz. That the moral perfect ions and character of God, ſap 
* as revealed by the goſpel, and ſcen by natural men, un. oy 
der the teaching of the word and ſpirit of Jeſus Chr, 37h 
*'fo far as they are capable of ſceing them, can have viel 
© poffible influence in changing their hearts. Regenera- calls 
tion conſiſts in giving or planting in the heart a new, arid. 
+ ſpiritual taſte or reliſh. This change is not wroug bt berh: 
* the ioftrumentallity of light, or by any means whatlo- | 
© ever; the word of God is not a means in the hand of NW 
the ſpirit, in working this change; but it is effected by 55 
5 


meer, abſolute, and properly creating power, & c. 
Mr. Hart has not mentioned theſe doctrines exactly in 
the words of thoſe to whom he imputes them; and wher. 
they have uſed any of theſe words, they have explained 
them, and guarded againſt a wrong ſenſe, which the read 
er will be in danger of putting upon them, as they are 
here uſed by Mr. H. The ſum of the doctrines chat 
have been advanced on this head, ſo far as I can learn, 's 
this, v. that the human heart is naturally ſo wholly cor- 
rupt, ſo blind and oppoſite to the beauty and excellence 
ef divine truth and holineſs, that in order to its ſeeing and 
reliſhing this, a divine power mult be exerted on the hear, 
of which divine power and operation, this fight and rei 
of truth is the effect. The divine operation in this e 
is as much antecedent to this fight and taſte, as the op*<'- 
ing the eyes is antecedent to fecing ;, and as much 0 
We : C1: 
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effe& and conſequence of this work, as ſeeing is the ef. 
fe& and conlequence of having the eyes opened : There- 
fore light, or the truth leen, is not any means of that pow- 


and does produce this hight, as the cauſe of it : For, by 
the ſuppoſition, it is the effect, and not the cauſe; and 
divine truth ſeen and reliſhed, is really that in which the 
active change conſiſts, which is the effect of the divine 
power. 

Mr. H. grants this is all true, if Mr. Edwards's notion 
of true virtue is right : So that, according to him (and L 
ſuppoſe it is the tr ruth of the caſe) the drip ute is, at bot- 
tom, about the nature of true holinets, which is the fame 
with the nature of God's moral character. if this is 
rightly ſtated in the preceeding inquiry, what Mr. H. 
calls the new ſcheine of divinity,” is as old as the bible, 


and the only ſcriptural one: If not, his oppoſition may 
perhaps be juitified. 


NM NX $$: $4$:0-3: $$ $5$-$-24-2 
e red t. 


in 

en Mr. Harte ebjeftions againſt Mr. Edwards's account of 
ed natural conſcience, and moral ſenſe, confidered aud a. 
ad;  ſweres. 

are 

hat \ R. Hart's objections againſt Mr. Edwards's de- 
„ 18 IVI {cription of natural conſcience and moral ſenſe, 
cor- ale grounded on his excluding from it all reuſh and ap- 
*NCE provation of heart, of the beauty and excellence of virtue; 
and and all true ſenſe & diſcerning of that in which it conſiſts. 
art, He bas formed his obtervations upon this under five par- 
ehh ccalars. p. 29 39. But the whole of the objections he 
ce ales againſt it, may be reduced to the three follow- 


pe. 
os & If natural conſcience does not fee and reliſh true vir- 


erful operation, which is antecedent to ſeeing the truth, 


tue, 
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tue, or that very beauty and excellence in which 3 
diſtinguiſhed from every thing elfe, then the dictates of | 
conſcience, and the ſenſe of deſert which is imphed in i * 
are without foundation, and wrong, and it -* un avoid > 
* deceives us; for moral delert is neceſſarily ede 8 
© with, and has a natural and direct relation to, this qua. rt 
* lity in moral actions, wherein their vittuouſneſs or Y wy 
< ouſneſs conlifts, and to nothing cle. But (according 9 ey 
Mr. Edwards) natural conſcience has no perceptic: © * 
s ſenſe of that quality in moral actions, wherein their vir. ths 
* tuouſneſs eſſentially conſiſts ; but, as a wWrong- ede Fw 
thing, places it in that wherein it does not at all conſitt, oh 
and ſo connects the ſenic of deſert w 18. and con ay deſe 
© tothe true nature of things.“ p. 30, 31. ie. 
Ars. There 1s in natural conſcience . exerciſe of re: ce 
fon and judgment, which may be right, and agrecabſæe ROY 
the truth, independent ot the <> cerclles of the heart, 10 
in direct oppoſition to them. Reaſon and judgment doſes 
pronounce a thing right, morally good and excellent, while rand 
to the reliſh and inclination of the heart, it is ute or e 
ly ineligible and diſpleaſing. In this cafe, conſcience 1 there 


not a wrong-heade! thing, but dictates the truth. Rca will c 
and judgment being rightly informed, and free from irt, 
oulative error, are fo far from deceiy ing us, that, by tne Wi ;..... 


ſuppoſition, they dictate nothing but the truth, and 14 428 9 
virtue and vice, and moral deſer t, in that in which they bur 45 
truly conſiſt. There is ſo much evidence of this from Hun 
fact and experience, chat I ſuppoſe it neediels to attcrnp! ers 45 
to make it more evident by reaſoning upor, it. | reaſon 
It will be ſaid, this does not remove the difficulty 6 M. EI 
theſe dictates of reaſon ſuppoſe an idea of the ching of Mi: nate 
which it judges, and that it is ſeen in a true light. tow io. - 
can the mind judge of that, of which it has no true 12 lon and 
or conception? It Judges of what it ſees, and not o Hue con 
which it does not bo = 
Axns. The reaſon & judgment may be convinced © ae 5 


beauty, excellence & worthineſs of an Object, of which ve 2 
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& in this ſeals there is ng ide or ſi gut of the beauty and 
! excellence of the object. This is certain from fact and 


that is affirmed in the cale beforg us; and therefore the 
thing that is objected againſt. Conſequently the objecti- 
on mult be groundlets. the ph and tenſe of the natu- 
tal beauty which there is in true. virtue, and a deſire to be 
ſelf conſiſtent, and oppoſition to the contrary (both whictt 
Mr. Ei wards oblerves come into natural confcience, and 
the moral lenle) may be neceſſary to give an idea and 
ſenile of any thing oval; and of moral deſert ; and yet 
the judgment and conſcience place true virtue and moral 
deſert, in that in which it really confiits, Reaton may 
dittate that the beauty which the mind diſcerns and re- 
hihes-1s not the true beauty of virtug; but this is lome- 
thing ot a more noble kind, conſiſting in union of heary 
to heart, in univerſal bene: vtence ; and that all moral 
deſert hes in this, and its contrary. I ſay, reaſon and 
eonicience may dictate all this, without any actual idea, 
or real perception of that ſweet beauty and excellence 
there is in virtue, or the leaſt degree of rehi{ſh of it : And 
will do ſo, if all ſpeculative error is removed. Thus na- 
tural Conſcience, when duly enlightened, will approve of 


v7 $1 


WOrtny. Ang if a man dots not judge 1. gat in this eas » 

but is deceived, and 1 that true virtue: conſiſts in 
that natural agreement ag d ſecondary bea aut y, Which he 
bes and reliſhes, 'tis his own fault, and an abuſe of his 
reaion, through the prejudices and corruption of his heart. 
Mr. l. ſays, accordir g to Mr. Edwards's notion of virtue, 
© natural conſcience is wholly ignorant Tit and uninte- 
reſted in it.“ Bur herein he is greatly miſtaken, 18 rea- 
lon and judgment may be fully iced that true vir- 
tue conäſts i in benevolencę, while the heart is wholiy op- 
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KAle of ies 1weetaels, beauty and exceilence. So a man's 
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ty and excellence the mind has not the leaſt taſte & reliſh s 


experience, as has ben juſt obſerved. And ths is alt 


the true virtue, and nothing lic, as rea) ly.c Rccllent and praiſe - 
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poled to it, and the moral taſte have no reliſh for it, no 
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conſcience may be convinced that he is wholly without 
true virtue, and all proper idea and ſenſe of it; and thut 
he is wholly to blame for not exerciſing this virtue. 

A man who never jeit in his heart the leaſt degree f 
love to God, or had any delight in worſhipping him; bat 
the greatelt averſion to ir, & is always moſt unealy win 
obliged to be preſent where he is worſhipped : But has the 
higheſt reliſh tor gaming, drinking, and profaneneſs, and 
places all his happ! ineſs in theſe : Such a man may bs 
convinced in his conſcience; that there is ſuch a thing 45 
true ſupreme love to God, and that there is the hig! elt 
and molt refin d pleaſure in this, and in worſhipping : and 
ferving God, with fuch love: That be is under all ima- 
ginable obligations to love God, and delight in him ard 
his ſervice, ſo that 'tis wholly his fault that he does not 
And yet go on in his old way, with as {ſtrong an inclnai 
as ever, In this Cage, the man, by the ſuppoſition, 14: 
no true idea of that about which .he realons right; but 18 
wholly ignorant of the beauty and excellence of Cod, 
and has not the lcaſt taſte and rehfſh of the pleaſure in 
worſhipping him with true devotion. He has indeed g- 
culative ideas of theſe i. e. all the ideas that ſpecula. 
tion, by the help of all the ſenſations he has, will give, or 
capable of, while his heart is wholly without any taſte 
reliſh for moral excellence. In this inſtance and e 
are many uch. his conſcience does not deceive Kim: aut 
judges right, and his rea on condemns what his heart ec. 
liſhes and approves. a 1d pronounces that right, excchent 
and happy, of which ſie has not the leaſt taſte or reliſh; 
and ſo no true idca of the beauty, excellence and hn. 
neſs of what his conſcience approves, or his reafon ju. [08h 
to be right and excellent. 

The man who has ao diſintereſted berievulence, mY 
have a ſpeculative idea of it, i. e. all the idea that et 
is, or can be, in meer ſpec ulation, and all that is nec 
in order to reaſon about it; but can have nothing o 113 
idea which comes by taſte and reliſh of the thing, and n. 
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lies a ſight and ſenſe of its true beauty and excellence. 
All the blindneſs and 1gnorance there is in this caſe, lics 
wholly in the want of ſuch a taſle and reliſh, and in an 
inclination to that which is oppoſite to it. The natural 
moral taſte, which does not reach to true virtue, or imply 
the leaſt reliſh for it, but is conſiſtent with the greateſt 
difreliſh of it, is neceſſary in order to the mind's forming 
an idea of any thing moral; and therefore is implied in 
natural conſcience and ſenſe of moral deſert; but is en- 
tirely a different thing from a reliſh of true virtue, or an 
Kea of it's true beauty and excellence. — 

Mr. H. obſerves that Mr. Edwards ſays, Natural 
© conſcience will approve of true virtue, without ſeein 
© the true beauty of it.” And upon it has the follow ing 
words. Approve of that which you have no idea of, no 
* reliſh for! Is not this a contradiction 2? 
Ans. No, by no means. What has been ſaid, I 
dope, is a ſufficient anſwer to this queſtion, The appro- 
bation of conſcience in this caſe is entirely a diſtinct thing 
from any reliſh and approbation of heart. By approba- 
tion of conſcience here is meant conviction of conſcience, or 


excellent, and moſt beautiful, which is a diſtinct thing 
from reliſhing, or ſecing the beauty. 

II. Mr. H. objects that From Mr. Edwards's doc- 
trines it does neceſſarily follow, that men are under no 
natural obligation to be virtuous, and can't equitably be 
required to be ſo.” p. 34. 

The ſum of what he lays in ſupport of this is, Na- 
tural conſcience and the moral ſenſe can't taſte and ap- 
prove this kind of virtue, any more than the white of 
an egg; and natural reaſon, and common ſenſe ſay 
there is no worth in it, nor any uſe or occaſion for it in the 
moral world. Nothing but this preternatural princi- 
| pie itſelf (i. e. a truly virtuous taſte, or a benevolent 
| mind) can taſte the ſweetneſs of this primary beauty, or 
. bereeive any moral excellence in this fort of virtue: 
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the reaſon and judgment dictating that true virtue is right, 
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It lies far beyond the ſphere of natural conſcience a 
the moral taſte. ' It is no object to them; conſequen;. 
ly man is, by the conſtitution of his nature, as incapable 
of ſeeing or taſting this primary beauty of moral thing 
as beaſts are of reliſhing their ſecondary beauty. le 
is no more made for the one, than they are for the oth-;, 
and is no more obliged to reliſh the one, than they ae 
ro-reliſh the other; and cannot equitably be required 
do fo, till a new faculty or taſte is given him, adapt 
to this object, by a new creating act of power,” 
Ans. 1. When Mr. H. ſays, natural conſcience cannot 
approve of this kind of virtue, if by approve he mean 
conviction of conſcience, that this is true virtue, and that 
there is a beauty and excellence in it, while the heart il 
approves and rejects it, his aſſertion is not true, as has 
been proved. If by approve he means a reliſh and p- 
probation of heart, tis granted, and has been prove! 
that no man, who has nothing or the nature of true virrue, 
can thus approve of it. 

When he ſays natural reaſon and common ſenſe y 
there is no worth in 1t (i. e. virtue which conſiſts in be- 
nevolence to being in general) nor any uſe or occaion 
for it in the moral world,* he only begs the queſtion, aid 
aſſerts what is moſt contrary to known fact. There are 
multitudes, the dictates of whoſe reaſon and common fenie 
are, that all true worth and excellence confiſt in this; 
and that this is the life, excellence and happineſs o 
moral world. And this is the univerſal dictate of naturil 
reaſon and common lenſe, when properly enlightened, ard 
impartial, by 
And his aſſertion, in which all the ſeeming force o 
argument lies, is wholly without foundation, viz. Tt 
man is, by the conſtitution of his nature, as incapale 0! 
ſeeing or taſting this primary beauty of moral things, 4 
the beaſts are of reliſhing their ſecondary beauty. 1" 
is, by the conſtitution of his nature, as capable ot 


and taſting this beauty, as he is of exerciſing view 
| ; of 
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for this is one and the ſame thing. Man has all the natu- 
74] faculties which are neceſſary in order to his being vir- 
tuous; and therefore by the conſtitution of his nature, is 
capable of ſeeing and taſting the beauty f moral things, 
and of being perfectly holy. He wants nothing but an 
inclination to this, a heart to improve the faculties he 
has, in order to ſce and taſte this beauty, and be truly 
virtuous. In ſhort, he is furniſhed with every thing need- 


ful in order to tee and exerciſe virtue, except it be virtue 


itfelf. This he has not; but has every thing elſe, which 
a creature can have, and not be actually virtuous, 
And if the want of a virtuous diſpoſiuon, or a heart to 
diſcern, and exerciſe virtue, and a ſtrong and fixed oppo- 
ſite inclination, take off all obligation to virtue; then it 
is not poſſible that any man ſhould be under any obliga- 
tion to exercile more virtue than he actually has, and does 
exerciſe 3 and conſequently there is no ſuch thing as fin 
and blame or ill defert in nature, | 

But Mr. H. ſays, This is no more than ſaying, if 
they had this new kind of reliſh, they would have it, 
and if they had it, they might caſily exerciſe it. But 
* what is this to the purpoſe, when at the lame time they 
conteſs, there is no natural faculty in human nature, by 
any poflible application of truth to which, this taſte 
can be raiſed up in the heart? On theſe principles, we 
might, with as much reafon, and as good a grace ſay, 
the inability a blind man is under to ſee and reliſh the 


beauty of light, is of the moral kind, and ſolemnly 
impute it to him as fin.” p. 33. 

Ans. This is ſaying that this new kind of reliſh de- 
pends on the will or heart, and conſiſts in the diſpoſition 
and exerciſe of that: That fo long as the ditpoſition and 
choice of the heart is wrong, and in oppoſition to virtue, 


ir has no reliſh for it; but when the mind is diſpoſed and 


mclmed to virtue, it has this taſte and reliſh; for they 


are one and the ſame thing. Therefore all the defect lies 
in the heart, being indiſpoſed to love and chooſe 
N that 
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that which is in itſelf moſt excellent, and to which it is 
invited by the ſtrongeſt reaſons and motives. 

If Mr. H's ſervant ſhould utterly refuſe to live in b. 
houſe, or obey him in any one thing, and declare that hc 
ſaw nothing agreeable in his houſe, or any of his ways; 
but he took his whole delight in gaming, drinking an 


debauchery, and was determined to ſpend the reſt of e 


life in theſe. His maſter would doubtleſs tell him, that 
he had a very falſe and bad taſte indeed, that he was very 
capable of knowing and doing better, and it was wholly 
owing to the viciouſneſs of his heart, that he could take 
no delight in his houſe and ſervice, and had become {uc!: 
a diſobedient lervant, &c. and folemnly impure it to hin; 
as his ſin. If the ſervant ſhould ſay, This is no more tha: 
faying, if I had a reliſh for your ſervice and your ways, 
I ſhould have it, and it J had it, I could eafily exerciſe 
it, and ſhould then be willing to ſtay with you: But as | 
have not this- taſte and turn of mind, but the con- 
trary, you have na reaſon to blame me in the leaſt, or 
think me under any obligation to love or obey you; his 
maſter would doubtleſs think he argued very weakly. 
And if Mr. H. by all experiments in his power, ſnould End 
nothing in him, by any poſſible application of truth, 
whi-h* he could raiſe up in his heart the leaſt degree ot 
taſte and reliſh for the beauty and order of his houſe, cr 
any inclination to live with him; but a fixed abhorrenc? 
of his ſervice and all his ways, would this excuſe his ſer- 
vant in his eyes? No: If he did not diveſt himſelf ot 
all reaſon. and common ſenſe, the further he found his 
ſervant from all taſte and re}iſh. for the buſineſs and enjoy- 
ment of his houſe, and the more 1mpoſſible, by a"; 
applications to his mind, to raiſe in his heart ſuch a taite, 
or eradicate the contrary, the more would he blame, and 
impute ſin to him. 

Ans. 2. We do indeed © confeſs there is no natt- 
ral faculty in human nature, by any poſſible application 
a truth, to which this taſte can be raiſed d vp in the heart, 


a 


cr. III. 


ſo long as the will remains wholly perverſe, & oppoſes all 


ſuch applications; & every one muſt confeſs this who wilt 


not hold the molt palpable ablurdity. But this dots not 
ſuppoſe any want of natural faculties, or any natural de- 
fect in them; all the defect lies in the inclination or will; 


tis the perverſe, obſtinate teſiſtance of hat, to the ap- 


plications made, which prevents their efficacy; therefore 
the perſon 1s wholly blamable for not having this taſte, 
if a perverſe inclination is in any caſe blamable. This 
is illuſtrated in the inſtance of the ſervant above. | 
Ans. 3. Mr. HI. himſelf allows the {ame thing, which 
he is here condemning. He» ſays wicked men, or vicious. 
minds have no virtuous taſte, this being a diſtinct thing, 
and eſſentially different from any thing which they have; 
and that their hearts are in oppoſition to it, p. 22 33. 
and then goes on to fay, There is no cure tor this evil 
diſcaſe of the heart, but by the grace and truths of the 
goſpel, as firongly impreſſed upon the mind by the ſpirit 
of Chriſt. If the perverienets and obſtinacy of wicked 
minds prevails to that degree, under the enlightening 
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as to provoke the Lord to withdraw his gracious influ- 
ences,” and give them wholly up to their own hearts 
luſts, their perverſencis becumes abſolutely incurable, 
and they go into perdition,” 

According to this, men are as far from a virtuous 
taſte as Mr. Edwards {uppoles they art; and they can't 
be recovered to this by any thing but the ſpirit of Chriſt, 
And yet he holds they are vader obligations to be virtu- 
ous, and to have this, virtuous taſte, even while they are 
under the power ot this * incurable diſeaſe,” incurable by 
any powers in themſelves, or by any application, unleſs 
by the ſpirit of Chriſt ; and even incurable by him, ab- 
ſolutely incurable', if perverſcly and obſtinately reſiſted 
by them. Let Mr. H. vindicate his own poſitions here, 
and he will anſwer all his objections againſt Preſident Ed- 
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Rards, and his diſciples, on this head. 
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influences and ſtrivings ot the ſpirit of truth and gract, 


1 
* * 


nt APPENDIX Nous. 
Mr. H. in his letter to Dr. Whitaker, p. 10. allows, 


That men muſt have theſe things preſented to their vic u 5 
by God's tenthing, before they can perceive their moral en 
excellence. Mr, H. may be aſked, Why then are tfey 0 
under obligations to fee this moral excellence, and reliſh of 
it, antecedent to God's teachings, or the impreſſions of ; d, 
the ſpirit of Chriſt ? What if the ſpirit does not ron 12 
impreſs theſe things on the mind, and they have not G« « & 
teachings ; will this leave them under go obligations « h. 
fee and reliſh theſe things, and wholly blamelets in their 

* incurable diſeaſe ?* It u, if what Mr. H. ſays on th: © the 
head againſt Mr. Edwards has any reaſon & weight. Ar | * the 
why is their perverſeneſs blamable, from whom the ipiri: RF | ©? 
of God withdraws himſelf ? Why are they ſent to perchi. . 885 
tion, ſince their diſeaſe always was incurable by them 

ſelves, and they are as far from a virtuous taſte, as a blind 


man is from ſceing the light; and it is become aH 
incurable now? As well may you condemn a blind mag 


— 


for not ſeeing and reliſting the light of the tun, Mr. 
being judge.* 
I ſaid above, Mr. H. holds that men who have no virtuc, or 
virtuous taſte, are under obligations to be virtuous ; becauſe this i: 
ſuppoſed in his objection againſt Mr. Edwards, wh ich we are contider- 
ing, and is implied in all he ſays upon it. But I think he has 1410 
what is inconſiſtent with this, and a ſufficient ground to conclude be 
does not hold that unregenerate men are under obligations to be 
1 have reference to what he ſays, when it was urged againſt him, th: 
the repreſentation given in his words juſt quoted, which be had beivre 
given, in ſubſtance, in his dialogues, was as inconſiſtent with man? 
obligations to be holy, &c. as the doctrines he objeQed againſt. 
are the following words. I he goſpel is a miniſtration of ſupernzu- 
ral truth & grace, fitted in its nature to work in the mind as # v 
, © ſeed & ſacred leaven; & the mind of man is naturally capable of 
* wfluenced and changed or ſpiritualized by it, <vber firmly H.. 
* and rializzd. The holy ſpirit of Gd accompanies this mmiſtrzi1on 
of the word of life, with ſome degree of his influence, ar a co” 
* grate, It finners improve this, and the outward helps they ha 
© the goſpel, as Fan AS THEY ARE IMPROVABLE BY THEM, | 
* believe he will crown his common influence with ſpecial and e“ 
© al, leading them on to ſaving faith, and ſo regenerate chen . 
= c the! 
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Brit as Mr. H. has undertaken to ſhew parti- 
cularly what inability does not excuſe, we will at- 
tend to that, and ſce if he has given any better ac- 
count of the matter, than they do whom he thinks he op- 
poſes. He ſays, That kind of moral inability which 
does not excuſe from blame, but rather aggravates it, 
is that which our Saviour, and the prophets and apo- 
ſtles charge upon the perverſe Jews, when they lay they 
have eyes and fee nor, ears and hear not, hearts 3 


they do not, but continually reſiſt and rebel againſt the motions of 

* the ſpirit, and ſo provoke God to withdraw his ſpirit and give them 

* up to final blindne(s and hardneſs of heart, the grace of the goſpel 

is vindicated, and they periſh as deſpiſers of it. This belief is con- 

© ſiſtent with my doctrine above. Letter to Di. Whitaker, p. 32. 
On theſe words the following things may be noted. 

1. When Mr. H. ſays © the mind of man is naturally capable of be- 
ing influenced and changed by the truth of the goſpel, when firmly 
believed and realized,” it is implied that it is not naturally capable of 
this, until this is the caſe ; which he ſays is the work of the ſpirit 
alone; and that none can believe and realize it. uniets frongly impre/* 
el by the ſpirit. According to this, men are not zaturally capable 
of holineſs, i. e. have no natural capaci'y while without the ſpirtt 
cauſiag them to realize the truth and ftrongly impreſſing it on their 
minds: Therefore cannot be under obligation to be holy, Thus he 
who, without any r:afon, charges Mr. Edwards with holding that fin- 
ners have no natural capacity of holineſs, does himſelf aſſert it, ſo as 
to be juſtly liable to the charge. 

2, He places all the finner's duty in improving what he calls com- 
mon grace, and the outward helps they have by the goſpel, as far as 
hey are improvable by them. This they may do without the exerciſe 
of the leaſt degree of holineſs ; cherefore they are not obliged to be 
holy; they not being capable of it, until they have the ſpecial and of 
fefiual influence of the ſpirit. Thus Mr. H. holds © that men are un- 
cer no natural obligation to be virtuous at all.“ With how poor a 
grace then does this objection againt Mr. Edwards's doctrine come 
from him :? 

3. His belief that God will eta lead them on to ſaving faith, 
aud /4 regenerate them who improve the common influences of the 
ſpirit, as far as they art improvable by them, (1. e. as far as is conſiſtent 
with reigning luſt, & enmity againſt God) is a belief without any evi- 
cence from ſcripture, or any other quarter; and therefore this belief 
i: doubtleſs conſiſtent with all his doctrines, as it is with all the duQrines 


of Arminians and Pelagians ; who have as much of this fond belief as 
Mr, Hart, | | 
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© of underſtanding, and yet underſtand not; &c. J. con- 
115 in an indiſpaſition, and perverſe refuſal to exert 1. 
moral powers which men have.“ 

He has here given a very good account. The 
diſeaſe lies wholly in the indiſpoſition and perverſe 
neſs of the will or heart; therefore their not ſeeing, and 
all their inability to ſee, is their own fault, This account 
is indced agreeable to ſcripture, and to reaſon and com- 
mon ſenſe; and is the very ſame they give of che matter; 
whom Mr. H. thinks he is oppoſing. He goes on But 
* vpon the principles of Mr. Edwards's ſcheme; the ina- 
© bility of natural men to ſee, or rather caſte the ſweetneſs 
© of what he calls virtue, conſiſts ! in the want of a naturs! 
* faculty, or taſte ſuited to the object.“ This is a moi} 
ungrounded and injurious aſſertion, directly contrary :0 
the whole tenor of Mr. Edwards's writings. I might on 
as good ground fay, that according to Mr. H. in the a8. 
count above, men's inability to ſee conſiſts in the want of 
a natural faculty, becauſe they want a diſpoſition or heart 
to fee. Men ſhut their own eyes, through an indilp- - 
tion and perverſe refuſal to exert the powers to have, 
ſeeing and reliſking divine things. The ipirit of God +- 
lone can cure this evil diſcaſe of the heart, by removing 
this indiſpoſition and perverſe refuſal to fee, and fo opc 
ing the eyes of the blind. This is a renewing the w., 
or changing the heart, to diſcern and taſte the ſweetne!s 
and excellence of true holineſs, and not giving any new 
natural faculty. 

And now the reader is left to Ha whether Mr. I. 
has in any meaſure ſupported his objection, I proceed #9 
the conſideration of another. 

TH. Mr. H. ſays Mr, Edwards is groſsly inconſiſtent 
with himſelf in what he ſays of natural conſcience 
p. 27. 

Mr. H. obſerves Mr. Edwards ſays that natura 
conſcience, if well informed, will approve of true vine, 


and will diſapprove and condemn the want of it anc yel 
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without ſeeing the true beauty of it. e OIONY XINGE 
ces were fully enlightened, as\thiey will be at the day of 
judgment, they would, approve nothing but true virtue.” 


does, and does not, San, gad can't taſte or {approve the 
true m . 

ANS. What has been f d, in anſwer to the firſt objec-- 
tion, may ſerve to ſhew how grounllels this is, and thac 
Mr. Edwards is perfectly conſiſtent here, Reaſon and 
conſcience ma be truly conviated, an! judge, that vir- 
tue conſiſts i general benevolence, and in nothing elle ; 
and therefore that this is the higbeit beauty and cxcel- 
lence ah de gie mind have no taſte for this beauty, 
and conſequently” no true diſcerning of it. Reaſon and 
conſcience. may de ſo erlightzned and convinced, as to 
zudge pertectly right in this matter, which will doubcleſs 


the beabty of virtue, and contiitent with the greateſt diſ- 


taſte and abharrence of it. of 
Mr. H. might as easily, and with as much reaſon, taſt- 
en a contradietion on our Lord, becauſe he has ſaid of 
his perſecutots They have both een, and hated, both 
me ard my Fether Jah, , 24; and yer at the ſame 
time, fai o ie fange Perſonz, They haye not known 
* the Father, ner me” chap. xvi..3.” And with as good 
reaſon might he charge Sh John with exprefily. contra-. 
icting his Lordiand matter, When he ſays, [*W hoſcever 
 haneth, hach #2? feen him, neither own bim, 1 Joh. 
i. 6. Whereas Chriſt ſays of ſome of the greateſt ſin- 
ers, * they Dave ſeen both me, and my Father.“ In a 
rord, the bible is ſo expreſs in this, that they who da 
vil, even all who have no true virtue, whatever advanta- 
they are under to know God ; and whatever know- 
ge of God they have by natural conſcience and moral 


tee nor know the holy ſpirit, who is the ſum of all 
vnefs in God and the creature, Joh. xiv. 27, chat tis 
; | not 


And then remarks apag it, Thus natural conſcience 


be the caſe at the day of judgment, withour any taſte of 


ae; yet do not know God, nor have ſeen him, and do 
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not a litre SE Me HL mould, uk ſuch great con 
exceptions a ainſt Mr. 9 Wards's ſaying the lande thing, it fr 

| 1 imagine he Had contra ed ws! hp £231 

| Mr. awards. favs," pate confeſbnce, when wel! in « ra 
kd, and thoroughly awaktned Rdapproves true vie, « it} 
and indeed, approves nathing hs Kk. fall. ſhort of it. {Upon * fo 
this Mr. H. ay s, But the: cat beauty; s ot ah 
of it.“ Becalife Mr; Edwards kad fad chere is in not W. 

_ conſcience; a-talte tot fecoridary or natural. beauty bee * {01 
poſes he has tiere rontradifted hinglelt. Bot all the tem. . 
ing contradiction lies in Mie. Es mültake. enn -ag 
plain meaning is, that natural confdienge'y. Lcapable o! bc- or 
ing convinced what ee vietue". is) fo as,toftidge or | 105 
nounce that, & nothing which falls ſnort Of it, to e virtuc, af 
There may bea taste Ge ſecondary” beauty, and et con- th 
_ ſcience nota erg of is as 155 e but —— _ 10 
it pot to be Wee RON N. m 
10 The folding words of Mr. E. N Speak- th 
_ © ing of, Mra Edwards's ſentiments/uhe ſays, At th. i bl 
dd judgment natural conſcience, will ve lo oveck (ic ch 
according to Mr. Edwards). Ag to „ in 

* virtue, conliting, in in \zenefal, benevgl Mee. *and wholly % 

* approve it; Which 5 8 1 but. yirtmous bend 7 

8 can d, Wi il} got che witked: then”? "become WFcuous 40 k 
according ie this dodrine'? , ting 
Ars, The dei not Mf. * dwards's, NN. 1's heat 
One which he has W 5d pitricd . EGV. cle 
Mr. Edwards docs not ſay. that conſcience wilt at the def that 
ot judge ee "rhe True beauty of virtue, but he fays . $904 
ke; 9 che e in LE | SEATER and N duc terns. © 3 
„ EX WEY *Þ 

= © Bd 

i» It 1s not . to 1970 1005 U, 11 FRET! * 2 of this gros wi 
miſrepreſentation, and abuſe, Who is ſo great an adyacate for fairneis4 © ot! 

_ candour, honeſty and juſtice in controverſial” wricings, He mu the 
very eager to find contradictions; who will take f ba a method {7 de og 
it. No one will envy Mr. H. the trumph and gouriſh he has made de ſo 
upon this, in the following words, * Error is fated to run creo bed. „ t is; 
8 * 9 men cannot govern and 5 is Rtraight, It is or nt 
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WE. will now attend to Mr. H's account of natural 
conſcience ot moral ſenſe, ang ſec how he diſtinguiſhes 
it from a virtvqus taſte, between which he ſays there is 
« 3 real and (Rental difference.” Ie fays, By the mo- 
ral diſcernment! and taſte, natural to, man, we are con- 

« {tirnted moral agents B che cxerciſe ot this moral 

faculty the things atze morally good or virtuous 

« are ſeen te be 104.95 e ae approved, the obligation 

we are under to choose and practiſe chem, is felt, i. 

* {ome degree. This des not render a man virtuouse 
6 
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Fe 
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Tor enge ee truly virrgous or holy his heart muſt 
age en i enlighiened/ contcience or moral ſenſe ; 
or in ofhenfwords; his will mot chooſe, with preſerring 
love anaangctermined Tefolution: to practiſe what is 
© approvedFand” recommetided by the moral tenſe ; and 
this, not in Tome particular branches. of virtue only, but 
in its whotecerrent—--Phis ſenſe, choice and attach- 
ment at heart e God, or to yirte and its intereſts, is 
© that where a truly virtuous taſte or ſpiricual ſenſe con- 
- © ls, as ii the from the natural, moral ſenſc of 
0 che ber are really two diftirict things, though 
in perten harwogy, p. 32% 31 
dan this it may de obſerved, 


— 


« 


tingunted natural eonffience and moral ſenſe fiom the 
heart r wth” and ppoſes ther Hatter may oppole the 


that by natural conſcience dhe chings that are morally 


Jom io have nothing to do with it. Since fo great a man as Mr. 
5 Edwards could not alter its crooked nature, but was drawn by tits 
* witely zunings into numberleſs inconflicucies, eis in vain for 
©. others to attempt to manage ſo involved a creature.” The error ; 
tne crookednefs be upon Mr. H. It lies wholly with bim. If the great 
wess, Who: wrote with ſo much clearneiſs and preciſſion, may 
| ſo perverted and charged in the lump with „ αν eee inconſiſtencies ; 
It s traly in van for others to attempt to tame the'croa646d, involved 
tre, Wha wall do all this. N | 


te BAL: II here” Tays may "be. underſtood fo as 
10 eiiie eaten with Mr. Edwards. He dil- 


cleareſt - detates of ile ore, Mr. Edwards grants 


good or virtuous are ſeen to b&fÞ,as; fuch-are approved ;* 
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: 624. APPENDIX. Nous. 


_ chooſe What a well enligh htenedgonkcience dictates to be 
right. And this is all Mr. Hi Jeems'ro ſay here. If ne 


act under the biafing and blinding influence of the ſpi- 
rit of error and worldly luſts, d not receive theſe Wires 
as true and divine, neben can bey know them to be /o, 
ſo long as they refule the light and witnets of the 
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ſo far as they can be gen and approved. without any tale 
or approbation of heart ; and the obligation we are un. 
der to chooſe and Practiſt them, i is in ſome ſenſe and e 

tee ſeen and 5 5 And hat a. virtuous | taſte con! 
in quite a different thing, Wie, a dipoltion to love d 


underſtand him as meaning no moft, it is not only . 
ſiſtent with all that Mr. Edwards ſays of natural con- 
ſcience, and à virtuous taſte ; but he will, be confi. +: 
with himſelf, when he ſays, They who thave not recciv- 
ed the ſpirit of God, as their teacher, mens revelation 


* rit of God ; for they are. Tpiricually. diſcerned.'——— 
(Letter to Dr. Wh-——»,p. 60 I do not pretend t- 
vnderſtand Mr. Hart's labgured explanation the tex. 
which ſpeaks of the natural man's not diſcerning 
things of the ſpirit of God. Ie is to me very dark 
we =>" if not inconſiſtent. abc. has leit the text as xt 
intelligible, at leaſt, as he found it. However, 10 
we may ſafely conclude hat in the paſſage now. quote, 
by them who, have het tecewed the Pin, and o 
give credit to his witneſs, hefteans all Une wen. Aud 
theſe, he ſays, do not receive the things of God as ..c 
and divine, neither can they know them to be 1o, ia 
certainly they do not ſee the it true beauty and exc ellence. 
their blinding luſts do effeQtually blind their eyes to this 3 
for if they ſee this, they muſt {ee them to be true and 
vine, and know them to be fo, Now this is all that TH 
Edwards aſſeris. This therefore makes him inconfi-: 
with himſelf in oppoſing Mr. SWAG; 3 \ 200 we Is hercin 
oppoling humſclt as much : 
Wo vt 
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2. But if we underſtand him here as ſaying any thing 
really in oppoſition to Mr. Edwards, and agreeable to 
what he elſewhere ſuppoſes ang aſſerts, viz. that men who 
have no virtuous taſte, do 1W&the true beauty and excel- 
lence of virtue, and ref it as ſuch, p. 29. he has 
not only | expreſſed , himſelf in a very dark, ambiguous 
manner; fo that tis diffieulc to know what he means; 
but is inconſiſtent Wien che above quoted paſſage of his 
own, and even with himſelt in chis very paſſage: But, 
what is Worſeß de contradicts the bible, as well as plain 
reaſonfand common. ſenſe. For, 


= 


3. To ice mie amiableneſs and excellence of an object, 
and taſte aug iich it, as beautiful and excellent, s pre- 
ciſely the ſame with loving chat object, with a love of com- 
placeneg. Therefore if men naturally lee God's holineſs 
as amiable, beautiful and excellent, and have a reliſh for 
it, as ieh, they do know God, in the higheſt lenſe of 


and the ſame thing. © To fay there is no love in this ſweer 
ſenſe and tech of God's amiableneſs, is contrary to 
reaſon andeammon ſenſe. And to ſay that men natural- 
ly have ſußh s knowledge and love of God, is contrary to 
ſcriptue z i ie contrary} to this very paſſage of Mr. 
W lays this natural conſcience and moral taſte 
is a different thing from” 2 virtuous, taſte; yea there is an 
e//ontial i e between them ; and does not imply any 
retiſh or chi or the. object, but the choice, or will may 
be directiy oppoſed to it; What chen does Mr. H. mean 
by his moral zZajte ? He gave ſuch a deſcription of it in his 
dialogue, that it was thought it neceffarily implied a de- 
gree of true love to God, and to holineſs, or a really vir- 
tugus taſte; But when he jaw this conſtruction was put 
upon it, he complained that he was greatly abuſed, and 
| ſaid he meant no ſuch thing. 
his conſiſtence in this, ſo far as 1 can judge. He aſſerts 
Wat © a perception of beauty is not love* of beauty ; _ 
14S 
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has offered 10 proof, nor will he ever do it.“ Therefore, 
4. The only way can think of to make Mr. HI. in any 


_ meaſure conſiſtent with himſelf: thete things, is to (uu; 


poſe that by moral taſte, by Shich the true beauty of vir- 


tue is ſeen and retiſheo, he intends the ſame thing in kb. 


with a virtudus taſte ; and that che difference lies who!'y 
in the different degrees of thedame kn of thing. 1 
when this ſight * x 

virtue is in fo low a degree as not to govern them 


and ſuppreſs all contrarFluſts, it is not true love to G 


or to holine{s, ſo is not a holy love; that this. confilts noc 
this low degree of reliſh & love, but in a + preferring lo 
which ſo prevails as to bear down all oppolite laſts, 1714 


way of expreſſing himſelf on this head gives ground to thin... 
this is his notion. In the paſſage under copſideration, de 
ſays this moral ſenſe, common to all men, approves 
virtue, and feels the obligation they are under to practile 


ic, in /ome degree; but does not render them yirmtuo.s, 
while vicious luſts prevail, and the prevailing. reliſh of e 


heart is in oppoſition to this moral ſenſe, To render 


man truly virtuous or holy, his will muſt chooſe with ---- 


jerring wve, and determined reſolution to praftice » 
approved by the moral ſenſe, _ And he always peaks 
this manner, on this ſubject. He ſays, a man may 
ana approve the beauty of virtue, in Jome "aegree, v2! 
tbe ruling diſpoſitions and exerciſes of his heart are in 
den who hee 

* He has attempted to ſhew chat his moral taſte, and ſenſe 
amiableneſs of holineſs, is not love of holineſs, in his letter to Ur. 
aker, p. 8 9. to which the reader is referted. I don't fee any ot 
of this in all that he has there ſaid. The moſt that he ſays, is 
count of natural conſcience and moral taſte, very confi ſtent win 
which Mr. Edwards gives, and he makes a proper diſtinction beet 


this and the heart, choice or will, in its judgment in favour of vine, 
&c. But he has not ſnewn that there may be a ſight of the beau!) | 


and amiableneſ; of holineſs, and a taſte and reliſh for it, witho. 20) 
exereiſe of heart or choice in favour of it; and while che heart es 


and oppoſes it. Unleſs he can do this, his cauſe cannot be mainta!icd + 
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reliſh of che beauty and excellenc 
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no virtue, he ſays, Their hearts in many inſtances con- 
« cur, ia ſome degree, with the moral ſenſe of their minds, 
A ſenſe of equity, moral honor, of gratitude ; a ſpirit of 
* benevolence, compaſlion, &c. and ſome kind of regard 
* to God influence, chem to do many worthy deeds, — 
when yetthey will deny aad counteract all theſe for ſome 
ocher Jaſts, and under greater temptations, and have no 
Healy governing regard to God, and to virtue, its in- 
terelts and reward, p. 48. The heart does not embrace 
che ztuchs believed, with governing love p. 51. He ex- 
preſſes himſelt in the fame way on this head, in his letter 
to Dr. Whitaker: He ſays che fight and taſte of the amia- 


a a a 6 


blenels of hofinels, and approbation of actions and charac- 


ters motally good, is not boly love, as tis not the lame with 


their being choſen and embraced by the will, in preference 
4% all that gan in competition *ith them. p. 6. And that 
it e is not the ſame thing With a ſupreme love and prefer: ing 
choice of em, by he heart; which is eſſential to true 
virtue, p. 10. He does not ſay there is no degree of real 


love of Roligeſs ig this ſight and reliſh of the true beauty 
of it; Bürde lays tis not boly love; i. c. ſupreme obe, 
and” , ß ĩ © 

heit e peens are fuited to ſuch a notion of virtue, 
23 h i pee bang, governing aeg ret of the ſame 
kind of alpotmons- and exerciſes Which all men have, 
but are not zrühe virtue till chey riſe co ſuch ſtrength and 
high degree, ag to rule and govern in the heart: And, J 
think, they ate not conſiſt ent with any other notion of it. 

But if this is his notion, he has deſignedly covered him- 
elf, and carefully avoided fpeaking out plainly, which if 
he had done, we ſhould better know what to ſay to him. 
For it might be eaſily proved, that ſuch a notion of virtue 


is very unreaſonable, and contrary to the bible. And ir 


does not well contft with his ſaying, that this ſame taſte & 


reliſh of the true beauty of virtue is eſſentially differen; from 
2 virtuous taſte ; for the things which are of the ſame na- 
ware and kind, and differ only in degree, can't properly be 
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|  faid'to have an ſentin difference, So that even this (1. 
pPolition in nor make hic conſiſtent. 1 hope, if he 


li Hlindnefs and unbehier is itſelf aver; Preaterime ; thou 


1 preſely to vindicate it before the public. 
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© Writes again de will honey; and with all plainneſs t. 
What hie mens, V 

s a contleſion'to this anne the foregoing ſection, 

ftollow ing obſervations maybe n 


* 


. The höly feriptore'revrelents all men who are »-- 
true believers, ard not born of the Tpirit, as in fuch de 
nes and blindaels that they do not fee and know God 
Jeſus Chriſt, and cannot ſeß ehe things o Zog's kingdom, 
Juoh. 3. 3: do not ſce the ü ot Goc, fob. „. 17 
ca diſcern che things of the it, 1 Cor z. 14. o 
the goſpel is ud trom them, 21 Sor. . 3. 44 
they only cho have a Virtus taſte and are regen era 
5 do know God and Jeſos Christ, Joh. 7. 3. 1 Job. 

and ſaſte his goodacls, Plaſt 34 8. 1 Per. 2. 3. i. e 
corn and reliſh his moral perfection or. holipels, whic!: '« 


— 


* 
** 


Al — 
= 


love or goodnth.. ” And the onlf have be thing 
of the Knowledge ot "the, plory or God, in place 


Fact of Jefus Chriit, 2 Cor. 4. 1. with -reffect to which 
all the unregenetate are in toral.datknets, whieh glory 
be nothing elſe but holineſs; ieh is the beauty and © | 
of the moral world. And yet the feripane ſeprettars 
5 * prone. ho are thus blind, as aetwally blamable tor 
having chat virtue and holiceis which they do not 
i and not loving what's hid Kom thn ;. and that 5 


T7” WET 
» - -. e 
* 


they cannot be cure of it, fo as to. fee the marve!! uv 
light of God's beauty ahl glory, by any thing bu. 
mighty power of God, quickening, and new Orca 
q them, making them new ' creatures, Opening then 
or giving them eyes to ſee; or a new heart, a he- 12 


2 


perceive and underſtand. Now, 


This was Dr. Mayhew's ſcheme ; though he did not thin; !f 
- beſt to declare it expreſoly in any of his publications. And thi: +» © 
ſcheme of molt Arminians; and of many who call them(=1+c+ e 
10 deraie Calvins. But none of them, 1 think z have yet underta 52 
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Nov, fiace this is the ſcripture account, it is ſufficient 
to ſapport all that Mr. Edwards has ſaid on this head, 
and ought to ſilence all Mr. H's objections, until he can 
ſhew that it is not the ſame with that which Mr. Ed- 
wards has given, and is conſiſtent with nnregenerate men 
ſeeing and reliſhing theſe things in a ſenſe and manner, in 
which Mr. Edwards ſays they. do not : For, as the caſe 
now {tands, his obje&tions ſeem. to be equally ' againſt 
the holy ſcriptures. | | 

2. What Mr. Edwards has ſaid, and Mr. H. objects 
againſt, is perfectly agreeable to reaſon. and experience. 
That they who have no virtue, and whole hearts are whol- 
ly. governed by contrary inclinations and luſts, cannot, 
while they remain ſo, ſee and reliſh the beauty of true vir- 
tue, is, in A ſenſe, a ſelf-evident" propoſition, as the contra- 
ry implies a moſt evident contradicti n. Beſides, we 
know by experience, that we get the idca of all choſe 
things which belong to tae mind and heart, by what takes 
place in our own minds and hearts, and cannot obtain 
it any other way. For inſtance, we obtain the idea of 
love, by the exerciſe of this in our own hearts. If no- 
thing of this Kind had ever taken place in our minds, we 
could riot have any true idea of it. And though men 
exerciſe a fort of love, and ſo know what it is; yet, if 
this is a love which is diſtinct in its nature from diſintereſted 
henevolence, it will not help them to the true idea of ſuch 
benevolence; and they never can have 1, till this takes 
place in their hearts. The inclination and luſts of their 
hearts, which are inconſiitent with the leaſt degree of be- 
nevolent love and goodneſs, do neceſſarily blind their 
eyes, and ſHut all true Knowledge of this love, all true 
ſenſe and reliſh of its beauty, ou: of their minds. Hows 
ever, they may fron the various taſtæs and exerciſes of 
heir hearts, and their mental powers; be able to reaſon 
Well upon the ſubject, and be convinced that benevolence, 


$ and 


* This is fo Hide, that a heathen. could fav, * A mind celine 
el virtue, cannot ies che beaaty or̃ trum.“ Mierocles. 
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of men ; but this is not always ſo, If by judgment, he mean“ 
| 4aſte and diſcerning of the heart, he aſſerts the ſame thing whic| 
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and the affections included in this, is true virtue, and that 
nothing which falls ſhort of it is virtue, or has any 
moral excellence. And as their eyes are ſhut to che 
beauty of holineſs, and this is excluded from their heart: 
by nothing but their luſts, they really cloſe their ow; 
eyes, to keep the light from them; and ate theretc:- 
wholly inexcuſable in their ignorance and luſts: Ar 
their conſcience may be convinced of this, and that th-y 
are juſtly condemned for their blindneſs and want of 
lineſs, * . 

3. Mr. H. has teally acknowledged all this, eren 
that Mr. Edwards has aſſerted; fo that all his oppoſition 
to Mr. Edwards is, n effect, oppoſition to himſelf. This 
has been evident, I conclude, to every attentive, diſcern 
ing reader, from what has been obſerved. He alloy: 
that the eyes of all unbehevers are faſt cloſed, and ſhut 
ſo as not to receive the knowledge of the truth; which 
cannoe be opened, but by the powerful work of the ſpirit 
of God; and that this blindneſs, is ſo far from excuſin; 
men for not being virtuous, and not ſceing its beauty, 
that it rather aggravates their guilt. That all the childrer, 
of Adam are naturally without the ſpirit of God, and that 
while they are in this caſe (in which they all are, till they 
receive the ſpirit of Chriſt, and become true behevers in 
him) they are led and influenced in tbeir jadgmen: * 
concerning thefe things“ (i. e. the things of the goljc!) 
© by the ſpirit that is of this world; 1. e. act under che 
© biaſing and blinding influence ot the ſpirit of error, _ 
| * worldly 
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In their judgment. If by judgment here, Mr. H. means reaſon and 
conſcience judging, he carries the matter much further than Mr. Ed- 
wards does, and further than the truth ; for he ſays the judgment, !n 
this ſenſe, may be right and according to the truth, even in men de. 
Kitute of the ſpirit, and under the dominion of the ſpirit of this world, 
and their blinding luſts. It is granted that luſt and fin in the bea“ 
does, in many Aas blind and pervert the reaſon and conſcienc- 


awards docs, and which he himſelf objeQs agi. — 
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« worldly luſts. Such do not receive theſe things as true 
and divine, neither can they know them to be ſo. They 
* may in ſome meaſure ſee what his doctrine is; and fee 
his works and witnels by the goſpel revelation ; but they 
don't ſee the ſpirit of God in them.” (Letter to Dr. W. p. 
60, 61.) If they do not ſee the ſpirit of God in the doc- 
trines and works of Chrilt, they do not ſce their holineſs ; 
but all the beauty of this is entirely hid from them; for 
he who is blind to the holy ſpirit, is blind to holineſs it- 
{c}f, This needs no proof. Now this is all that is im- 
plied in what Mr. Edwards has ſaid. I know Mr. H. 
fays, that according to Mr. Edwards's doctrine, men have 
no natural capacity, by which they may ſee the beauty 
of virtue, & become holy ; and that they can be brought 
to this only by the immediate, phyſical, miraculous, 
work of the ſpirit of God, &c. but this might as reafona- 
bly be charged on Mr. H's doctrine, and as eaſily proy- 
ed. ON 

= 4. Notonly man's blindneſs to the beauty of true vir- 
W tuc, which Mr. Edwards ſpeaks of, is conſiſtent with 
8 their obligations to holineſs ; but they may be obliged, 
though their reaſon and conictence be blinded and de- 
ceived. Tis not neceflary that natural conſcience and 
moral taſte ſhould dictate right, and pronounce true ho- 


the contrary wrong and hateful, in order to the man's be- 


ing under obligations to be holy, and wholly to blame 
bor not being ſo, A man may be fo deceived as to be- 
eve in his conſcience that the higheſt virtue is nothing 
„bos a piece of wickedneſs, and that he ought to hate it ; 
4. dad yet be under obligations to love and practice it. 


This all will grant, I conclude, The reaſon is, becauſe 
uch blindneſs of the judgment and conſcience, and per- 
Verſion of the moral taſte, is wholly owing to the blind- 
ng luſts of the heart, ſo that if the heart were right, rea- 


WA if the heart remains blind, and ſees not the beauty 


and 


lineſs to be fo, and that it is beautiful and excellent, and 


ion and conſcience would judge according to truth. 
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and excellence of virtue, but hates it, though the diftai-s 
of the conicience are right, and reaſon pronounces it be 41. 


titul and lovely; is not this as blamable, at leaſt, as if 


realon and conicience agreed with the heart? Shall 1 6 
blinding luſts of men's hearts take off all obligations 
love What they ditreliſn and hate, though CC 
ſcience tell them, that 'tis excellent. and lovely; u 
this fame blindneſs of heart, if it blinds the con— 
ſeience too, and Fribes that to agree with it, would bs 
altogether blamable ? How unreaſonable then is Mr, 
H's objection againſt Mr. Edwards's doctrine of the bln. 
neſs of men's hearts with reſpect to the beauty of virtue ; 
as if, Aeg to this, they were under no obligation i 
holineſs! Aud it is now left to the reader to judge wi: 
ther all his objections againſt Mr. Edwards's account 
true virtue, are not equally without foundation. 


777 OXON 
. 


Mr. Hart's account. of the eſſential nature of true virrue, 
and of a detective ſort of virtue, Ec. confidered. 


S Mr. H. had oppoſed Mr. Edwards's notion ct 
true virtue, as wrong, and {ubyerfive of all relig ic, 

and then undertook to ſhew what is the (ſſential n. 

of true virtue, we might reaſonably expect he would 5 


on ſomething which is in its nature efſentia ally different 
from that which Mr. Edwards deſcribes, and particula 


ly ſhew what it is, and wherein the difference lies, But 
we are wholly diſappointed | He has not detcribed vi: 


tuc, fo as to give his readers any clear idea of it, or {cv 


wherein 1t differs from that which Mr. Edwards deſcribes, 
He fays true virtue conſiſts in £QUITABLE AFFECTION 
towards God and our fellow- creatures. T his is con cit 


With what Mr. Edwards has laid: Accordibg to be 0 
. f con 11 
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conſiſts in eue en and he has particularly 
thewn what this is; and that nothing 15 equitab le affec- 


ton but benevolence to bein in ge neral, and the affecti- 


ons included in this. 

And when what Mr. H. favs about his eguitoble offetti- 
en is put together, it wil agree to Nothing elte, but the tame 
univerſal benevolence, or love to be Ing in general; which 


he ſcems to 0 he is oppoſing. He allows that all 


equitab e affection or hotneis in the creature confitts in 
lade, p. 43. Andipeaks of this as a love of kindnets or 
benevolence, a friendly regard” to the object beloved; 
and fays this is * in effect univerſal love,” p. 47. ad that 
this univerſal friendly love, is a conformity to God's holi- 
nels, p. 43. which mutt therefore conſiſt in this ſame 
love. Aud he particularly ſpeaks ot this egqurrable affeſki- 
en ia God, as exerciled in. univertal love or coudnets ; 
Which 1s the lame with love to being Y in ge neral, or to be- 
ing. as luch . VIZ. a dit dition © tio give Eis family of ra- 
tional Creatures as great a meaſure of happineſs as car: 
De CO! mMuncated by the exerciſe of a paternal govern- 
ment over tem.” p. 42. Thus we fee Mr. H. repre- 
nts his cquitable affection as a friendiy love, w hich is 
Gally univerſal benevolence ; which is ſove to being in 
general, And he ſays, © This ipiric of equitable, FRiexD- 
LY KEGARD, WU diipoic the virtucus mind to bchave'ts 
every one, in a Mar, ner {(utable to thetr Various characters, 
ofhces, and relations.” p. 47. This friendly regard is 
be nevolenct and nothing elle, an it mut be un iverſal be- 
nevolence, if it will ii\poſe to behave to every one 
a a lurable manner. And this mult be rue virtue in 
its eliential nature, and »zmMprehend the whole of holinels, 
as this will lead ©0 all right cxerciſes and conduct towards 
Ver) ine. 
H. ſeems indeed co {uppoſe 255 he is here oppo- 
bas 5 Fdwardis's notion of true True, as ce nially 
wrong, and repeatedly aſſerts it to be fo. but, as his aſſer- 
es don't io much re eſpect the eſlential nature of 


true 


* 4 
14 


true virtue, as the manner in which it takes place and lc. 


gins in men, and the cauſe and medium by which it i; 
produced; and as he ſays nothing here on this hea) 
which he had not ſaid before, and has been conſidered, 
and ſince he does not pretend to argue, but ſeems to c. 
pect the reader will believe his bare aſſertions, without any 
manner yt proof, they are not worthy of any further at- 
tention. However, it may be proper to take a little n9- 


tice of two paſſages in this chapter. 


Mr. H. having aſſerted © That God himſelf is the {ou:c» 
and fupport of virtue in us, which is the attraction anc 
active tendency of our minds towards him, in con. 
© quence of their being brought under the attractive in 
* fluence of his bleſſed character and gracious love to 
in Jeſus Chriſt,” goes on to ſay,— To talk of a more 
© Change in the mind, forming the heart to a virtuous 


_ © temper, as preceding this attraction of God upon 116 


mind, and as neceſſary to render that effectual, is che 
* fame abſurdity in divinity or moral philoſophy, as 
* would be in natural, to affert that a body naturally cold, 
* mult firſt change itz nature, & become of a hot naturr, 
* like the ſun, before it can be warmed by the action c 
© the ſun's rays upon it, however near the fun may p. 
* proach towards it. p. 44, 45: | 
Ars. A body, naturally cold, muſt de of ſuch 2 r4- 
ture and conſtruction, as to receive the rays of light anv 
heat from the ſun, or imbibe them. fo that they ſhall »z 
in a ſenſe incorporated with it, in order to its being 
ed by them. If a body ſhould not be of ſuch a nat 
and conſtruction, but formed fo as to repel the rays of. 
fun, no degree of heat from the ſun would impart * 
leaſt heat to that, till the nature of it is changed, or 
out the exertion of a power upon it, entirely different? 
the influence of the heat of the fun. Mr. H's inſtann 
therefore not to the purpoſe , for it does not appear, '!#' 
*ris the leaſt abſurdity in natural philoſophy to aſſert. 


* 


| 8 body perſeAly cold, and of ſuch a nature as to repe} all 


heat, 
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while it is of ſuch a nature.— 


Tut other paſſage I would take notice of, is in the fol- 
lowing words, virtue, as it reſpects our neighbour, ſum- 
« marily conſiſts in loving him as ourſeſvet, Which im- 
« plies that there is a love of ourſelves, which is virtuous, 
« and approved of God : Otherwiſe our loving our neigh- 
* bour as ourſelves, could not be a virtuous love.“ p. 
46, What Mr. H. here obſerves is doubtleſs true, and 
his argument juſt and concluſive, There is a love of 
ourſelves which is virtuous ; but this is not ſelf-love ; 
for this is; in every degree of it; ſinful: But 'tis that love 
of ourſelves, which is implied in univerfal benevolence. 
This has been already particularly confidered. $ T here- 
fore if Mr. H. by a love of ourſelves meant ſelfiſhneſs, 
or any thing different from univerſal benevolence, his aſ- 


LO Fake wn f 


* 


K 
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ſertion is not true. Is 


R. HarT has a chapter on that defective fort of 
virtue which is found in ſome unregenerate men, 
to which I ſhall now attend. He ſays, Iis undoubtedly 
true in fact, that many men, who are not truly religious, 
practice many duties. Their hearts, in many inſtances, 


— — 
3 


* concur, in fome degres, with the moral ſenſe of theit 
minds. A ſenſe of equity, of moral honor, of grati- 
aude, and a ſpirit of benevolence, compaſſion, &c. and 
8 © ome kind of regard to God, influence them to do ma- 
ny worthy deeds, worthy in fome reſpects: So are in 
1 : a great degree inconſiſtent with themſelves, in their dif- 
8 Politions and conduct :* And he fays of him who 
Practiſes thele duties, The action he does is a right 


enced by.“ p. 48, 49, 50. He ſays this is not true vir- 
1 tus; 


L See preceding inquiry, Sek, Iv. p-. 24, 25» 26. 
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heat, cannot be warmed by the action of the ſun's rays up- 
on it; for, by the ſuppoſition, they cannot act upon it, 
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it tue; not becauſe it is not in itſelf right and duty; MK equ 
I! becauſe it is not attended with ſomething elſe, Wh flov 
| | "ought to take place, viz. an eleQually governing reges filia 
| to God | this 
| 5 this the following obſervations may be made lenc 
| | There ſeems to be a great abſurdity 1 in this; v'7 ous 
| 7 Oi a man's heart ſhould concur, in ſome degree, with . God 
enlightened conſcience or moral ſenſe, & he have a hit and 
of true benevolence, and ſome kind of regard to Go T2, > 
der the influence of which he. does his duty, what 4 out | 
requires, from the motives which God has command gum 
him to be influenced by; and yet not xerciſe the gat paſſa 
degree of true holineſs. This is indeed a great paradox whic 
and ſeems to be as much of a contradiction as to | fy 4 wher 
man may be holy, and yet have no holinefs. If a perton God! 
may, do his duty, and have his heart conformed to the again 
law of God in the exerciſe of true gratitude, benevoicnce with 
and compaſizon Or mercy, and yet not exerciſe any true gl zhr 
virtue, it is doubtleſs imp Mble io tell what virtue is. 1: clude 
it does not conſiſt in benevolence. in duty, and obed ene: due, 
to the law of God, and conformity of heart to it, we ay Bl arg 
deſpair of ever finding it in ary creature, | A 
Mr. H. ſays, this is nut true virtue but * eſſentially *- i #2! co 
ficient? becauſe there is no governing, or religious rcd Which 
to God. But this is fo fat from giwing a rational «cco.mt of hex 
of the matter, that it ſuppoſes what is impoſſible, viz. 1 and t 
that the former may be withour the latter. There is 10 i che ac 
ſuch character in nature as Mr. H. here gives. He ve e he. 
heart is oppoied to a rehgious regard to God, is equally Will eviden 
oppoſed to every thing which God has commanded. He _ var 
who is benevolent and merciful, knows God and loves ccd 
him, and carinot but, have a rehgious regard to him, © 
Jer. xxi. 15, 16. Mat. v. 7.) Mr. Ii. tays Tis unde *- Th 
niably true in fact, that there is ſuch a character = 
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he has aſſerted chis in oppoſit jon to criptu e and reaton. 
Yea he has herein oppoſcd himiclt; for in the p ce 


ing chapter he repreicnts love to our icllow men 
hal 
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equitable regard to them, as the fruit of love to God, and 
gowing from it, being * the reſult of a truly pious and 
filial regard to him.” p. 46, 47. Here he afierts that 
this equitable regard to men, a regard to juſtice, benevo- 
lence and compaſſion, takes place, when there is no religi- 
ous regard to God ; and that when this religious regard to 
Jad is added to this benevolence, it is ſanctified by it, 
and forms a. truly virtuous character.“ | 

2. Since Mr. H. has only aſſerted theſe things, with- 
out attemping any proof of them, I have none of his ar- 
guments to anſwer. He has, however, referred to two 
paſſages of ſcripture, as an illuſtration of what he aſſerts, 
which perhaps ought to be conſidered. He obſerves, 
when the Jews nad ſet their ſervants free, according to 
God's command, but ſoon brought them into bondage 
again; God, reproving them for their laſt conduct, ſays, 
with reference to their diſmiſſing them, ye had done 
right in my ſight.” Jer. 34. 15. This he mentions, I con- 
clude, to prove that wicked men who have no true vir- 
tue, may do that which is right in God's fight, p. 51. 
marg. | 

Axs. God in theſe words has reference to their exter- 
nal conduct, and not to their hearts, and the motives from 
E which they acted; and ſpeaks to them, not as the ſearcher 
of hearts; but as looking on their outward conduct, 
nd treating them accordingly. Mr. H. allows chat all 
de actions which ſpring from vicious motives, and luſts 
ot heart, are poſitively vicious. p. 52. But 'tis pretty 
We cvident the Jews did not let their ſervants go free, from 
We any higher or leſs vicious motive, than that which influ- 
Wy <nc<d chem to bring them into bondage again. The wg 
1 | T? | 0 


This paſſage is agreeable to the notion that all men have /ome de- 
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of that love to God and their neighbour in which true holineſs 
| = onlitts ; but deing defecti ve, e. not governing love, it cannot be 
ales holineſs. The whole of this chapter is ſuited to ſich a notion, 
| de Mr. H. ſays; elſe where of his moral taſte; though ha 
obne expreſſions which ſeem ta be inconſieat with chiss 
y« er p. 126, 127, of this appendix, pe eds | 
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of Babylon Fad laid cloſe fiege to the city, and they - M 
ed the deſtruction that was threatened. The Propler nan 
told them to diſmiſs their ſervants, as one way to ob. ar. 
deliverance. But when their danger ſcemed to be © 1 
the Chaldeans having raiſed the ſiege, in order to dai 
Pharaoh's army, which was com! ng for the relict 9 8 tha 
the Jews, they brought their ſervants into bo ond | ob 
again. They did not releaſe them, from, any roar! © = we. 
Juſtice, from benevolence and compaſſion, but from the def 
ſame ſordid, ſelfiſh motive, under the influence f , . 
they forced them into their ſervice again, when the: ame 
thought the danger of the evil was over, from fear | out 
which they ler them go. They acted from the fas 1 b 
tive which induced Pharaoh and the Egyptians to i-: ι WE his 

fot dev. 


Iſraelites go; and therefore when their fears of n 

tion were removed, they repented, as Pharaoh did. _ And | ON 
— 4 . 

i conclude, Mr. II will not ſay that Pharaoh exc:-121 WW ip! 


even his defeftive fort of virtue in letting t the pc SS B 
Kracl go, and even truſting them out of Egypt, ou 
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| | Mr. I. repreſents this de fettive virtue, which ho 

v8 is good, and doing well, ſo far as it goes, the agent U. cal 
1 ing faulted only for that which is wanting in his 1 . are 
14 by what he ſays | is called hiſtorical faith, of whic* 5. 1 
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James ſays, Thou beheveſt there is one God, {or Wl 
doſt well, Bat leſt men ſhould reſt here, he adds, ch ou! 
alſo believe and tremble.* This he brings as a api _ SA 
wicked men may do well, And oppoſes that to n 
age them to do better, the apoſtle adds, The devi ah n. 
believe and tremble.” PE evident at firſt vi = uh 
that he tells them their doing well was no better OO 
what the devils do: Yea, he repreſents the devil? 2-i Ret 
ing further than they did; for they not uy 2 belle 1 
but tremble. Can any one lerioully think the 4/4. ö take 
meant to repreſent the geyils as ding wel!“ : 
0 6 * Mr 


ſhocking indeed! As well may we ſuppoſe our S ..... 

comments the Phariſees and Scribes as doing wel, v0 vor . 

he ſays full well ye reject the commandment of 90 vickedn 
Mais and tren 
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Mark 7, 9. The ſenſe of the apoſtle's words is as plain 
and natural, as of theſe words of Chriſt, and they 
are ſpoke in the ſame way. As if he had ſaid, 
© You believe there is one God. Well done A fine at- 
tainment this! This is to do as well as the devils, except 
that they not only believe, but tremble alto.” It is to be 
obſerved, that the word, uſed by Chriſt, tranflated full 
well, is the Tame that the apoſtle uſes here. If Mr. I's 
defective ſort of virtue is © fitly reſembled? to this faith, 
as he ſays it is, and is found to as great degree, at leaſt, 
among the devils, as * in ſome unregencrate men,” it turns 
out to be a very low, defective ſort of virtue" indeed, 
by which, they who have it are not much diſtinguiſhed 
from the worſt of men, unleſs they are much worſe than 
devils. 8 Rt; 
Mr. H. ſays, There are certain middle principles or 
{prings of action wrought into the mind of man, by 
* our gracious Creator, Which, though they are not virtu- 
* ous, and do not neceſſary imply a principle of virtue 
in the heart, yet are friendly to virtue, and eſpouſe its 
cauſe within us, ſuppoſe the mind duly inſtructed : Such 
are reaſon, natural conſcience, the moral ſenſe or taſte, 
XC," p. 49, 50. 

Remark iſt, It ſeems to be a contradiction, that there 
mould be any thing in the mind of man, which is /-zend!y 
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Jol virtue in the heart. Can there be any thing in the 
cart friendly to virtue, which has nothing of the nature of 
urrtue? If a man is a true friend to virtue, we think we 
ay ſafely pronounce him a virtuous man, 
| Remark 2d. What Mr. H. inſtances in here are con- 
ent with che highelt degree of wickegnels; as they 
take place in a higher degree in devils, than in men. Rea- 
3 | | ion 
. Mr. H. complains of Dr. Whitaker for ſaying Man is turned 
har 5 og lays « before he gets out of his hands, ke makes him look 
Lorſe than a devil, Dial. p. 42. But he has now fallen into the ſame 


P39 . - - 
wickedneſs himſelf, while he repreſents choſe men, who do not believe 
Au tremble, as worſe than devils, | 
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fo virtue, which is not virtuc, nor implics any principle 
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ſon and natural conſcience, if enlightened, do in a 00 
* eſpouſe the cauſe of virtue, i. e. bear teſtimony y 
favour, Bur this is conſiſtent with the greateſt degree «/ 
vice; and ſerves to ſet the ſinner further from all virtue, 


if poſſible, by rendering him more criminal and vile, i»; 
the more clear this teſtimony is, the more oppoſition 1; 
made to it by the ſinner, and the more criminal he 1s, ir 
refuſing to comply with the dictates of his conſcic: 
This Mr. H. himſelf allows. He ſa Ys, © Theſe have o 
degree of 5 in natural men.“ I aſk, what inf 
ence ? Do they influence them in the leaſt degree to 
ply with that, whoſe cauſe they eſpouſe? This M. 


> 
1 


denies ; for this would make them virtuous, Al che 


flueace they can have then, while their hearts e Vit- 
Tue, is to render this oppolition more vile and . a5 
well as ſtronger, and more directly turned n 
in which true virtue conſiſts. Mr. H. allows that i 
reſiſt the call of reaſon and conſcience, and refuſe to 
Ply with their diftates, they hereby become much we 
and that herein conſiſts the exceeding finfulneſs l - 
but this they do, ſo long as they refuſe to become tr 
virtuous, it conſcience” eſpouſes the cauſe of virtue |! 
them. What room then is there left for Mr. H's Ge 
fective ſort of virtue,” by means of the dictates af natura, 
conſcience ? It is wholly excluded ; or rather is no! 
but the exceeding ſinfulneſs of „ 
Kemark 3d. If we ſhould grant all Mr. H. ſays 
here, that there are principles or ſprings af action, 
* wrought into the mind of man, by our gracious C tor 
* which are friendly to virtue:? Why may not « 7/// 
ciple of true virtue be wrought into the mind 28 C300, 
as well as theſe principles, which are friendly to- 
Theſe principles of action, which are favourable to 
tue, are not wrought in the mind by moral power. 
wer of divine truth or love ; but by creating POWeL 
Fee Mr. H. will allow. Why may not u: 


eiples and prings ot virtuous actions theme | 
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wrought into the mind in the ſame way, and by the ſame 
zower ? The fame power that can form in the mind prin- 
ciples friendly to virtue, can doubtleſs create virtuous prin- 
ciples themſelves, in the very ſame way, 

Mr. H. ſpeaking of his defective ſort of virtue, ſays, 
« There is an eſſential defect in the agent, which renders 
him not well accepted. His action is efſentially deficient, 
* and can't be accepted, as an inſtance of true, divine vir- 
tue.“ And yet he ſays in the ſame page There is 
* ſomething in them which is right, and required by God, 
This is approved, not abhorred and thrown back as 
dung in the faces of the doers of them.” See p. 50, 51. 
This . to be no leſs than a contradiction. T he ſame 
doings are not well accepted, and can't be accepted; and 
yet they are approved, i. e. are accepted; for 1 conclude 
accepted, and approved, mean the ſame thing. Beſides, is 
t not very unreaſonable, and even daring pre{ump- 
tion, to ſay, that the infinitely holy God approves of that. 
moral exerciſe and conduct, which is confeſſed not to be 
ot the nature of holinets ? 

On the whole, Mr. H. in this chapter cenſures them 
who repreſent all the doings of the unregenerate, as having 
nothing in their nature but fin, and an abomination to 
God; and their beſt moral actions as altogether vicious, 
and in direct oppoſition to the {pirit and law of God, &c. 
But has offered no matter of conviction from ſcripture 
vr reaſon. Any judicious perſon who reads this chapter, 
mult be ſenſible how empty it is of any ſhadow of argue 
ment. 

This middle character, this ſo:t of exerciſes and doings, 
which are neither ſinful nor holy, are not known in the bi- 


ble; and is a meer chimera, full of inconſiſtercies. This, 


i truſt, will appear to any one, who atiends to the ac- 
count given, from the fcripture, of holineſs and ſin, in the 
toregoing inquiry. The ſcripture repreſentation of all 
men by nature is, that there is none that doth goed, no 


one, Rom. iii. 12, That the mind, the whole heart of 


every 
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every one who has not the ſpirit of Chriſt, is enm{, 
againſt God, and his law, Rom. viii. 7, 8, 9. And Chess 
ſays, He that is not for me, is againſt me, Either mahe 
the tree good, and his fruit good; or elſe make chef 
corrupt, and his fruit corrupt.“ Mr. II. has not tale 
this advice; but has made the fruit of a tree, which 
acknowledges to be corrupt, not corrupt, but good, 


Nows, . 
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APPENDIX. 
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REMARKS on ſome paſſages in lhe piece entitled, .* The vi- 
* fible church in covenant with God, furtbe; illuftrated A. 
, Containing alſo, a brti ef repreſentation of Jome other 
© poſpel doctrines, which affef? the controverſy. In- 
* terſperſed with remarks upon ſome things advanced 
* by Dr. Bellamy, and Mr. Hopkins, in theſe important 
points. By MOSES MATHER), A. M.“ 


R, Mather“ * repreſentation of ſome other 88 el 
doctrines,” is founded wholly on the account he 

gives of SELF-LOVE. If what he ſays of this is true, he 
has indeed made ſome new diſcoveries ; upon which he 
nas built a ſyſtem of doctrines. He ſays 5, as ſelf- love 
is eſſential to man, as a moral agent, Adam was poſſeſſed 
of it in a ſtate of perfe® holincls ; and he had this ſæme 
1f.love when he had turned rebel againſt God. And as 
God was now become his enemy, and all the divine per- 
fections were againſt him, and ſtood engaged to deſtroy 
him, to love God in this ſitu ation, would be the ſame 
: loving his own miſery, and total deſtruction: Which 
desg z Contrary to his ſelf- love, which God had implanted 
in Ain it was naturally irnpoſſible he ſhould love God. 
Nor was it his duty to love him, in theſe circumſtances, 


as it Was not only impofſible, but contraty to the divine 


can mand; for he was commanded to love himtelf. 


And 


444 A'P-P.B MA DIX Nvums. II 
And all Adam's poſterity are in much the ſame ſtate h 
was in after the fall; ſo that ic is neither poſſible {or 
them, nor their duty, to love God, until they yndevſt3r 
and believe the goſpel, which ſets the divine aracter 
a new light, and oppoſite to that in Which it appears 
the law, and declares his love and kindneſs to them. 
This diſcovery arid belief, will reconcile their hearts :c 
God, ſo that they cannot but love him, and embrace ihe 
goſpel from this ſame principle of ſelf- love, from which, 
they, before this, neceſſarily hated God; and therefore 
need no new principle in their hearts, in order to turn 
God, and become real chriſtians. * All this Mr. H. thin 
he has demonſtrated, by the help of /elf-love, uſing tc 
word without any fixed, determinate meaning, and in di. 
ferent ſenſes. | 

When he ſays ſelf- love is eſſential to man, as a moral 
agent, he means a general love of happineſs. But when 
he infers from this, that Adam's ſelt-love, after he bad 
ſinned, rendered it impoſſible for him to love God, he 
means quite a different thing by ſelf-love, viz. ſel} 
neſs, which is moſt properly called ſelf-love. Noth 
is therefore neceſſary, in order to ſce the futility of al! | 
ſays on this head, but to attend to what has been ſaid on 
this ſubject, in the preceding inquiry. p. 19.—26. 

When Adam ſaw himſelf condemned by the lav of 
God, & all che divine perfections were againſt him, had he 
bren a benevolent friend to the greateſt good of the who! 
| | | he 


* Mr. M. does not expreſsly ſay it is the duty of men to Sate God, 
before they believe the report of the goſpel; but this is neceſſarily 
implied in what he ſays: For the ſame ſelf-love which renders it i. 
poſſible to love God, renders it equally impoſſible not to hate n 
while he is confidered as diſphſed to deſtroy them. And if we «ut 
commanded to exerciſe this ſelf-· love, which is oppoſed to God, 
is the ſame with being com nanded to oppoſe and hate him Mr. 
thinks he has proved this ſelf-love is com nanded, from the word 
the command, © Taou ſhalt love thy neighbour as th. This 
016 og has been confated in the preceding inquiry. S22p . ;- 
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he might, with the greateſt guſt for happineſs, have placed 
ins happineſs in the honor of God, as the greateſt good; 
and dreaded his diſhonor, and an injury done to his go— 
vernment and kingdom, as the gre eateſt evil; and moſt 
heartily ſay, Let God be alorified . let his gBOVernmMment 
be maintained, and his kingdom f uriſh, whatever he- 
comes of me, or any other creature ! Ae ne miaht have 
been pleaſed with God's perfe tions and law, as . 

and worthy to be loved and honored, though i ey wer 
againſt him, and implied his deltruction; for their . 
lence appeared in this v ery thi ng, Not hing was incon- 
ſiſtent with this bur that Mine,, in which all his rebel- 
Hon conſiſted. In ſhort, nothing was in the way of A- 

dam's loving God, in this ſtate, but his fin, confiltin g in 
a -diſpoſition to love himfcli only, and exalt F imſelf above 
God, which was implied and actrd out in his fitſt r-bel- 
lion. And if this rende _ it nat his duty, to love God, 
and made hatred of him no crime ; then his fieſt rebel: 
hon was no fin ; and ere never was, ner will be, any 
ſuch thing as fin : For <very one that rebels againſt God, 
does it in the exercile of that felf-lovve which is Contrary to 
loving and obeyins him. 

Mr. M. by the hel: or his /elf-/ove, allo un; 1 to 
ſhew that what I have pub! liſhed zonccrning the {tare 
and ch )aracter of the UNnregveneratc Cannot 1 LUC, 7 
have repreſented an unregenerate inner, who js awaken- 
a to fearfal 4 pres nſions of the wrath to come, and 
has a painful ſenſe of his continual expoſedneis to it; 
and is Convinced ig his conſcience that 1alvation is f. cely 
offered to him; and that *tis his duty and highelt inte- 
reſt to embrace the offer and return home to God, that 
in this way and no other, he may eicape the evil he dreads 
and be eterna ye h app; . Under : Mt tais aht and convic- 
tion of conſcience, yet obſtinately refuling to embrace 
lie golpel, and his heart riſing Zain! t God more directly 
and with greater ſtrength than it did betore he had this 
nv: tion, in * OI! id ex erciſes of hatred, en! nity an fixed 
1 oppoſition 
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oppoſition to God's character and government, Mr. N.. 


lays this is impoſſible, as *tis contrary to ſelf- love; that 


human nature 1s not capable of acting ſuch a part ; a: 
this would be diſintereſted malice ; yea more, ſuch a 
fixed, inveterate malice, as overcomes all regard to. his 
own happineſs in the ſinner's heart.“ (p. 15.) 

Ars. Upon the principle on which Mr. Mather op 
poſes me here, the ſinner always heartily complies u. 
what his judgment and conſcience are convinced 15 for h hi! 
intereſt : For if his heart may, in any inftance, refuſe 
embrace what he is convinced in his conſcience would 958 
for his intereſt to embrace, he may do ſo in any inſtance 
even in the inſtance before us. And all Mr. M. ſays 
_ againſt the former, as much as the latter. But that 
former is true, none will deny. Is there no inſtance, 1 
our world, of a perſon's retuling to comply with what | 
was convinced, in his conſcience, was his duty, and for 
own intereſt ? Are there not innumerable inſtances of th 
every day? Tea, have we not all a witneſs in our ow: 
breaits, that our hearts, in many inſtances, have not con 
formed to the dictates of our conſciences; but have ret: 
ſed to love and embrace that which we have been co 
vinced in our conſciences, would be tor our higheſt une 
reſt to love and embrace? Mr. M. is not fuch a ftraus 
to mankind, and to himſelf, as to be inſenſible of this, | 
conclude. And if a man's heart may oppoſe his con 
ence telling him what is molt for his intereſt in one tnſtance, 
it may in another, and in any ſuppoſable caſe whatiocy. 
Does Mr. M. think that nothing is neceſſary, in orden 
the converſion of a inner, but 0 convince his judgm 
and conſcience, that *tis for his intereſt to embrace the 
goſpel? And that all who have this conviction are certa- 
ly converted and ſaved? Surely he does not. Wh 
has he ſuppoſed it in his oppoſition to the propoſition «7 
der conſideration * 

And when a ſinner's heart exerciſes itſelf, as in the 0 
before us, it ſuppoſes no diſintereſted malice, or any 

| COL... 


Z 


[TY 


s Ws 


Nvoms, IT, 


as tht" a. dd Pre F es * 9 ö as added. _ „ * — N 
* 9 P ; Þ 4 W 3 * - — 
= 9 4 > L 5 0 8 
9 1 8 WOES »FY - * e * . . r N 0 
133 o — * 1 ? * R =o, : 4 4 AYP. 


% CA * ad * P 
WE PT PIE TL r 
a % r * 
F fe 
* 


8 
* 
= . 
* 
= 
TP 
8 
+4 
» £ 
\ 
* 


con! 
ly 

che « 
his 

Jeſu 
arc « 
tron 
cxce 
ot C 
emb 
is ki 
he h 
God 
cru 
impe 
the Tot 
conk 
ODD! 


'Þ 
4. 


and 
mit 
oe h 
able. 


. 
tak 
Or 
Fw » » 


DU 


CONY 


= 
* 
— 
& 1 
* * 
* „ 
* 
8 
. ; 
1 
” 9 
1 
* 
8 
8 
Mi 
* 


APPENDIX. 147 


contrary to the greateſt degree of ſelf- love: Yea, 'tis pure- 
iy from felt-love, and becauſe his heart is under 
the dominion of this, that he thus oppoſes the dictates of 
his conſcience, and hates God, his law and government, 
Jelus Chriſt and the goſpel: And that becauſe all theſe 


are contrary to ſelf- love. The firiner's heart mult ccaſe 


from loving himſelf willy, and love God lupremely, and 
excerciſe that benevolence which loves and ſteks the glory 
0: God and the general good, in order to be willing to 
embrace the go! ſpel. This the if or unrege nerate t. cart 
s fixed in oppoſition to; and the more clear conviction 
ho has in his conſcience. that 'tis for his intereſt to love 
God, &c. and the more his conſcience is convinced ot the 
truths reſpecting the divine character, the nature and true 
import of the goſpel; the more tally will he find thele 
things to be — to his heart, or his ſelfiſhneſs; and 
conſequent the more It: Ong and vigorous will be the 
op. polition of his heart to them. 

The pride of a man's heart may oppoſe true humility, 
and be the only reaſon ot his obſtinately refuling to ſub-— 
mit to it; while under a conviction of conlcicnce, that to 
OC humble is the only way i be truly happy and honor- 
able. The pride of a man's heart, WIRED; at bottom, 18 
nothing but ſclfithnefs, jeeks honor and happineſs winch 

not the honor and happinels that attend humility ; 
but of a different and oppolite Kind: And his ng 
convinced in conſcience, that in oppoi ng humility he op- 

oles the greateſt good, will not alter the taſte and bent 
of his heart, or render the honor and happinels that attend 

umility any more agreeable to his pride, than they were 
5 5 The proud heart will op pole humility at all 
il mes, and under ail im: AT inable CONVict ions Of con! \CIENCE, 
80 the ſelfiſh heart will oppole be ne volence „and every 
thing that implies it, Whatever conviction of conicience 
AR may be, that ſelfiſhneſs is the ſource of continual 
ery, and that the benevolent are only happy: You may 
ouvince the conicience ol the COVCLOUS 1 miſer, ( iat tis his 
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duty, and for his intereſt, to be charitable and liberal! : 
as with ſuch a diſpoſition he would enjoy himſelf mor- 
and have more comtort in what he poſſeſſed, and here''y 
lay up immenſe, eternal riches, But would this certain! 
make his ſelfiſh, covetous heart charitable and libera! - 
or do any thing towards it ? It might induce him to gos. 
ſomething to the poor ; but fo far as he is influenced 
this Dy meer ſelfiſhneſs, it would be as far from Charity, a an! 
as really oppoſite to it, as were any of his former exerc! 
How then, it will be aſked, ſhall this {eIfiſh chur! | DEC, 
liberal ? Anſ. Not meerly by being convinced, an 
Judgment, that to be liberal is the only way to bt 

truly rich an! happy; and hence from his ſelflnneis « 86 
firing and attemp ting to be liberal: For all ſuck defirer 
are, by ſuppoßtion, ſelliſn defires and attempts, and as G7 
polite to liberality as were his former deſires and attempt: 
But by having a new heart given him, a truly benc ve 
lent, liberal, bountiful cart. 

Mr. M. favs (p. 14. marg.) If the enmity of 
* hearts is really a principle ot difintere ted malice, it mu 0 
* be owned, that the more it 1s oppoled by the light. a 
* convictions of conſcience, it will work in our heart: t. 
© ter the manner here deſcribed ;* | 1. e. the more 
and convictiorthe conſcience has, the higher will the h 
hatred and oppoſition of the heart rife againſt God} «< 
he grants that, on this ſuppoſition, © no light and conv 
on of conſcience can humble, ſubdue and convert. the 
heart: And © that therefore regeneration is the effect 
mere and immediate divine power. 

Jam as confident as Mr. M. or any one elſe can =, 
that there 1s no ſuch thing in nature, as di/ntereſied me 
And if it can be made to appear that any thing] hav: 
ſerted concerning the unregenerate, implies any ſuch thing, 
| All fintul exerciles are inte: 
ed and ſelfiſh : All fin conſiſts in felt-love, and tho!: 
fections that are implied in it, and flow from it. The 
properly no diſintereſted affection but that in which) 
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neſs conſiſts. This has been proved in the foregoing in- 


quiry. 
And why is not the exertion of mere and immediate 


think therefore Mr. M. has really granted the whole 1 


have aſſerted, by his conceſſion under conficeration. Self, 
Ilhneſs is as oppoſite to holinels, or difinterefted bene vo- 
| lence, in its whole nature, and all its cxerciſts, as diſinte- 
reited malice could be, if any ſuch thing were poſſible: 
And the former is as ſtrong and fixed a principle as the 
latter could be. Let any one give 2 good realon why 


| difintereſted malice, were this poſſible, mig hi not be remo- 


ved by light, or conviction of contcience, and that mere 


and immediate divme power 18 neceſſary to ſubdue and 
convert ſuch a heart, and it will be as good a reaton why 
all this muſt be true of a heart wh olly under the dominion 
of that ſelf love which is moſt oppotite to hohnefs of any 
thing in nature, and indeed the only ung in the heart that 


| can oppoſe If, 


his brings the matter in diſpute to a point; and 
may lead us to fee what is the ground of our difference 
on this head. It has its foundation indifferent notions 
| of the nature of true holineſs, and fo, of God's moral 


| charatter, which is the ſum, and pattern of all true holi- 
ets. If the true ſcriptural hulinefs has been deſcribed in 


the toregoing inquiry, then all muſt grant, that what I 
have advanced about the ſtate and charatter of the unte- 
beenctate, and the neceſſity of mere and immediate di- 
ug power, to change the ſinner's heart, mult be true, & 
ry ble to ſcripture. Mr. Hart acknowledges this (p. 
| £3. marg.) and Mr. M. implicitly acknowledges it in the 


3 paſ lage now under conſideration, The truth is, if holi- 


els conſiſts, in whole, or in part, in ſelfiſnneſs, or it this 


iS 


power, as ks ry to fubdue the heart which 1s under the 

power of this ſelfiſpnels, as if it was full of difintereſted 
| malice ? And how win conviction of conſcience remove 
the former, and turn it into benevolence, any more than 
| the latter? I believe none can give any reaton for this. 
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ly be called depravity, as it is not in the leaſt degree 


* 


is in any degree friendly to true holineſs, and does ful; 
oppoſe it; then he who has all poſſible depravity, ma! bove ( 
be recovered to holineſs, wichout any immediate, di to be 
wer exerted to change his heart: Nothing is neee WF prov: 
in order to this, but to have his confcience inlightened 1; WE 00d 
fee what holineſs is, how agreeable it is to his ſelfiſhne! L divin 
and ſuited to gratity it; and what kindneſs and won. ME when 
ful love God exerciſes towards him; which is ſuite! (iz even 
affect & win his ſelfiſh heart, and ad forth ſtrong c elt. 
ciſes of love to them that love him; while God req and ſ 
nothing of him that is not periectiy agreeable to 8 11 
love; I ſay, on this ſuppoſition, nothing is necdtul 1: doct. 
der to converſion, but that light and conviction of by li 
ſcience. which hall bring thee things into clear view | other 
But then it muſt be obſerve d, ſuch a converſion 1s e. che e 
ally no change of heart at all, *tis ſuppoſed that the cs, in 
feetly {clfilh heart is diſpoſed to love God and holy: reger 
and embrace the goſpel, whenever they are truly Pravi 
properly ſet before it; and love to God and holine' an ef 
and embracing the gol pel, are nothing but ſelfiſnneſs | prope 
ciſed toward theſe things : And all religion and hol: and: 
is nothing but ſel f. love, and what ſprings from this 0 5 no 
And that difintereſted affection, which has been ſpok-f | lum, 
of, as oppoſite to ſelſiſhneſs, and as that in which all bels. 
holine(s conſiſts, is no part of holineſs; but a mere to ho 
mera, being as contrary and impoſſible to human natu and 1 
as diſintereſted malie. Here lies the great differen den 
between us, even in our different and oppoſite notions: s 0d 
the nature of holinels, and of the divine, moral char: donc 
If we were agreed in this, we ſhould be agreed in our | KB 
tions about total depravity ; the ſtate and charac au 
the unregenerate, regeneration, &c. Mr. M. makes ''* Wi ful of 
total depravity of fallen man, primarily and radica'/:. v ee 

conſiſt in his incapacity of loving God, becaute this Mi ** 
in that ſtate, contrary to ſelf. love „together witz Y te 0 
darkneſs that was on his mind. But this cannot p aa 
ne 
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ful; it being naturally impoſſible, and ſo not his duty to 
love God in theſe circumſtances. But if it were allowed 
to be ſinful depravity in ſome degree, it can't be total de- 


pravity, according to Mr. M. for -this his ſelf-Jove was a 


00d thing, even a duty which was commanded | * the 
divine law; and it was ready to flow out in love to God, 
whenever he ſhould be revealed in a truly amiable lichs: 
even as the kind ſaviour of ſinners. According to this, 
{lf-love is 1tfelf holineſs, and that 1 in which it radically 
and ſummarily conſiſts. 

have ſaid (ſermon on regen. p. 42. marg.) that the 
docteines of the total corruption of man, and regeneration 
by light in the underſtanding, were inconſiſtent with each 
other. And no one has yet proved the contrary : Bur 
-he evidence of the truth of this. aſſertion rather increaſ- 

5. in that all who undertake to vindicate this notion of 
regeneration do, 1n order to do it, reaily deny total de- 
Pravity. If felt-love is ſo friendly to holineſs, and ſuch 
an eſſential ingredient in it, that when the conſcience is 


= properiy inlightened, this ſame ſelf love, will grow up, 
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and act out, in all the branches of holy love; then man 
5 not totally depraved; for he has this good principle in 
him, which being cultivated will grow up into all holi- 
nels. But if felf-love is, in every degree of it, oppoſed 
to holineſs, and that in which human depravity conliits, 
and tallen man is wholly under the power of this, and 
e more ſtrongly this is excited, the more he oppoie: 
Ged and holineſs ; then no degree of light and convice 
tion of conſcience will change his heart, or produce new 
oppolite principles there: But the more light and 
conviction is in the conſcience, the more clearly the hate- 
ful object, holineſs, is ſet before the mind ; the more di- 
rectiy and vigoroully, will ſelt- love hate and oppoſe it, 
This all will grant, on the ſuppoſition made. So that 
the Gen really is, whether man is totally depraved; 
1% what true holineſs is: Whether it is oppoſed to ſelf. 
uncſs ; or whether ſelhſhneſs iclclt, is not friendly to 18 : 
The. 
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The diſpute therefore is to be determined by determin::: 
what tru= holineſs is. If the foregoing is à true 
ſeriptural account ot it, the controverſy is decided, b. 
confeſſion of all. I hope therefore in all diſputes o 


* 772 
223231 


head, for the future, that which at bottom is in del = 


will be kept in view. viz. What is holineſs ? What 1-1 
divine character? What is God ?—lIf we can be agtece 
in this, we ſhall agree in all the reſt, 

Mr. M. ſays (Þ. 14. Marg.) But Solomon did 
© apprehend that natural corruption would rife the h 
er, the more it is oppoled (Prov. xx. 15 ee, 

* bound in the heart of a child ; but the red of ccrrecm 
Hall drive it for from him. —lt then this cortuptios | 
not neceſſarily rife the higher, the more it is opp! 

« but does ſometimes yield; why may we not lug 
that the father of our (pirits, through light, powertuli; 
* impreſſed on the conſcience by the hol ſpirit, may 0b. 
© tain a more complete victory over this corruption, 
« ever is obtained by human cortection; even ſs as 
* 1t may be truly mortified ?? 

In anſwer to this it may be obſerved, if theſe w d: 
prove any thing againſt the doctrines I have advance, 
they prove too much; more than Mr. M. himſe! i! 
grant; or can be true, conſiſtent with the whole ci: Wl 
of ſcripture. It fooliſhneſs means natural corrupt: | 
general, and the rod of correction will drive it 7% 


Fs „ a n 
„ eee a 


him; then it is overcome and mortified; and there i. 1» 


need of any thing elle, in order to effect it, or to ob. 
more complete victory over this corruption, than 15 
tained by the rod of correction, If the rod of corre: 
will remove, and {ubdue this corruption in any 

no reaſon can be given why it may not wh olly remo” 
ſubdue it. Thetetore, the conſequence from the ie 
is this, If then the natural corruption of the hear: © 3 
yield and will ſubmit under the ditoipling of the 
why may we not ſuppoſe, yea, be certain, that an 

of correction, properly and powerfully applied, W.＋I 9: 
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trait) a complete victory over it?? If this reaſoning is not 


Juſt, neither is Mr. Mather's. i 

Theſe words may be taken in three different ſenſes; 
and let which will be the right, neither of them are to Mr. 
Mather's purpoſe. 

1. By the rod of correction, may be meant the whole 
of parental diſcipline and education. This, when wilely 
and faithfully adminiſtered and practiſed, may, by divine 
conſtitution and promile, be connected with the deliverance 
of the child from ſin; fo that God's bleſſing and his giv- 
ing anew heart to à child, is the certain airendant or fruit 
of ſuch education and giſcipline. In chis ſenſe the words 
in the 6th verie of this chap. may be une lerſtood, Train 
up a child in the way he he vid go; and when he is old, 
he will not depart trom it. "And agreeahle to this, it is 
exprelsly ſaid (chap. xx11. 13. 14. Wichhold not cor- 
rection from the child. Thou ſhalt beat him with the 
rod, and ſhalt deliver his foul from hell.“ If God has 
promiſed to the child which is faithfully and wiſely edu— 
cated, under parental ditcipline, and brought up in the 

urture and adimonition of the Lord, deliverance from fin 
and hell; this does noc determine any thing about the 
manner in which God effects this, whether he gives a 
new heart by light, or immediate divine influence. And 
it is conſiſtent with the child's being more perverſe, and 
his N e ning higher and growing ſtronger under 
eipline, if God's blefling' hoh! x be witheld, 
If theſe words, with the others juſt mentioned, on- 
y me that this is a proper means, and the likelieſt 
way to turn a child from ſin, and promote his ſalvation, 
they determine nothing with regard to the matter in dit- 
JP 5 
If by fooliſhneſs is here meant, not corruption of 
heart in general, but thoſe part cular exerciſes and out 
b. -eakings of it, in which children are ſtubborn and rebe! 
ous, and impatient of reſtraint , by which the ey inks 
Ctr folly, and render them! elves dijagreeable and trou- 
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bleſome to all who have any ſpecial connexion, with 


them : Children may, by a wile parental government, | the 
cured of this folly ; it may be driven far from them, a ſcie 
they, as to their external appearance and conduct, be KB 
quite different from thoſe who have no education, ca 1a), 
bad one. The many examples ot this are ent „bei 
confirm this obſervation, But this diſcipline, by. when s C00 
children ate thus formed, does not eradicate or ſubd: es. 
the corrupt principles of their hearts. The corrupt the 
of their hearts is reſtrained from acting out in that pag. len 
cular way, and is turned into ſome other channe; 1 6 
may act with as much ſtrength another way, and mom. 2. 
It will do ſo, unleſs the heart be renewed by the ſpirit « of ou 
God. has 
Mr. M. here refers to preſident Edwards's book 0: or ic 
freedom of will, and lays, © The whole deſign of th: p trom 
© book is to prove, that ihe wil is as the greateſt «7; 5 trari 
rent good is. All the arguments there offered, mul e did, 
* confuted, before this character here given of the ns tate 
can be eſtabliſhed.” P. 12, all 
Ans. Preſident Edwards does not attempt to prove, Reer 
nor ſay, that the will always is, according to the corvic- BE * 
tion and dictates of the judgment and con {cience, with ic. e 
ſpect to what is beſt, and moſt for a perſon's intete!! | ward 


Bur ke lays directly the contrary, p. 12. And the wi 


that he ſays in ſhewing that the will is as the greateſt 4 lome 
parent good, ſhews that he does not mean the N © | take 
that is made to the judgment and conſcience only ; | Wt erciſe 
to the whole faculty of perception or apprehenſion, ind q Or (+ 
not meerly what is called reaſen or Japan He RR... 
poſes the heart may be ſuch as to reſiſt the cleareſt a 1d 
tates of conſcience ; fo that what this dictates to be Wl ip 0 
for his intereſt, {hall not be the greateſt apparent go * ] 
but ſomething directly op zpoſite, If prefident F au WW / 


had ſaid any Thing inconſiſtent with this; it would ee 
contrary to known fact and univerſal experience. 


To che ſelfiſn heart, that which ſcitifknels dictates - Ne 
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the greateſt apparent g good, and not what reaſon and con- 
gx dictate. I herefore, to ſuch an heart, that is al- 
s the greateſt apparent g 200d, which oppoſes univer- 
fal Jifincereſted benevolence. 1 ſelfiſnneſs is agreeable 
to itſelf, and a ſelfiſh good is to this the greateſt apparent 
good; then this benevolence is difagreeable, and it of po- 
ſes and hates this and the higheſt good which it feeks, as 
the greateſt evil. Mr. M. ſpe. king of Adam in his fal- 
len ſtate ſays, * He hav! ing NOW A ſeparate intereſt from 
a God, there was of courſe contrariety to the divine cha- 
l racter, ſo far forth as that ſtood in oppoſition to his 


E © own ſeparate intereit,” P. 15. The teltiſh man always 


has a ſeparate intereſt from God. This is the very nature 
ot ſelf. love, it conſiſts in ſetting up a ſeparate intereſt 
from God, and therefore is of covric, in its nature, con- 
trariety & enmity to the divine character; for this always 
did, and always will ſtand in direct oppoſition to the ſepa- 
rate intereſt of a ſelfiſh man. And this ſeparate intereſt 

"OE the greateſt apparent good to fe} Aſhneſs, * 

er reaſon and conſcience may dictate to the contra! 

_— M. thinks the doctrines about regenerarion, 
which he is oppoſing, originated from what preſident Ed- 
wards has advanced in his treatiſe or religious affections; 
where he repreſents holincis and the exerciſes of it, as 
{01 nh. of a different nature from any thing that 
takes place in unholy men; and ſays that in theſe holy ex- 
erciſes and affections, * there is a new in ward perception 


or ſenſation of the minds of holy perſons, entirely differ- 


in its nature and kind, from any thing that ever their 
indy were the ſubjects of before they were ſanctified; 


1 L ks... 1 1 2 8 
ich he calls a new tpiritual ſenſe.“ P. 25, &c. This, 


}3 


r. M. thinks, is a creat error, anc of a very bad tenden- 


| | Cy; it being the ſource of a ſet of doctrines, which he 


calls ew dit vinity,” which lays ne, are furprilingly 


W ipread in the land, in the preſent day. 36, &c. 


No wonder Mr. M. objects againſt this ſeeing if it 13 
it overthrows all his divinity at once, According to 
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him, the ſame ſelf-love which in unholy men is inconfiſten; 
with their loving God, and leads them to hate and opp! 
him, is. a principle F holineſs in the ſaints; and is rea'!, 
exerciſed in true love to God, when their eyes are 
opened to fee that his haracter is favourable to their owa 
dear ſelves; and that they had been under a ſad miſtal:e 
all their days before: So that holineſs does not differ, 
nature and kind, from unholineſs or fin. Bur if hol: 
conſiſts in benevolence, and the alle&tion implied in 
and this is in its nature different from i-Ifhſhnels, and ©: 
poſed to it, what Mr. Edwards ſays of hole affectie 
muſt be true. 
the nature of holineſs, or what is God's moral characte ter. 
It we were agreed about this, it would end the conti 
verſy. | 
Mr. M. makes three objections againſt Mr. Edwa! .'s 
doctrine on this head. 

Firft. le lays, * It regeneration is ſuch a change 
here deſcribed, it is evidently not a moral, but a pho 
change.” His argument 1s this : Giving g this new, ſpir 
al jenſe or taſte, is the fam 65 with giving a new bo: 
ſenſe, or opening the eyes of the blind; but this Won 
be a phytica! change; therefore the giving this tate 


5 


3 


Ans. 1. The {criptures, ipcaking of this change, 
preſent it by giving eyes to fee, a being turned tin 
darkneſs to marvellous light, giving a new heart, che neu 
creature, or new Cre ation: a being raiſed from deat 
life, &c. Theſe expreſſions as itrongly import a ply i. | 
change as does Mr. Edwards's deicription of it, and 
therefore as liable to Mr. M's objection. Mr. NI. 
of this, and ſaid, I am ſenſible that very ftrong oo 
* ons are uſed in the ſcripture about this change 
* ſtyled a neu creation, & c. but if regeneration is no. 
than a moral change, then thoſe ſtrong ſcripturc X. 

© preſſions will not warrant vs to detcribe it as a phy 


change.“ P. 40. Theſe ſcripture expreſſions are 
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as ſtrong as Mr, Edwards's : What warrant then had Mr. 
M. to ſay his import a phyſical change, when he owns 
ke has none to put ſuch a conſtruction on the ſcripture ? 
Fe has not offered a word to ſhew why Mr. Edwards's 
deſcription of this change does make it a phyſical change, 
which will not equally prove that the deſcription of it in 
{cripture makes it lo. 
Ans. 2, What does Mr. M. mean by a phyfical change? 
[ think he has not ſufficiently explained himſelf. Mr. Ed- 
wards expreſsly lays he does not mean, by his new, ſpiritu- 
al ſenſe or taſte, any thing which implies any new natu- 
ral faculties of the foal, „, anderftanding and will; but 
that it conſiſts in a new lee of the ſame will. or af- 
fection of heart. And it this is not a moral change, and 
nothing elſe, let Mr. M. ſhew why it is not, and tell what 
's Ja moral change is, and what he means by it A moral 
change is a change of the heart or will, in whic h it is diſ- 
0 {ed to hate what it before loved, and to love and chuſe 
oc objects to which it before had an averſion, with a 
new kind of ſcnſation or love, which it never had before, 
And will not Mr. Mather allow that men pals a change 
le this in regeneration and converltion ? A phyſical 
gange is A chan ge of the natural facultles of the {oul, or 
ving new natural faculties : But this is no more implicd 
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M. ſuppoſes takes place in regeneration, And Mr. 
L. 5 - = = 1 ' | , , . 2 
E., expressly declares he does not mean any ſuc 
chiſig. 

Mr. M. ſays, If God ſhould give fight to one that 
as born blind, we thould readily agree that the change 
WI gught 1 in him wa phy hcal, and not a moral c nange: 
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0 py J » .# | 
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change which is here deſcribed &y Mr. Edwards. And 

ic. ll % to dels -ribe regeneration as à prop zer phy cal change, 
ad then ſay, we don't mean ſo, is only to bewilder our. 

(elves and our readers about that important change.” 
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iN the change Mr. E. deſcribes, than in that which Mr. 


And it 1s equally evident, that it is a real phyſical - 


39. It appears that Mr. M. has bewildered hiraſelf 
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by not ſufficiently attending to the matter, and not 
tinguiſhing between a change of the heart, in which a 
inclination takes place there, which was not there before, 
and that change in which a new natural faculty is given, 
in which the heart 1s not in the leaſt concerned. 1 
appears by the inftance he brings. He has bewilder« 
himſelf in not diſtinguiſhing between a {piritual {« ale, 
which conſiſts in the diſpoſition or affection of the he 
and our bodily ſenſes. If a man who has always b- 
wholly contracted and ſelfiſh in all his views, deſigns a! a! 
purſuits, becomes benevolent and -generous, in a he arty 
love of God and his neighbour, placing all his happiness 
in the glory of God. and the greateſt good of the creation, 
he is turned from darkneſs co marvellous light, and he 


a ſet of ſenſations that are quite new, and oppoſite to = 


thing he had before. But is this therefore a phy. 
change ? It is altogether of a moral kind, if there is 9ny 


* 


ſuch thing as moral change. Now this is the change 
Edwards deſcribes. 

As. 3. Mr. M's regeneration has much more ot de 
appearance of a phyſical change, then that which 
Edwards deſcribes, and will be found to be really luch, | 
believe, it examined. He ſuppoſes the change, as wroupht 
by God, to be wholly in the underſtanding, contders.: a 


diſtinct from the will, and to conſiſt in giving a new 1c * 


ideas, | in which the will or heart is not concerned. 
which could not take place, however well diſpoſed | 
heart 1s, as they are entirely independent of any difpo/in) 
of heart. Now this is no more a moral change than any 
other change wharlyever. 

Secondly. Mr. M. lays, If regeneration is ſuch a ph 
cal change, the ſinner is ſo far from being to blame © | 
his continuing in an unregenerate ſtate, that he is u.] ] 
excuſed from all blame. P. 39. 

ANS. 1. This is granted, / 2 is a phy 
change, i. e. is a change not of the diſpoſition of he 
but of ſomething elſe independent of this, But M.. 
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wards deſcribes no ſuch change, but only a change of 
heart, which conſiſts wholly in new ſenſadons and affecti- 
ons, in Which it turns from fin to God. 

Aus. 2. This objection is made with an ill grace b 
Mr. M. For though it is groundleſs, as made againſt Mr. 
Edwards, it lies with full force againſt himſelf, and all 
who hold that men are regenerated by light, and not -by 

giving a new taſte and di! poſition of heart. For, accord- 
ing to them che difficulty of the finner's foriaking 
fn, and turning to God, does not properly lie in 
the heart or will; but in the underſtanding, which 
being blinded, does not fee divine objects in a 
true light. This is the only cauſe of their continuing 
unregenerate z and nut any thing wrong or blamable in 
the will, The fault is wholly in the underſtanding ; 
and this is a blamele's fault or defect, for the will or 
heart has no hand iu it; and can no more help orremG ve it, 
however well inclined, than a blind man can reſtore him- 
ſelf to ſight. All chat hold to regeneration by light, 
without any immediate divine influence on the will, may 
be challenged to tew how men are wholly to blame for 
continuing in a ſtate of unreger erucy. that this is any 
crime at all. They never can do it: Nor can they tell 
10W this is conſiſtent with total depravity ; for this is al- 
ways implicitly, if not expreſsly, denied, in all they ſay in 
vindication of their ſcheime. 

But Mr. M. has gone beyond all others on this head, 
and EX Pré 51 y dec Jare: 4 that Adam WAS, in his fallen ſtate, 
under a natural it a 0 bility of loving God, and that his 
fora! depravity, mich is che lame with a ſtate of unregene— 
racy, primarily and radically conſiſted in this: , together 
Witt the darkneſs that was upon his mind : And that 
this tis the Cale with his poſterity. How then can they be 
to blame for continuing in this ſtate, which is wholly 

ning to their external ci rcumſtances, and a natural 
peo they are under or being otherwiſe ? And 
et this fame Mr. M. thinks it is a ſufficient objection 
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againſt Mr. Edwards s ſcheme, if it is inconſiſtent with 


ſinners being to blame for continuing in a ſtate of | unte. 
generacy 

Thirdly. Mr. M. ſays, If regeneration is ſuch a 5% 

fical change, it will follow that every regenerate eng 
muſt have the molt certain kn: owledge of it” P 39. 

Ans, It is not a phyſical change. But if it were, why 
muſt the ſubjects of it be more certain of the cha; J 
than if it were a moral change? The exerciſes and fire. 
tions of the heart are as perceptible, as any thing ch. 
can take place in the mind. And when, in this re 
all old things are pailed away, and all things are be. in: 
new, and a perion 1s Called our of darkneſs into marvel. 
lous light; this change is in its own nature as perce y; 
ble, and the ſubject may be as lure of it, if called my 4! 
as if it were called phyſical ; and it's being really a a 
or phyſical change, alters nor the cafe with TeſpeRt K 
evidence or certain knowledge of it. 

The only reaſon that can be given why every pct 
that is poſſeſſed of real holineſs (let him come by i: 
he will, and whatever may be the change that broug 1.7 
to it) has not the certain knowledge of it, is, that le bac 
fo ſmall a degree of it, and is no more changed, and . 
formed to God; and ſo much darkneſs and in 
main in his heart, But it is needlefs to ſpend time to 
anſwer ſuch an objeftion : It is not eaſy to ſay wy, hat 
means it was ſuggeſted to Mr. Mather, and uuf, 
thought 1 it worthy to be inſerted. 
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An Anſæer to the Rev. Mr. Hemmen- 
way 's © Vindication of the power, obli- 
gation and encouragement of the unrege= 
nerate to attend rhe means of grace. 
Asgaiuſt the exceptions of the Rev. My, 
a Hopkins.“ 
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N my reply to Mr. Mills, I had occaſion to conſider 

the duties of the unregenerate, which he ſpoke fo 
5 Bk of, as required of them, and performed by them, 
bite anholy and under the dominion of fin, And I un- 
JLertook to prove that ſuch 4 not do any duty, or comply 
W with any of the commands which God hath given to men. 
4 Mr. Hemmenway had, not long before, publiſhed ſeven 
ermons, which were deſigned to prove and incuicate the 
W contrary doctrine ; and were wholly confuted, if 1 had 
Poved the point J had advanced. This was probably the 
ccaſion of his more particularly att ending to what 1 had 
4 lid in this part of my reply, and undertaking to write 
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As am far from being convinced that what he plead: 
for is agreeable to divine revelation, and look upon 0 
Very hurtful tendency ; I have undertaken an ani»*: 
It is thrown into the form of an appendix to th: 


opinion, a full anſwer to the leading ſentiments and tun. 


ow ava i T be 
damental principle in his piece; ſo that, by refering «: . 
that, the anſwer may be much ſhortened. | . 


After having obſerved that I had not given a right -+ 
reſentation of the queſtion in diſpute, he proceeds to tc 
it in the following words:“ }/hether any action 1 
men do, or can perform, while unregenerate, are require! 4 
them in and by a divine command? He aſſerts and under 
takes to prove the affirmative of this queſtion ; and hz 
wrote a book upon it of two hundred and twenty: 
ſeven pages. If I was to ſtate the queſtion «n 
my own words, I ſhould ſay, it was, Yr 
the unrepenerate do any duty which God has command:: ? 
But as Mr. H y appears to mean nothing differen: 
from this, by the words he has uſed, and to underſtan! 
the real matter in diſpute between us; I ſhall make n» 
ceptions againſt his ſtate of the queſtion ; but proceed te 
conſider his vindication, Þ „ "SECT 


„ Though Mr. H—y did not chooſe to diſpute the queſtion 2 
ſtated it, I yet believe it was ſtated agreeable to the ſenſe of mal 
of thoſe who have aſſerted that duties are preſeribed in the wad 
God, to be done by thoſe who are in a ſtate of unregeneracy. Ai 
it will, 1 believe, appear to be his own ſenſe of the matter before n 
have done. But I think it not worth while to enter into a i{p!! 
about this, ſince he owns the whole drift of my reaſoning 0 
. poſe and contute? the affirmative of the queſtion, as he has fed 


i [ have an objection againſt the title he has given bis book, wt 
A windication of the power, ol.igation and encouragement . 'v4 "Wh 
generate to attend the means of grate, againſt the exceptions cf //! rag 
Mr. Hophins. This is not a juſt title, as it does not tend to g'Ve 
reader, who caſts his eye upon it, a right idea of the matter in dip 

but will unavoidably deceive him, if he knows no more abou: it ti! 
what is ſaid here, for it is really contrary to the truth, Iba 
made any exce/tions. againlt the power, obligations and c ν 
ment of the unregenerate to attend the means of grace, 4 
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$ EC TION 1 


The point in controverſy more particularly ſtated : The me- 
bod Mr. H——y takes to ſupport his cauſe : Its weak- 
neſs and fallacy ſbeun. 


R. Hy agrees with me, that the divine com- 

mands require holinets, and nothing but holineſs 
or nothing but what is ſome way included in holineſs.” 
P. 3. And we are agreed that the unregenerate are 


| a 2 n yy 
* „ F 8 Fe ELON 
3 * 4 


and actions are unholy. I ſuppoſed che plain and unde- 


niable conſequence from theſe premiſes was, that they do 
„not obey the divine commands, or do their duty in any 
1! degree. Mr. H—y denies this to be a juſt conſequence ; 
and fays, though no actions of the unregenerate are fo 
fully conformable to the divine command, as that they 
can be denominated holy in the leaſt degree ;—yet ſome 
de actions are conformable to the divine command, in ſome 
"T8 reſpects, and therefore comprehended in the requirement 
of it.“ P. 4. To vindicate this, and anſwer what has been 


ro 1 ſaid in oppoſition to it, is the profeſſed deſign of his 
0 ; book. 


ten In order to this, he particularly conſiders the nature 
pen of true holineſs, and what is included in this. He ſays, 
e boliness is a very complex thing, containing many parts z 
al which are neceſſary to make up that compound holi- 
„ eis. Therefore, the commands which require holineſs, - 
TT: Þ require 
! ha know of, but held to all this, as fully as he does. And I think more 
0 fully: For he does not pretend they have porver to do this in the 


manner he contends for, unleſs they have the aſſiſtance of the ſpirit of 
ad: Whereas I ſuppoſe the /ecure /rrner has this power. And he 
= ecinowledges I grant, they have encouragement to attend on means, 

and that he has no diſpute with me about this, p. 3. So far therefore 
as his book is to the purpoſe, the title is a very improper one, if not 
ij} u rioue. | | 


wholly deſtitute ot holineſs, and that all their exerciſes | 
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require every part which is involved in the whole. The. 
the unregenerate may do ſome of the things contained 
this compound, and ſo far obey the command requiring 
holineſs ; though it being but a part, ſuch doings, being 
ſo detective, have no degree of true holineſs; yet in do. 
ing this, they do their duty, and fo far obey the divi;- 
cammand, 

To prove that there are ſome parts of duty and ho!!. 
nefs which the unregenerate may perform, and yet 
unholy, he divides holineſs into principle, end, mann: 
and matter, & All thole, he ſays, are required, and nece'- 
ſary in order to render an action truly holy. And though 
the untegenerate do nothing from a holy principle, in 
holy manner, and to a holy end; yet they may do rut 
MATTER OF DUTY 3; and in complying with this part 


holineſs, they fo far obey the command requiring holine(s, 


and do their duty. As the whole diſpute now turns up 
on ihe maiter of duty, tis neceſſary we ſhould well unde:- 
ſtand what is meant by this, in order to judge on WHA 
fide the truth lies. 

Mr. H—y has uſed this phraſe often enough, & ſa'd 4 
great deal about e matter of duty; but after all (under 
tavour) I muſt this he has not given a clear, conſiſto 
account of ii. He ſays it does not mean external actions. 
aſide the will producing them; but 2e effeftive 47. 


— 


of the will, chooſing and producing external effects; th. 


by the ſubſtance and matter of an action is meant 7H: 
ACTLON as abſtratted from all its circumſtances, and not any 
conſequent effects diſtinct from it.” P. 40. Matter © 
external duty, according to him, is the act of the u.. 


ad extra, productive of an external work, required in 
419815 
: CliV iti 


& Mr. H—y makes many more diſtinctions, diviſions and ſcb 
Pons, in what be ſays about the nature of holineſs, and ſays a her 
ber of things, which appear to me very exceptionable : But . the; 
do not effect the matter in diſpute, I ſhall make no emarks 


them. Let bim who underſtands and approves, avail himſelf ct ©: 
edification. Wherein we differ in oyr accounts of holineſs ».: 19 


fome meaſure appear from the foregoin g inquiry. 


th REPEAT Oath < 8” hott eats - 


— 


ſurar 


A 4 one 


div 
&r a, 
deſi 

L 

I 
nor 
trad 
deft; 
an 2 
aCtic 
gene 

2, 
non 
than 
fron 
act e 
ſuch 
than 
no t 
dent 
of m 
any 


Mo ie 


esd 
5 

* 4, 
3 with 
1 

0 [ h 

* 4 

v A 01 
x A 


By 


QUT  -: 


duty 
. had 


W natte 


not 1 


te g 
. 
E.. { TEIN 


«war — ©, 4 * 


FP E N DI X. 169 


1 

divine law :? And this action is to be conſidered as ob- ll f 

ſtratted from all its circumſtances, viz. principle, motive, ; "| 

deſign and end. vol 
Upon this I would obſerve, ; 

1. There is in nature no ſuch effective act of the will, 19 

nor can any ſuch thing be conceived of, as tis ſelf- con- 


tradictory. An act of choice, without any motive or 1 
deſign, is juſt as impoſlible, as an act of choice without 1 
an act of choice. Therefore we may be ſure no ſuch LW 
action is commanded, or done by the unregenerate or re- 1 
generate, i | 


2. If there could be any ſuch actions, there would be 
no more duty or any thing of a moral nature in them, 


than there is in external conduct, conſidered as abſtracted 1 J 
from all acts of choice, or in Hemſelves conſidered. An "IM 
act of will, abſtracted from all motive and deſign, if any 14 


ſuch thing could be, would have no more morality in it, 
than the wind or fire, producing effects, and would be 1 
no more praiſe-worthy or blamable. Mr. M. is confi- Wit 
dent that no one ever dreamed that the mere motion oy 
of matter, ſeparate from the agency oi the mind, has 
ay morality in it.“ p. 40. We might with as much aſ- 
ſurance aſſert chat no man ever dreamed that the mere 
| motion of the mind, ſeparate from all motive, delign and 
end, has the leaſt morality in it, had he not furniſhed us 


Vith an inſtance, He is however, perhaps, the firſt, and, 
dope, will be the laſt. | | 

RK But Mr. Hy comes out of the clouds before he has 
| one, and appears ſenſible that matter of duty done with- 
out any motive and defign, good or bad, is neither 


day nor fin ; and grants that any action done with a 
bad end is © materially evil, that is, not the 
W matter of duty, but the matter of fin. I herefore it was 
dot the matter of. duty; but © vile treachery in Ju- 
ass do kifs his Lord, in order to betray him.” p. 91. If 
5 ie matter of duty was the effective 2& of the vill, ab- 
2 ieacted from all cireumſtances; then Judas did the mat - 
1 ter 
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ter of duty, as much as any one can. But if his end and 
deſign cannot be abſtrafted, but muſt come into conſide. 


ration to determine, whether he did the matter of duty 


or not; and his evil deſign made it the matter of fin, then 
a man never does the matter of duty with an evil de- 
ſign, or from a wrong motive. So that the whole come; 
to this at laſt. There are certain effective acts of th+ 
will producing effects, ad extra, which are either good or 
evil, matter of duty, or matter of fin, according as the 
end of thr agent is either good or bad. This is very 1. 
greeable to common ſenſe. When the beloved diſcip!z 
John kiſſed his dear Lord, as a fincere expreſſion of love 
to him, it was a good action, the matter of duty. Wen 
Judas kiffed him with a traiterous deſign, it was a vie 
action, and the matter of fin. 

Mr. H—y being ſenſible of this, notwithſtanding all 
his diſtinctions about matter of duty, undertakes to {}:-17 
that the unregenerate may act from a good end; and et. 
his whole caule on this. He fays, though they do 
act from the higheſt and beſt ends, which men muſt 44 
from, in order to denominate their actions holy; yet they 
may act from ſelf- love, which is not forbidden, but an in 
nocent, uſeful and good principle. Therefore when ge 
do things externally right, from this principle. and fee 17g 
their own intereſt as their end, they ſo far obey the d 
command, and do their duty. 

He does not expreſsly ſay, that I have obſerved, tt: 
ſelf. love is commanded, and fo a duty; but if it nt 
commanded, and fo a duty to act from this end, ho 
acting from ſelf-Jove make an action a duty, or the matter 
of duty, or what obedience is there in this? 
not find tha: he has told us. 

He has /aid ſelt-love is a natural, innocent & good pri- 
ciple. But I do not find that he has offered any e +57 
of this; or that there is any thing to ſupport it bur «8 
bare aſſertion. This ſurely ought not to be take 
granted; lince he builds all his oppoſition 1 on thi 
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foundation. If ſelf. love is not a good or innocent af- 
fection, but forbidden and ſinful in every degree of it, all 
his building falls to the ground, and his matter of duty done 
by the unregenerate, turns out to be the matter of fin. 
This I have endeavoured to make evident in the preceed- 
ing inquiry; and I think I have a right to conſider it as 
4 full anſwer to the whole he has ſaid in proof of the 
doftrines he has advanced, till it be ſhewn that I have 
not given a right account of holineſs and ſelf. love. I 
therefore refer him and the reader to that, hoping it may 
be the means of ſuch light to him and all who attend to 
this controverſy, as ſhall put an end to the diſpute.“ 


SECT. 


* Mr. H—y's dividing and ſplitting up holineſs into ſo many parts, 
in order to find ſomething belonging to it to be duty for the unrege- 
rate to do, has brought to mind the following fimilitude, Which way 
ſerve to illuſtrate it. A certain debtor owed his creditor a thouſand 
dollars ; but inſtead of paying him the real dollars, which he was able 
to do at any hour, had he been incliged, he brought to him an equa) 
number of counterfeit dollars, and pleaded he had paid the debt, and 
anſwered his obligation, in part at leaſt; as there are ſeveral things in 
counterfeit dollars, which belong to true dollars, ſuch as external 
appearance, ſhape, &c, though they want the moſt eſſential thing, 
and are not true flver. And though he had no regard to his creditor 
and his intereſt, yet he acted from the innecent principle of (elf-love, 
as he did it in hopes that hereby he ſhould eſcape being caſt into 

riſon. 

: Mr. H- y undertakes to confute a pofition which he {ays T * often 
lay down, and build much upon it, withoat once offering any thing 
in the ſhape of an argument to prove it: ver. 12, That the unregtneraie 
act wholly from Jeif-lowve.” p. 60, &c. It may be proper to take ſome 
notice of this, I grant the unregenerate have appetites and taſtes 
which are not ſelf love, but quite diſtin trom it; ſuch as anima! ap- 
petites, hunger, thirſt, &c. And ſuch are a taſte for natural beauty, 

| But theſe are not of a mo- 
ral kind; and therefore man's moral agency does not conſiſt in theſe ; 
and if he had no other affections and priaciples of action, he would be 
no more a moral agent than the beats Therefore when we ſpeak of 
man's moral actions, it is not proper to ſay he acts merely from theſe 
=pperites and inſtincts; but muſt find ſome other principles of action. 
Mr. H—y ſays, p. 23, * By moral actions I mean ſuch as are com- 
manded or forbidden by the divine law. But theſe inſtincts and ap- 


petites are neither commanded nor forbidden in the divine law, 
| 'T here tore 
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Remarks on Mr. Hemmenway's particular arguments 10 
prove his point. 


UR author attempts a particular proof of his poſit. 

ons by nine arguments, which are ſo enlarged as 
take up above an hundred pages. I ſhall not take notice 
of many particulars in theſe pages, which I think might 
be 
Therefore there is no moral agency in them, in themſelves confider-/ 
Though theſe may have influence in moral actions many ways; es 
the morality of them does not conſiſt in theſe, but in univerſal ben. 
volence, or ſelf-love, one of which is implied in every moral action, 
and determines it. And in this the moral good or evil of every ac- 
tien wholly conſiſts. For inſtance, if a man determines to gras 
any particular bodily appetite, or not to do it, as a moral agent, e 
does this in the exerciſe of ſelf- love, or univerſal benevolence ; ar 4 
therefore all his moral actions are determined by benevolence or {el}- 
love; a regard to others which includes a regard to himſelf, or he 
regard to himſelt only, which is ſelfiſineſs. 

Mr. H—y gives a different account indeed, p. 6 —64. e 
thinks becauſe men often, in their actions, toilow the impulſe 
particular inſtin&s or appetites, in oppoſition to their own 1ntereit dn 
the whole ; yea, in oppofition to what reaſon declares to be belt ©: 
moſt for their happineſs, taking in the whole of their duration, it fol- 
lows that they not only do not act from ſelf-love in ſuch inftances, 
but directly contrary to its dictates. The fallacy of his argument +5 
eaſily detected. Self-love never prompts men to that which ie on i 3 
whole moſt for their happineſs, but to the contrary ; and theretor? 
to chooſe and act contrary to the judgment, and determines mec 
do that which their reaſon dictates not co be for their greateſt hac 
neſs, the whole of their duration conſidered. Reaſon may dict, 
that the only way for a perſon to be truly happy is to be benevol?i:, 
and devoted to the greateſt good of the whole.“ If any one ino 


hence infer that ſelf-love will influence ſuch a perſon to ſeek tha 


neral good in a diſintereſted way; and that not to do this Would »* 
to act contrary to ſelf-love, he would argue as well as Mr, 1. 
does. But I need ſay nothing to ſhew the weakneſs and {ſelf con 
He is lead by his way of arguing 4 
the following concluſion, p. 64. The diforders and miſeries whic! 
© abound in the world, through the wickedaeſs of men, are per 


* chiefly owing to the inordinate GKength of particular appetites mw 
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be caſily ſhewn to be very exceptionable : Nor is there 
need of a particular aaſwer to ſuch of his arguments as 


are built wholly on the foundation he has laid, which has 

IT d | been 
« inclinations, ungoverned by a regard to their own general good.“ 
According to this, ſelf-love is ſo far from being fin, or tending to it, 
that che wickedneſs of men is chiefly owing to the want cf ſelf. love, 
or the weakneſs of it, And if this took place to a ſufficient degree, fo 
2 to govern men, there would be very little wickedneſs among men, 
if any even though they had no love to God or their neighbour ! 
How different this account of ſelf-love is from that given in the pre- 
ceding inquiry, ſea, iv. p. 19. Ec. every intelligent reader will ſee; 
and will judge for himſelf which is moſt agreeable to {cripture, reaſon 
and experience. 

Mr. H—y has attempted, by ſeveral arguments, to prove that the 
unrepenerate have love to erſous, diſtinct from ſelf- love, which may in- 
fluence them to with them well, do them good, &c. He ſays, if the unre- I 
generate act merely from ſelf-Jove,then we are under no obligations of / 
gratitude to them for any acts of xindneſs they may do us. But this 
1+ a conſequence not to be endured, which at one ſtroke cancels all '1 
obligations of gratitude to parents, friends and benefaQors, tor all fa- 4 
vours and kindneſſes, if they are unregenerate.* P. 66, 67, 

Ans. 1. We are under obligations of gratitude to others for the 
kindneſs they ſhew us, ſo far as there is an apfrararce of kindneſs, it 
which ought to affect us as ſuch. Where there is an appearance of AT 
kiadneſs, we ought to be affected with it as ſuch, unleſs there be as ö 
great and ſenſible appearance of ſomething to the contrary, or of no Wo; 
kindneſs intended, ſufficient to con.;terbalance ic. And iu ſuch a caſe 1 
there is, on the whole, no appearance of kindneſs, Wacn an unrege- 6 
nerate man ſhews us kindneſs, there is commonly a more ſenſible ap- 1 
pearance of kindneſs than of any thing to the contrary, The act of i 
=indneſs is generally, if not always, more apparent and certain chan on” 
his unregeneracy. And if we could be as certain he is unregene- 
ate; yet that this is the character of all the unregenerate ; and there- 
qe this is really his character, and he has no real difiutereſted good 
to us; conſequently tis not really an act of kindneſs, however 
d he may appear to be; we get the evidence of all this by a courſe 
2 reafoning, and a number of deductions, which cannot affect our 
muas ſo mech, as the appearance of good will in the kindneſs thewn 
bᷓre the latter ought to preponderate in our minds, and affect us 
. produce & feelings & exerciſes anſwerable. Therefore there is in 


- 
: 
2 


9 $ lack cules an obligation to gratitude. If Mr. Hy, or any other perſon, 

We 5 107 tatished with this ſolution, let him account for our Saviour's weep- 
\ over Jerafalem, in any other way; or the child's being grieved at 
v.. GC 2 


B the pain and trouble of his parent, while he verily believes it wil! all 
cb * work for his good; and that he will be unſpeakably more happy, on 
2 ks whole, than he could be without it. Ans. 
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been particularly conſidered in the preceding ſection, 
ſhewn not to have any ſufficient ſupport. 
| | His 
Ans. 2d. Let it be remembered, the unregenerate have no true p:4. 
titude to benefators. They are not pleaſed with diſinteteſted good 
will, for its own ſake. All their gratitude conſiſts in ſelf-love, d 
conſequent love of thoſe who appear to love them. Whatever 
gations they are under to pratitude for diſintereſted kindneſs, they 
_ fulfil them, nor are influenced by them, more than if they did no 
exiſt, 

The regenerate or benevolent are thankful to God for all the bo 
fits they receive by the hands of men: And if they have the moſt 
and ſenſible evidence that theſe act wholly from ſelf-love, they |! 
love them, and do them al! the good they can. In this view, the con. 
ſequence Mr. H- y dreads, does not appear fo intolerable. 

Mr. H— further ſays, * That love the unregenerate have one. 
times to others, cannot poſſibly be educed from ſelt-iove, It is eviden; 
that the unregenerate have ſometimes ſuch a love to others, «3 ce; 
them to have a real pleaſure in and concern for their welfare, ſeparate 
from all hopes, or proſpects of being benefited by them, which 
not be if they loved others only for their own ſakes, or wholly fran 
ſelf-love. He inſtances in one dying, and yet manifeſting concern 
for the welfare of his friends after he is dead, which can be of ho be- 
nefit to him. P. 67, 68. | | 

Ans. There is not the leaſt difficulty in 2ccounting for this on 
ſelf-love. Self-love will lead men to love others and wiſh them ell, 
for the good they have done to them, as well as for the good they ex- 
pect they will do to them, Therefore this will influence a man 1 
wiſh well to another who has been, and is now his friend, though, 
cauſe he is now going out of the world, he does not expe&t to receive 
any future benefit from him. Self. love does in a ſenſe unite us to nem 
who love us, and do us good; and leads us, by a neceſſary afſoc:2tion 
of ideas, to look on them as belonging to us, and as part of our(-!rcs. 
Hence there is a defire in ſelfiſh men, which ariſes from fſelf-love, -- 
exiſt after they are dead, in their ſurviving friend or relations, 
they look upon in ſome ſenſe as themſelves, And hence they are di(ps- 
fed to wiſh & provide for their exiſtence & comfort after they the- 
ſelves ſhall be dead, for the ſame reaſon they would do this for them- 
ſelves, if they were to live, viz. from love to themſelves, 

Mr. H- ſays, More arguments might be offered to the 
urpoſe.” P. 70. If they are no more to the purpoſe than te? 
as mentioned, 'tis to be hoped he will never be at the pains. 

ever, it is to be obſerved, if he had proved that the unregenersi* © 
not act wholly from ſelf-love, it would anſwer no end in his diſpute 
with me; for he does not make uſe of this at all to prove his point 
but, a» has been obſerved, docs this wholly by ſelf-love. Indeed ** 
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His firſt argument is expreſsly built wholly on this, 
p. 104119. And is ſufficiently confured by obſerving 
the unregenerate do not the matter of duty, if felf-love is 
not a good thing, but ſin ; and that fo far as men act from 
this, they act not for a good end, but a bad one, the op- 
poſite to which he has not proved, but rather begged. — 
There is one paſſage, however, in theſe pages which re- 
quires particular attention. P. 116, he ſays, when he 
meaning myſelf) ſays, that the unregenerate in attending 
the externals of religion, do nothing that is their duty, 
© he conſiders theſe things as enjoined on men only on ſup- 
« poſition that they are regenerate, and have a holy love to 
God: For he ſays, they are required only as expreſſions 
* of love to God.“ From this he draws four trightiul con- 
ſequences, and ſays, I could eafily go on further, but I 
« torbear. Methinks theſe conſequences are fo intolera- 

ble 
does not pretend that the love to others in the uwnregenerate, which he 
contends does nat ſpring from ſelf-love, is more virtuous, or in any re- 
ſpect better than ſelf- love; and ſays it will not follow from any 
ching that has been pleaded for, that mankind have naturally a prin- 
tiple of true holineſs.“ He will however, be put to difficulty to prove 
this, I believe. If difinterefted benevolence to our fellow-men is not 
of the nature of holineſs, and in its nature univerſal benevolence ; 
ard does not imply a friendly regard to God, and ſupreme love ta 
hm, it will be impoſſible to tell, I believe, what holineſs is. There- 


tore Mr, Edwards, to whom Mr. H—y had reference here, did, with 
zood reaſon, ſuppoſe if it could be made evident that men naturally 


have difinterefted benevolence to others, it mult be granted they are 


naturally virtuous and holy. See his nature of true virtue, chap. iv. 
Mr. Hy adds, nor does it enervate the proofs of man's natural 
depravity from ſcripture and experience.“ This, with the whole of 
his ſcheme, is doubtleſs inconſiſtent with man's rotal deprawity, which 
the ſcripture aſſerts ; and in this view, is not only falſe ; but of, a moſt 
defiruttive rendency. The ſcripture repreſents the natural depravity 
ot men, as rende ring them ate and hating one another, Tit. iii. 3. 
and ſays love and good wilt to others is of God; and none have this 
but they who are born of God, 1 Joh. iv. 7, Moreover, the ſerip- 
ture ſays of men, in their natural ſtate, * they are altogerhey become 
unprofitable, there is none that doth good; no not one. Rom. iii. 
Their mind is enmity againſt God; is not ſubject to the 
law of God, nor indeed can be.“ chap. viii. 7. That every ima- 


giaation of the thoughts of their heart is o evil continually,” Gen. 
i. 5. | 7 
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ble, that no principle ought to be admitted, from) 
© they are fairly deduced. If they can fairly be avec dd 
on Mr. H's plan, let it be ſhewn.“ p. 118. 

As. This is all a miſcepreſcatation. I do not 2 
that the attending on the externals of religion, or any 
thing elle, is enjoined on men, only on /uppoſition they {1 
4 boly love to God. I fay God requires all men to 
him with all' their hearts; which they do not, unleſs * 
expreſs it in all proper ways, in a proper attendance on 
the externals of religion. This command is abſol:c-, 


without any ſuppoſition that they are repenerate, &. 


lay they who have no love to God really do no duty w!:-r 


they attend on the externals of religion. And it they 


cannot do this without a pretence and profeſſion of «011 
duty, and of love to God; then his conſequences will 
follow. But till he ſhall prove this, they can be as 
avoided, and as fately denied, on my plan, as on his own. 
_ His ſecond argument is taken from a paſſage in Mar). 
parallel to that in Matt. where our Saviour gives a fum- 
1 
that they who do not love God or their neighbours, do 
no duty . As what he ſays here, p. 119-132, is chic!» © 
obviare and confute the ſenſe in which J underſtood the 
words of Chriſt, I ſhall leave the particular confideration 
of this argument to another place. * 
Mr, H--y's third argument is taken from Rom.“. 


q 


* TI would however juſt obſerve, that under this argument, he afler's, 
& thinks he proves, © that an attendance on religious ordinances i . 
© joined on men by ether commands than thoſe which enjoin holy . 
P i21, 122, 123. This is a different and contraty {train from that 
in which he ſets out: For, in the beginning of his book, he is e » ©0 
allow there is no command that does not require holineſs ; an 


I have tated the queſtion wrong in ſaying it is, Whether there ai? | 


any commands e to the nnregenerate, which do not require a 
thing truly holy, but oxly require ſuch exe ciſes as have not the n 
of true holineſs,” ſee p. 3, 4, 6. But he ſeems to have forgot 
this vow, and aſſerts the affirmative of this queſtion, and was i 
realy contrary to what he had granted. For if there are % 
mand: than thoſe which enjoin holy love ;* chen there are commands 


Which do not enjoin Holineſs, or any thing truly holy: Since he gens 


there is nothing truly holy, where there is no holy love. 
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14. For when the Gentiles which have not the law, i | 
do by nature the things contained in the law, theſe hav- * | i 
ing not the law, are a law unto themſelves.” Here the "i 
Gentiles, whom he concludes all will allow to be unre- 1 
generate, are expreſsly ſaid to do the things contained in | 
the law: Therefore the unregenerate may obey the law 1 
and do their duty in ſome inſtances. : 4M 
| Ans. 1. If the apoſtle is ſpeaking of the heathen, the » 1B 
E words taken in their connexion will prove that the hea- i 
then by, nature, do thoſe things by which they ſhall be 1 
juſtified. This will ſuit the groſs Pelagians, and they 1 
have improved them to this purpoſe, as Mr. H- ob- | 
ſerves z but this will prove too much for him, I con- 9 
clude. I he apoſtle, in the verſe immediately preceding, WH! 
ſays the doers of the law ſhall be juſtified ; and then theſe 1 
words came in, Fox when the Gentiles do the things 
contained in the law, that is, are deers of the law. It 
would be doing violence to theſe words to ſuppoſe that 
doing the law, in the former clauſe means one thing, and 
doing the things of the law, in the next, which is conneCt- 
ed with the former by the illative particle for, means 
quite another thing. Therefore if the doers of the law 
Mall be juſtified ; and the heathen do the law, they ſhall 
be juſtified, and ſaved, whether they are regenerate, or 
ever hear of Chriſt and the goſpel, or not. Mr. H=—-y ar- 
gues that, fince the fame word is uſed in each of theſe. 
verſes, it muſt mean the ſame ching; and this, I think, 
is the 'moſt weighty reaſon he gives againſt Mr. Glaſs's 
ſenſe of the words. 5 He ſays * It ought not to be ſu 
poled, without evident reaton, that the apoſtle ſhould 
immediately uſe the ſame word, in effect, to expreſs a 
meaning intirely diverſe.” P. 136. If he does not, he 
Ipeaks of ſuch a doing of the things contained in the law, 
which is connected with juſtification and ſalvation ; fot 
| of 
Mr. Glaſs obſerves that the words in the original, rendered, de 
the things of the laxo, might more properly bn Fare do the offices 


ae law; i. e. their own conſciences dictate to them what is right, 
auch condemn or juſtify, by which they are a law unto chem ſelves. 
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of ſuch doings he ſpeaks in the ſentence immediate) 
before. . 

Axs. 2. Some have ſuppoſed the apoſtle is here 2: 
in the preceding - verſes ſpeaking of that doing the thing 


of the law, by which they who did them ſhould live; and 


is explaining what he afterwards ſays is the tenor of law. 
Chap. x. 5. For Moſes deſcribeth the righteouln<!: 
which is of the law, that the man which doth thoſe things, 
ſhall live by them.“ That he ſpeaks of keeping the 1: 
in the ſenſe in which the Jews generally underſtood it,: 
the way to life; and obſerves that on this footing che 
Gentiles ſtood as fair a chance for life as the Jews, if they 
were doers of the law, by a patient continuance in well 
doing. Yea, while ſuch Gentiles were ſaved, the ]cw, 
who heard the law, and did not keep it, would certain 
periſh. - That he ſays this only to convince the Jews c 
their error, without ſuppoling that any one, Jeu or Gen- 
tile, ever did or will do the things contained in the la, 
which if a man do, he ſhall live in them. This ſen!s is 
much preferable to that which repreſents the heathc: :; 
actually doing thoſe things by which they ſhall be fav<d; 
without any „. of Chriſt and the goſpel. Bur 
there are objections againſt this ſenſe, which I ſtay no: 
now to mention, but proceed to another, which to me 1 
the moſt natural and eaſy. NET 
. Ans. 3. The apoſtle is not here ſpeaking of uncun- 
verted heathens, but of ſuch doing the things contained 
in the law as is implied in embracing the goſpe!, or 
in the character of a chriſtian,which in the preceding on. 
text he calls a patient continuing in well doing and eri 
good. And this is agreeable to our ſaviour's account vt 
the matter, Matt. vii. 21. and on. And St. James de- 
ſcribes the true chriſtian ian the ſame manner, Jain. 1. 25: 
But whoſo looketh into the perfect law of liberty, 
continueth therein, he being not a forgetful hearer, vil 
à doer of the work, this man ſnall be bleſſed in his cc. 


Gentiles 


The words following confirm this ſenſe, in which thc! 
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Gentiles are ſaid to ſhew the work of the law written in 
their hearts; i. e. diſcover, by their prefeſſion and conduct, 
the law written on theit hearts. But this is ſpoken of as 1 
the character of God's people, as the effect of God's pow- 1 
er, and a bleſſing peculiar to the covenant of grace, Jer. a 1 
31. 33. Heb. 8. 10. i} 

The paſſage under conſideration might, conſiſtent with Wn | 
the original, be rendered thus, © For when the Gentiles, 11 
who by nature have not the law, do the things contained J 
in the law.” The word tranſlated y nature being uſed to 


denote their natural ſtate, by birth and education, by 14 f 
which they are diſtinguiſhed from the Jews, and not what 1 
they did by che force of mere nature. We have an expreſſi- 1 
on parallel to this in the 27 verte, where the ſame word is 1 , 
uſed : And ſhall not uncircumciſion, which is by nature, WE! 


if it fulfil the law & c.“ This phraſe means the ſame 
with that under conſideration, * the Gentiles who by na- 
ture are without law.“ + And he is here evidently ſpeak- 
ing of the ſame thing; to / the lat is the fame with 
doing the things contained in the law. And he goes on 
to ſhew what this is, to the end ot the chapter, viz. that 
it is nothing mere. y external, but belongs to the heart. 
But none will ſuppoſe this character belongs to che un- 
converted Gentiles. He ſpeaks of the ſame Gentiles in 
the following parts of this epiſtle, Even us whom he 
hath called, not of the Jews only, but alſo of the Gentiles, 
What ſhall we ſay then? That the Gentiles which follow. 
ed not after righteouſneſs, have attained to righteouſneſs,” 
chap. ix. 24, 30, fee allo x. 12, &c. xv.18. 
The Jews were greatly prejudiced againſt the Gentiles 
being received as the people of God, withour being cir- 
cumciſed, and becoming Jews by ſubmitting to their law 
it every particular. They ſaid to the Gentiles, * Except 
ye be circumciſed, after the manner of Moſes, ye cannot 
oy be 
+ When St. Pau! diſtinguiſhes the Jews from the Gentiles, he uſes 


the ſame word. We who are jews by nature.” Gal. ii. 15. In op- 


Os to this, the Gentiles were by zature diſtinguiſhed” from the 
Cys. 
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be ſaved, that it was needful to circumeiſe them, & to com. 
mand them to keep the law of Moſes.“ Act. xv. 1, 5. The 
apoſtles themſelves had the ſame prejudices at hrit. And 
when Peter came to underſtand the truth, he ſaid, * Of 
truth, I perteive that God is no reſpecter of perſons * ht 
in every nation, he that feareth him, and worketh right. 
ouſneſs, is accepted with him. Act. x. 34, 38. This 
the truth Paul is vindicating in this chapter, and labour 
ing to convince and confute the oppoſing Jews. 
1 be more fully ſhewn, had I room. 
It will perhaps be objected, that the laſt clauſe of the 
verſe ſeems inconſiſtent with the Gentiles here ſpoken of 
being chriſtians : * Theſe having not the law, are a lay 
unto themſelves.“ Gentile converts had the law as much 
as the Jews. | 

Ans. They had not the law in the ſenſe in which the 
Jews had it. It was not given to them as it was to the 
Jews; nor in this ſenſe binding on them. Theretore in 
the fenſe in which the Jew had the law, as a Jew, ths 
Gentile had it not, but was without law, and continue 0, 
after he was converted to chriſtianity. And by volun:- 
rily improving the revelation of the moral law, made t 
the Jews, being approved by his own reaſon and cos. 
{cience, for his own inſtruction, conviction and practice, 
he was a law unto himſelf, This ſenſe of the words a, 
been mentioned by Auguſtin and others, as may be e 
in Poli Syn. in loc. Though Mr. H—y thought not ft 
to take any notice of it. This ſenſe is conſiſtent with th 
whole bible, and particularly with it's being faid ot 4: 
men by nature, chap. iii. verſe 12. There is none that 
doth good, no not one, which cannot be eaſily reconciled 
with their doing by nature the things contained in the !a 
and being ſuch doers of the law as ſhall be juſtified. 
H- muſt prove this cannot be the ſenſe of the text, be. 
fore his argument from it will be of any ſervice to him 
' His three next arguments, viz. from its being ſaid of e. 
rod, that when he heard John, be did many things, Nuit 

| | Ys 


vi. 20. From Paul's exhorting the chriſtians at Philippi to 
ractiſe whatever things are true, honeſt, &c. Phil. iv. 8. 
And from divers teſtimonies from the Old Teſta- 
ment; manifeſting God's approbation or favorable notice 
of the act ions of unſanctified men, when for the ſubſtance 
conformable to his will,” are not fo different as to require 
a diſtin& anſwer to each of them. 
The general anſwer is, Whatever men do from an evil 
principle, or for a forbidden end, is not duty in any ſenſe 3 
but ſin. No man may do any acts of religious obedience 
for ſuch ends as are ſitaply and ablolutely unlawful. Such 
ſacrifices are in a peculiar ſenſe an abomination to the 
Lord,” * Mr. H—y grants the unregenerate act from no 
higher or better principle than ſelf-Jove, and have no bet- 
ter end than this ſets up. But this is a ſinful prin- 
ciple, and always purſues a wrong and bad end, Con- 
ſequently ſuch really do no duty. Therefore if he can- 
not prove that ſelf-love is an innocent and good affection, 
there muſt be fone fallacy in all his arguments from theſe 
ſcriptures,or an others in favour of the unregenerate doing 
any part of theit duty; eſpecially their doing that which 
is worthy of God s approbation and favourable notice. 
It is ſaid that herod did many ihings; but not that he 
did any duty, or one thing, as john directed him 
to do it. John directed him co repent, and expreſs 
is repentance by acts of righteouſneis and mercy ; and 
i he had two coats, to give one to him that had none. 
Luk, wii, 8-14. If Herod gave a coat to the poor from 
{e}t-love, he acted from no better principle or higher end 
than he did in depriving his brother of his wife, and or- 
dering John to be put to death. Selfiſhneſs and pride go- 
verned him ia the former, as well as in the latter. He 
was the ſame man, acted from the ſame principle, and 
had the fame end in view, in each of theſe actions. 

His argument from Paul's directing Chriſtians to prac- 
ie whatſoever things are true, &c. is indeed ſomewhat 
remarkable. He ſays, I have not cited it becauſe 
ſtraitned 
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ſtraitned for proofs.” P. 139. None will imagine he can 
be fraitned for proofs, who thinks this text to be one 
Every command in the bible might be as © pertinentl 
ted” as this. Chriſt's command to his diſciples, © Blas; 
them that curſe you, do good to them that hate you. 
pray for them which deſpitefully uſe you,” is full as per. 
tinent ; for the unregenerate can do this, ſo far as it con. 
ſiſts in externals, as well as {peak the truth, and do what. 
ſoever things are lovely. And indeed this implies wha 
our Saviour enjoins; for a kind behaviour towards 1 
enemies is one of theſe lovely things. But 1 believe . 
Hy will not ſay that they whoſe character is, hating on. 
anot ber, hating thoſe that hate them, do ever bleſs then 
enemies, according to the command of Chriſt. For when 
they bleſs with their mouth, their heart is full of curſing & 
bitterneſs. And he inſiſts, as has been obſerved, that What 
ever is done for a bad end, is not duty. Men may ble 
their enemies to gratify their ill will againſt them: Bo: 
this is not doing the matter of duty, he grants. 
And they who bleſs them from no higher principle chan 
ſelf. love, always do it from ill will; tor ſeli-love is always 
and neceflarily ill will to enemies. In a word, , 
Hy 's argument from this text takes its fair appearanc: 
wholly from a gingle of words; and a ſuppoſition (a: 
the unregenerate may ſpeak the truth not for a ad, 
but a good, end, which he has not yet proved. 

The truth of the matter is plainly this. There are cer- 


tain external actions in words and conduct, which arc tc 


fruit of volition, or an exprefſion of the heart, acting 
in theſe ways. Such of theſe as are the proper expreſ oi 
of love to God and our neighbour, or univerſal ber vo- 
lence, are put for the whole; the external ſign or effect, 


which alone is ſeen by men, is mentioned and ſpok«n ©! 


as including the whole. Therefore theſe are mentiunec 
in the command, and are commanded, as comprehendi!g 
the whole. And when theſe effects are produced by nt", 
they are ſaid to do the things that were commanded, t't 


whole 
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whole being implied, unleſs there be an expreſs exception. 
Therefore when only ſomething external is mentioned in 
the command, and this is complied with and done, men 

are ſaid to do as they are commanded in fcripture, and 

in common language among men, where none imagine 

that nathing is intended, but the exernal thing which is 

mentioned. This I take ta be a full ſolution of all the 

ſkeming difficulty in all the paſſages of ſcripture Mr. 

H—y mentions, or that can be found, where only exter- 

nal actions are mentioned in the command, and men are 

ſaid to do as they were commanded, when they did the 

external thing mentioned in the command, Mr, H—y 

{uppoles the effective act of the will is implied, when only 

ſomething external 1s mentioned ; and we have as good 

authority to ſay the motives and deſign of the agent are 
implied; for theſe are as eſſential to every effective act of 
the will, as is this effective act, to the external effect; 

and more ſo; for the external effect may take place 

where there is no act of the will, whereas there can be no 

ciiettive act of the will without motive and deſign. 

The whole therefore comes to this: There are certain 
external things which are che proper expreſſion of love to 
God and our neighbour, and by which the greateſt good 
of the whole is promoted. Theſe are therefore com- 
manded. & And when the command is complied with, 
and the external thing is done with a right view and de- 
lign, i. e. with a diſpoſition to promote the general good, 

IT 

$ Our author ſays, p. 4$. Tue higheſt good of the univerſe is 
ihe original reaſon and foundation of the divine law.” This therefore 
zuſt be the defign of every particular command. And when any 
particular external action is commanded, it is ſuppoſed it muſt be 
done with a defign to anſwer this end, which is the great end of all 
laws, And if the external action mentioned in the command is done 
with a contrary view and deſign, there is no obedience to the com- 
mand, but it is nothing but l But this is true of all who 
ast wholly from ſelf-love. No affection but univerſal benevolence 
azreces to the higheſt good of the univerſe. Selt love does always ne- 
celiarily oppoſe it, Therefore he does not obey any command, who. 

no univerſal benevolence, See the preceding inquiry, | 
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ic is matter of duty: But if it be done with a bad deficn, 
and from a contrary motive, viz. to ſet up ſelf in oppoti- 
tion to the general good; it is not matter of duty, but 


Non. III. 


matter of fin. reſp 

With reſpect to what is ſaid of God's manifeſting hi: may 
approbation of the doings of wicked men, and takin: + thre 
favourable notice of them, out of reſpe& to what they vail 
did, in the caſe of Ahab, Jehu, &c. I ſaid in my reply © 1 
Mr. Mills, God did not conduct in theſe inſtances, us 4 in f 
ſearcher of hearts, but in what he ſaid of them, and s Chr 
conduct towards them, had reſpect to their preſent exter- grar 
nal appearance, profeſſion and conduct, 1. e. as if they had 
really were what they profeſſed to be, true penitents, dee . to n 

Mr. H—y demands * direct and poſitive Ins orde 
dence of this hypotheſis ;* and ſays, * Of this, accore A 
to my beſt obſervation, his book affords nothing.“ Auf I de 
I mentioned two paſſages of ſcripture, Hai. Ixiii. 8—15, rar 

ſalm. Ixxviii. 36. which I thought amounted to a f Chr 
proof. of this. How this paragraph came to eſcape men 
oblervation I can't tell : It he obſerved it, and mie: 
faw it was not to the purpoſe, why was he not 10 by v 
kind as to help our ignorance ? He adds, Nor has noti 
told us how it could properly be ſaid of any one, without 


any reſpect to his heart, that his heart was or was no: 


Perfect. upright, &c. when his behaviour was EXtein:.1\ a mi 
right. and 

Ans, There is no ſuch inſtance. It is ſaid of Armazi- him 
ah that he did that which was right; bur not with + Pp of re 
fect heart. 2 Chron. xxv. 2. But this has reference: reſp, 
what appeared in his external conduct, This was not 5 The 
together right, and this diſcovered that his heart was 10! bein 
perfect. This would not have been laid of him, if his Ur. zpp! 
haviour had been externally right, thin: 

I alſo ſaid, if God granted favours to Ahab, Jehu, *c. ly he 
out of reſpect to their repentance and good deeds, and ma- leſs, 
nifeſted hereby his approbation of their doings, and 109% | ſing 
this favourable notice of what they did, and favoured WM ins 
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them becauſe they did fo well, while they were conſidered 
as having no connexion with Chriſt, and enemies to him; 
then he might beſtow the greateſt favours on men, out of 
reſpe&t to their own goodneſs; and conſequently they 
may be juſtified by the deeds of the law ; which over- 
throws the goſpel, and repreſents Chriſt as dead in 
vain. 7 

To, this he ſays, in the firſt place, God does 
in fa ant favours to men who are not believers in 
Chriſt, and therefore if my poſition is true, he might 
grant the greateft favours as well, even eternal ſalvation, 
had there been no mediator ;—-ſo that according 
to my way of arguing, a mediator was not neceflary, in 
order ta the ſalvation of men; &c. | 

Axs. He has wholly overlooked the argum 
I do not ſay *tis inconſiſtent with the goſpel for God to 
grant tavours to men, antecedent to their believing in 
Chritt ; but that *tis inconſiſtent with the need of atone- 
ment for ſin by Chriſt, if men, while unbelievers & ene- 
mies to Chriſt and the atonement, may do iho/e works, 


by which they obtain God's approbation and favourable 


notice; for this implies pardon and acceptance, out of 
reſveft to their works, and purely for their works ſake ; 
which is the ſame with being juſtified by their works. If 
a man can be approved and accepted of God in his perſon 
and works, while he has no union to Chriſt or faith in 
him; then he is ſo far accepted, and favoured, pureiy out 
of reſpect to his good deeds; and not in the leaſt out of 
reſpect to the righteouſneſs and worthineſs of Chriſt, 
The neceſſity of Chriſt's atonement is grounded in man's 
being in ſuch a ſtate by ſin, that he cannot have God's 
zpprobation and favourable notice, on account of any 
thing he can do; even though he ſhould become perfect- 
ly boly. If he could, Chriſt's atonement would be need- 
leſs, There is a wide difference between God's exerci- 
ling benevolence to men ; and his approving and accept- 
ing chem and their doings, and taking a favourable no- 

| dice 
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tice of them becauſe they have done fo well. The for. due 
mer is exerciſed towards men antecedent to their uni of 1 
Chriſt; the latter cannot take place, unleſs they are a&4. his 
ally united to Chriſt, and intereſted in his worthineis and the 
righteouſneſs, which alone recommends men to the divine Sin 
approbation and acceptance in their perſons and work 
for they are accepted in the beloved, Antecedentto their be. 
lieving in Chriſt, they are condemned and accurled, which to | 
is inconſiſtent with their having God's approbat* bY and | 
his taking a favourable notice of their doings. If men tha 
could be thus delivered from the curſe by their own d. cha 
ings and righteouſneſs, there was no neceſſity of Chrilt's un 
being made · a curſc, to deliver them from it: Therefore ſon 
as to ſuch, Chriſt is dead in vain. Gal. ii. 21. Mr. H—y we 
has not ſaid a word to ſhew the defect of this argument, are 
that I have obſerved. 4 wh 
But he goes on to make another miſtake, and upon wit 
this ſays, the very ſame objections he againſt the ſen!» ! anſ 
put on theſe paſſages. For if God treated them as if their fer, 
conduct was right and acceptable to him, having reſpcct ſam 
only to their external conduct, without ſearching their lie 
hearts, he did this, either on account of Chriſt's media- arg 
tion, or not. If not, then all the conſequences folly Th 
from this, which I have mentioned as following from 11. ety 
interpretation. If he in this has reſpect to Chriſt's ge * 
diation, his doctrine is as vindicable, on this princip.s, by 
as mine. He concludes thus, Plainly then, when. he FM 
© will tell us how it can be reconciled with the divine pu- 
rity to ſpeak of, and conduct towards, ſinners, not a * al 
the ſearcher of hearts, but merely according to * b 
_ © viſible behaviour; and clear his own atone Fog — 901 
* the conſequences he draws from the ductrine he Oppo- odd 
© ſes; then I ſuppoſe a man of his diſcernment, of gte the 
© half an eye, will eaſily ſee that the doctrine he oh I 
may in the ſame way be as well vindicated.” P. 18. und 
Aus. God, in treating them, not as the ſearcher ot as x 
hearts, but according co their viſible profeſlion and con- the; 
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duct, had reſpect to them, and expreſſed his approbation 
of them, conſidered as intereſted in the atonement, or as 


his ſervants truly devoted to him; which was true, if 


their hearts were anſwerable to their external appearance. 


Since he really accepts and approves of all true penitents, 
purely for Chriſt's ſake , he viſibly approved of them who 
were viſibly penitents, and devoted to him, or appeared 
to be intereſted in the atonement. 

Mr. H=—y has got to ſhew, it will follow from hence, 
that God may as well maniteſt his approbation of men's 
characters and doings, conſidered as impenitents, and not 
united ro Chriſt. At preſent I believe he who has not 
ſo much as half an eyr is molt likely to attempt it. While 
we treat men according to their viſible appearance, we 
are obliged to take a favourable notice of and love him 


. who profeſſes ſubjection to Chriſt, purely for his ſake, 


without knowing his heart, but treating him as if it was 
anſwerable to his profeſſion. If any one ſhould hence in- 
fer, that we may, with as great propriety, manifeſt the 
{zine approbation and love to thoſe who are viſibly unbe- 
lievers, and bear no particular relation to Chriſt, he would 
argue as Mr. H—y does, if he underſtands my argument. 
The way is now prepared to ſee with how much propri- 
ety he introduces the following words: Methinks it is 
* lomewhat odd, firſt to deny and diſpute againſt he fat, 
* viz. That God expreſſes his approbation of ſome attions of 
* finners, and grants temporal rewards to them becauſe of 

uch adt ions, and then immediately ſuppoſe the ſame fact, 
and introduce a ſcheme to account for it, or ſhew it to 
be conſiſtent with the divine perfections, and the truth 
of the goſpel.” I at preſent think it /omervbat more than 
add that a gentleman of his abilities ſhould be ſo much in 
the dark in ſo plain a caſe. | | 


1 ſhall Gniſh this head by obſerving, that in the paſſages 
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under confideration, and others of the like kind, there is 


a3 much evidence from the expreſſions themſelves, that 
they did the whole of their duty. as that they really 
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any part of it. And Mr. H- is very arbitrary, having 
nothing in theſe expreſſions or any where elſe to warran; 


him, in aſſerting the meaning is, they did the matter f 
duty. Yea we are as certain they did not the matter of 


duty, as he explains it, as that they did not the whole of 
their duty, when they are ſaid to do as the Lord com. 
manded ; for in order to this, according to him, they muſt 
do it in a ſerious, conſcientious manner, with a regard tg 
their duty, and under the influence of the ſpirit of Go 
and for ends that are innocent and good. But we 
no more reaſon to think that all the Iſtaelites, or the hg. 
ger part, had all this, than that they were all holy. Bot 
we are ſure they did _ and as the Lord commanded, 
in appearance, and fo far as their external conduct is con- 
cerned. Why then ſhould we not be. content with the 
plain, obvious ſenſe, though this be conſiſtent with the'r 
really doing no duty; but, as their act, may be ar a+ 
of rebellion ? | 

His ſeventh argument is taken from ſinnners havi;.- 
encouragement to attend on means in order to their ſalvat;- 
on. He fays it hence follows that this is their duty to: 
God never encouraged any one to do that which was not 
his duty.“ P. x57—165. | 

Aus. 1. It has been ſhewn that the unregenerate de 
no duty, according to his own account, if ſelf. love is nv! 
an innocent and thing, but is ſin, and fo far as m-r 
act for the end hat propoſes, they act wrong. But thi: 
we ſhall conclude to be true, till ſome evidence that tis 
not ſo be produced. Therefore till he has done this, 
own ſcheme mult be conſidered as involved in thed!t- 
ficulties he thinks he finds in mine, He ſays, © No one 
muſt be encouraged to perform duties for ſuch ens 25 
ought not to be propoſed, or cannot be attained.* Serm, 
p. 29. But they who act from ſelf-love only, always 2c 
for ſuch ends: Therefore ought not to act from ſelf- ot. 
He alſo ſays, * God's deſign in giving theſe comm: 
(i. e. commands to the unregenerate) are indeed * ent 
| | | 7908 
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from theirs in obeying them; and repreſents every uncon- 


| 

9 a . 92 gs "| 
it verted man * held by Satan, unde, his dominion, and 4} 
f walking upon enchanted ground. Ibid, p. 63. Conſe- [! 
K quently they act for ends which ought not to be propoſed, 14 
f and cannot be obtained, accotding to his own account. | 
* To what then are they to be encouraged ? What duty do 1 
0 they do, while acting from thoſe ends, which ought not to 14 
0 be propoſed, by which they are held under the dominion v1 
* of Satan, and walk upon enchanted ground? If we ſtrip i 
bh their actions of all ends, and confider them as going duty 4 
. without motive and defign, is he lometimes ſeems to at- 1 
at fect to do, we ſtrip chem of every thing that is either du- 
. ty or ſin, as has been obſerved; and that only remains, to 
I; which there can be no encouragement z for to talk of 
e encouraging men to do that which involves no motive 
ir and deſign, is a contradiction, When Mr, II—y will 
9 make his own ſcheme conſiſtent wich itſelf, and wich bis 

io&rine of encouragement, I trot all the: difficulties he 
0 has attempted to faſten on mine, will be caſily re- 
Tn Moved. 
8 Axs. 2. If it appears from ſcripture hiſtory, and ex- 

erence, that they are moſt likely to come to the know- 
0 ledge of the truth and be ſaved, with whom moſt means 
of are uſed, and who are moſt engaged to attend, in a ſenſe 
or | of their undone, miſerable caſe; and have the cicareſt 
W conviction of their tt ue ſtate, & c. Then this is a motive 
ris "I ad encouragement to men to attend oa cheſe means, 10 
fer as future miſery is an evil, and eternal happinels is a 
fl. a 200d in their view, whatever may be their ends in other 
ne - reſpects. And if this is all chat is mrant by encourage- 
»x dent to attend on means, may not a man take this 


encouragement and act upon it, without doing any duty? 
Ihe encouragement in this caſe does not turn upon the 
ends he has in view, or the goodnets or badneſs of his ex- 
efCiſes and conduct; but upon this plain fact, that per- 
1008 in ſuch a ſituation are more likely to be {aved, than 1 

A a | thoſe if I! 
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thoſe in another. One takes the encouragement, and: 


induced to attend, from bad motives, and for a wrong end; t 
and does nothing but ſin; another is influenced by 1 
tact from the beſt motives, and does his duty; yet it is a 
encouragement to both of them, It is certain, from c. 

perience, this fact affords encouragement to the finer, 0 
who dreads damnation, to attend, though he is conſciou; ” 


he attends as a rebel, with a heart wholly oppoſed to Gd fir 
and all his commands: And will it follow that Goc Bs. 


courages him in his rebellion ! ak 

Mr. H—y ſays, It will be impoſſible to conyince 1 
© thoſe, who view things in any meaſure as they are, that = 
* ſuch a conduct as is not their duty, has any probable 7 


* tendency to promote their final inteteſt,” P. 172. it WF 2 
is granted, ſuch conduct has no tendency in itſelf to pra- 8 
mote their ſalvation. The ground of hope, in this ce, 
is entirely in what God does, many times over-rulins th 


as to iſſue in their ſalvation. It is impoſſible for M. 
H to prove that a perſon, ſenſible that he does nod af 
ty, whether he attends on means or not, may not be in» WF e. 
duced to attend, as the only hopeful way of eſcaping the 90 
evil he dreads; for this is not only contrary to rea(on, _ 
but to many known facts. Many who are convince) 5 
they do no duty, but that all the exerciſes of their hearts r. 
are a conſtant ſeries of horrid rebellion againft God, art 1 
engaged to attend on means as the moſt likely way e. C 
Kape the damnation they dread. And it apptars fron 4 
fact, that the more fully a ſinner is convinced tha: is . 
heart conſtantly oppoſes God, and the more he tec 1s 136 =) 
miſery of his caſe, the more engaged he wilt be in a 45 
ing on means. And if ſuch could be made to bee _ 
that there was no hope for them, but in the way of d. ab 


duty, they would ſit down in abſolute deſpair. 
His eighth argument, which he lays is an zmporian 
now offers itſelf. P. 165-—199. This ist aken from * 
ends for which the ordinances of the goſpel were intt!tu- 
ted.“ He ſays, ſuch an attendance to duties as unt“ 
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nerate ſinners are capable of, may and does anſwer fome 


of thoſe ends for which theſe duties were enjoined. There» 


fore ſuch obedience is enjoined in and by them.” 

Ans. 1. Though God's ends are anſwered by his com- 
mands, and the ſinner's attendance on means; and it is 
ſometimes made the occaſion of good to him; yet it does 
not follow that the ſinner does any duty, 
ſinner is under the dominion of Satan in all he does, and 
his ends are different from God's in his inſtitutions and 
commands. The finner's exerciſes and exertions haye no 
tendency, in themſelves, to anſwer any good end, They 
are all evil, and tend to evil, being oppoſition to the divine 
authority and command. When they iſſue in faving 
good to the ſinner, tis wholly owing to the interpoling, 
over-ruling hand of God. The ſinner in all his exertions 
under awakenings and convictions of conſcience, while 
under the dominion of Satan, is more like a wild bull in a 
net, than a ſubmiſſive, obedient child; and would get out 
of the hands of God, if he could, and all his ſtrivings are 
really ſtrivings againl} God, as they are utterly oppoſed 
to ſubmiſſion to him; like the exertions of a wild beaſt, 
untamed, unſubdued, in the hands of him who is taking 
methods to bring him to ſubmiſſion. God uſes means 
with the ſinner, ſuited co bring him ta ſubmiſſion, and is 
plcaſed,co cauſe them to be ſucceſsful in ſome inftances 
but till the ſinner ſubmits he does not comply with God's 
deſign, but acts like a rebel in all his exertions. This 
is the ſcripture account of the matter. The carnal mind 
is enmity againſt God. Every one that doth evil bateih 
the light.” Joh. iii. 20. © He that is not wich me, is a- 
gainſt me; and he that gathereth not with me, ſcattereth 
abroad.“ Matth. xii, 30. 1 
Aus. 


Mr. Hy ſpeaks of che finner's avaiting on God in the way of 
4. blefing and of his endeavours of 0bed;ence, p. 169, 170. But ſure- 
iy ihe ſcripture will not warrant bim to apply theſe expreſſious to the 
doings of the unregenerate, They only tend to blind and deceive, 
Endeavours of obedience ſuppoſe the Hart is gained and . 5 
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Ans. 2. It is 95560 that God's inſtitutions - 
commands, have a tendency to influence the unregenera:-; 
and are deſigned and uſed to promote what is called 2 
preparatory work in them; but it does not follow th; 
they, while unregenerate, obey any of theſe injunctions + 
commands. Our author ſays, The hearers of the go 

pel are to be immediately called to believe and rep-:,; 

and theſe commands and exhortations” are to be cn. 
forced with a promiſe of pardon and ſalvation, if the 


impenitent. P. 191. And he adds, The inculcat, 

of it, by the bleſſing of God, is a means of good to fir 
ners. The work of conviction and humiliation r 
through the influence of the holy ſpirit, be promot: 
© in. them, Hereby they are led into a juſt view of e 
* miſery and danger of a ſtate of ſin; and are excit-/ 
f earneſtly to implore the mercy of God ;—and diligent: t- 
ly to attend on all the appointed means of converſivr 
It this is the tendency of inculcating theſe comma 
what need is there of preaching up any other duty fi. 
of repentance, to promote a work of conviction, &c. and 
lead ſinners diligently to attend on means? This will an- 
Jwer all theſe ends to all intents as well; and, I muſt add, 
much better than preaching up duties to be done by 
them while in a ſtate of enmity with God; for this 
no tendency to convince the ſinner of his true ſtate, ot his 
fin, miſery and danger, or thoroughly to awaken him to 
engagednels 1n this matter ; but "the contrary, I ap; 
to fact and experience. What perſons have appear 
have the moſt juſt view of their miſery and danger; a" 
to be moſt in earneſt in attendance on means? Are tt: 
not ijuch as have been convinced that they are Wolly :<- 
bels; that they are fo far from doing any duty, that «ll 
they do is fin z and their hearts conſtantly riſe in re 
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6 
£ 
comply; and a threatening of damnation it they remain 
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God gnd his commands: And to await en God, does in ſcriptur- 

note faith and truſt in him, and promiſes are made to this. Doc: 

Ta ued rebel, the carnal wind Which is enmity againk God, evi 
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on againſt God ? When ſinners come to this convict ion, 
you cannot perſwade them that they do any duty, or keep 
them from a conſtant atrendance on means. And where 
theſe doctrines are preached, and ſinnets are called upon 
to repent, &c. and taught that they do no duty, While 
they refuſe this, they are as much diſpoſed to be in the uſe 
of means, as they, at leaſt, who have the contrary doctrine 


preached to thetn, 


But what is molt to the purpoſe to obſerve here is, that 
Mr. H—y has, in this conceſſion, given up the whole of 
this argument. His argument is, that becauſe the divine 
commands and inſtitutions are deſigned to answer ends, 


with reſpect to the unregenerate, to promote a preparato- 


ry work, &c. therefore they muſt enjoin duty to be done 
by them while unregenerate. But he here ſays, all theſe 
ends may be anſwertd by calling on them to repent and 
beheve immediately, on pain of damnation. And by this 
has ſapped the whole foundation of his own argument. 
Ans. 3. Mr. H—y allows they do no duty, and have 
not © a next power? to do any of the duties he pleads for, 
who have not * the inward influence of rhe ſpirit of God.” 
P. go, and in many other places. But th- inſtitutions 
and commands of God reſpect theſe, as well as thoſe who 
have the inward influence of the ſpirit, and are deſigned 
o anſwer ends with re ſpect to N and ſuch attend» 
ance on means, as they are capable or, may, & does ſome- 
times, anſwer theſe ends, and proves the meaps of their 
awakening and ſalvation, Therefore ſuch obedience is 
enjoined in and by goſpel inſtitutions. This argument 
is built on the fame ground on which his ſtands : Bur he 


will not allow it to be good: Conſequently muſt allow | 


us, and ought himſelf, to have as poor an opinion of his 
own, 


There is ſomething to be done with a inner, antece- 
dent to his receiving * the inward influences of the ſpirit 


of God,“ and as a means of it, and he may do ſomething, 


viz, read the TIO, and hear the goſpel preached, And 
why 
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E N DI X. Noz. III. 
why is not this as much duty, as any thing the ſinner does, 
who has the inward influences of the ſpirit, according t 
his argument? Therefore it proves too much, even what 
he ſays is not true; and ſo proves nothing at all. 


He probably made this diſtinction, and expreſslo 
cluded all who have not the inward influences ot the ſpi- 
rit from doing any duty, becauſe it would be not a little 
ſhocking to repreſent the openly profane perſon as doing 
the matter of duty, when he puts on a ſerious face tor en 
hour in hearing a ſermon, while his heart is as much ov. 
en to profaneneſs as ever, and his defign is to improye 
what he hears to the vileſt purpoſes. But they who judge 
not according to the appearance, but righteous judgment, 
according to the ſtandard of truth, and look on every 
unregenerate heart full of nothing but thoughts and ima- 
ginations, which are wholly evil continually ; of curling 
and bitterneſs; of enmity againſt God; deceitful ab 
all things, and deſperately wicked; will be as far from ad. 
mitting that ſuch do any duty, as he is that any duty 
is done by the ſecure and profane. And though he may 
think it very uncharitable, I am confident that if he had 
conſtantly viewed the unregenerate in this ſcriptura! 
light, his two books wrote to prove and inculcate uniege- 
nerate duties, never would have exiſted. But it is to be 
obſerved, that he often forgets this diſtinction, as Wel he 
might, fince tis ſo arbitrary, and repreſents thoſe as do- 
ing duty, who can have no pretence to the ſpirit of God, 
more than all men on earth, even the whole hoſt of lira), 
and the mixed multitude at the red fea, and in the wilder. 
neſs ; though he ſays, God, at the ſame time, knew chat 
they were a rebeilious generation.“ P. 174. And he us 
the multitude of the Jews did their duty in ſitting down 
to eat, though they were a ſtupid, carnal generatio”, 
and followed Chriſt, only for the loaves. And 
deſcription of the matter of duty in many places is ſugd 
to the doings of the moſt profligate wretch in the 5 ng 
dom, 
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dom, though at other times, in contradiction to himſelf, 
he expreſsly excludes ſuch from doing any duty. | 

This leads me to obſerve, he ſays, when Chriſt directed 
the Jews to ſearch the {criptures, he muſt mean a ſtudy 
of the ſcriptures by the umegenerate, in order to conver- 
ſion, or their receiving the holy ſpirit in his ſanctifying 
influences, becaule they were then unregenerate. Buz up- 
on the ſame ground I may ſay, he means a ſearch of the 
{criptures, which men may practice before they have the 
inward influences of the ſpirit of God,“ for theſe [ews had 
not the ſpirit in this ſenſe; and muſt they wait and do 
nothing till the ſpirit came upon them? Was it not their 
duty to ſearch the ſcriptures, in order to obtain the influ- 
ences of the ſpirit * And did Chrift direct them to ſtudy 
the ſcriptures, only on ſuppoſition they had the ſpirit. If 
he directed them to that ſearch of the ſcriptures, which 
they could not perform till they had be inward influences 
of the ſpirit, which they were then wholly withour ; why 
might he not as well mean ſuch a ſtudy of them, as im- 
plied the holy ſpirit in his ſanctifying influences? Was 
not the latter as much in their reach as the former? And 
are not God's inſtitutions and commands as much calcu- 
lated and deſigned to bring men to the former, as to 
the latter? When he will ſolve theſe difficulties, and an- 
{wer theſe queſtious, on his own principles, we may ſafe- 
ly promiſe a full anſwer to all he ſays on this head, from 
this paſſage of ſcripture, or any other, This, we truſt, 
has been made already. * 


Szer. II. 


Mr. 


* Mr. H—y frequently repreſents that, upon our plan, the unrege- 
nerate are not to be exhorted to do any duty, but euly on ſuppo/ition 
they are regenerated ; and that nothing is their duty in preſent circum- 
ſtances. In this view, he ſays, p. 171, Why do any ſeek to perſwade 
unregenerate finners that theſe things are not their duty ?? This is a 
Sroundleſs miſcepreſentation- While we tell them they do no duty 
ſo long as they are impenitent, we have duty enough to urge upon 
them, and that without making any ſuppoſition ; and which he him- 
lelt grants is their immediate duty 

But if this repreſentation were juſt, it might be equally applied to 

dim 
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192 "OR PTE ND" Nu#s. III. 
Mr. Hy makes great uſe of imperfect holineſs being 
ſcribed as the means of ſalvation ; and ſeems to think 

this quite ſufficient to prove his point, and ftop the mouth 

of moſt objections againſt him. His argument ſeems tg 
be this: If the beſt of men are imperfect, and do br 

part of their duty in this world; and true repentance a; 

faith, however imperfect, are the appointed means of et». 

nal life; then the doings of the unregenerate are app: 
ed duties, as means of their converſion. 

Ans. 1. Real holineſs is duty; and he who exerciſer! 
this, though in an imperfect degree, ſo far does his duty, 
and no further. But how does it follow from hence tha 
the unregenerate do any duty; or that unholineſs is p 
ſcribed as duty, or means of any thing? He has not yet 
made out this conſequence, and never will. 

Ans. 2. They are required to be perfect in all th 
nor is imperfect holineſs preſcribed by any 5 
is, thro* the grace of che goſpel, made a means of faly3- 
tion, and intereſts in all the bleſſings of the covenant of 
grace ; but every injunction and command requires Her. 
fect holineſs, as much as any degree of it. The lowed 
degree of holineſs is in ſome degree obedience to the co 
mand, though tis not required as thus imperfect; ans d 
vine grace pardons the imperfection and ſin for Chriſt {t's 
ſake, to whom the loweſt degree of true faith in him ung: 
the believer. But (till; how does it follow from this, tat 
what has no degree of holineſs 1s any part of duty, or pre 
ſcribed as a means of converſion ? 

Under this argument he undertakes to correct 2 
table miſtake,” which, he fays, I have made, in reprelent- 
ing that ſome ſuppoſe, and argue from it, as an unden a 

be 

him, and it might be ſaid, he finds no duty for them to do, who han. 
not received the inward i fluences of the ſpirit; and they cannot © 

exhorted to any, only on ſuppoſition they have theſe influences. How 

they ſhall know when they have ih-le influences, he has not told. and 

bi rhaps if he ſhould try, he would find it much eaſier to tell, from hy 

ible, how perſons may know whether they have the ſpirit in his av. 


ing influences, than that they have his influences, which are #10! 
at, 
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ble maxim, That whatſoever is ſaid to an impenitent, 
unregenerate finner, by way of exhortation or command, 
can require or propoſe nothing but what he may do, 
and yet continue impenitent and unregenerate.“ He 
{ays, he knows of none to whom this is applicable. And 
as, from ſome of my words on this head, he has reaſon to 
conclude I had reference to his ſermons, he ſays I have 
miſtook his meaning, and concludes I have alſo miſtook 
the meaning of others. P. 183, marg, 189, &c. 


Axs. 1. I own that when 1 wrote what he refers to, 
I did ſuppoſe he had taken this for an undoubted maxim 
in ſome things he ſaid in his ſermons, as well as others in 
their writings : And I was nat alone in this. I was led 
to this concluſion from his building an argument, for the 
duties he was pleading for, wholly on' this ſuppoſition, as 
thought. P. 130, &c. he undertakes. to prove that 
the things which the unregenerate may do, while ſuch, are 
required of them. And he does this principally by citing 
a number of ſcriptures, in which there are commands to 
bear, ſearch the ſcriptures, pray, &c. And all he ſays to 
»rove theſe feriptures are to his purpoſe, and require the 
doings of the unregenerate, is to obſerve hey were /poken 
% ſuch. Now, if it is not true that nothing but the do- 
ngs of the unregenerate, or what they may do, while ſuch, 
's required of them; then theſe commands, given to 
the unregenerate, may require not waar they do, while 
juch, but what the regenerate only do; fo his argument 
comes to nothing. If I ſhould undertake to prove, from 
(cripture, that a profane drunkard was required to pray, 
while in the midſt of his protanenels and cups; and in or- 
der to this ſhould produce a icriprure reguiring prayer, 


and only obſerve this ſcripture was addreſſed to protane - 


drunkards would not every one {ze I had not proved. my 
point, unleſs. it was certain that nothing is in {cripture 
quired of ſuch men, but what they may do while {uch ? 

0 © f | 


dee reply to Ar. Mills, p. 133. 
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And would they not have right to conclude I built on 
this as an undeniable maxim 

I knew Mr. Hy offered other arguments, and ſid 
many things inconſiſtent with what I ſuppoſed he to; 
for granted here, as the foundation of his argument; ye: 
this was no evidence that he did not here build wholly on 
the maxim mentioned: Nor am I able yet to make a0 
thing of his argument on any other ſuppoſition, # 
ſince he ſays this was not his meaning, it muſt be let: + 
the public to judge, who has made the greateſt miar, 
he, in writing as he has done, or I, in underſtanding n 
as I did. | 

Ans. 2. Though he has undertaken now to * ſtat the 
matter plainly, as he underſtands it; 1 confeſs it is 
very plain to me, though it may be to others. P. gc 
&c. For, „ 5 

1. His argument, as he now ſtates it, proves not. 
The argument is this, if I #ow underſtand him. hes 
are certain inſtrumental duties to be done by the uu 
generate, and means to be attended upon, in order to con. 
verſion. Therefore the fcriptures commanding the 
things, as what they have @ next power to do, 
theſe duties upon them. Here the whole thing 
proved is ſtill caken for granted, viz. that there arte 1 


E of - 


mental duties for the unregenerate to do. 


2. If his argument proves any thing, it prove: 00 
much for himſelf. If commands to the unregenerate 1+- 
ſpect all they may do, while ſuch, in attendance on means, 


&c. and make all this their duty, as they may do tt: 


then they, who have not the inward influences of te 
ſpirit,* are hereby bound to duty, which they may 49, 
while in this ſtate, and the argument is as ſtrong for 
duties as any other. But he himſelf grants ſuch 17 
duty. If his way of arguing does not prove they , 
proves nothing, 

3. He, in explaining his argument, gives it all vp, 4 
has been obſeryed, p. 388, 189. For if, as he cit, 

| commands 
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commands which the unregenerate neyer obey, while 
ſuch, are ſuited to excite them to all thoſe exertions 
and attendance on means, and produce all thoſe effects, 
neceſſary to take place in order to converſion, and always 
do this, where they take effect; then the neceſſity of their 
attending on means, &c, does not infer any command of 
theſe things, as they do them; for there is no need of 
any ſuch command, in order to their doing them. | 
4. He has, I think, in ſtating this matter plainly, ſaid 
other things plainly inconſiſtent with themſelves. He 
ſays repeatedly, it is the preſent, the immediate duty of 
the unregenerate to repent and believe the goſpel, &c. 
And yet, in the midſt of all this, he aſſerts God has not 
« enjoined on any the impracticable taſk of exerciſing ſu- 
* pernatural powers or principles, before they are fur- 
© niſhed with them, as the means of obtaining any bleſſ- 


* ings temporal or fpiritual. To preſcribe impoſſible 


* means would be the ſame thing as to preſcribe none. 
Faith and repentance are means of ſalvation only to 
* thoſe who are enabled to believe and repent.” P. 191. 

Perhaps I have made another notable miſtake for Mr. 
H—y to correct: But if I have not, theſe are not 
only inconſiſtencies, but he has here afferted the 
very doctrine I had ſaid ſome held, and was implied in 
the argument abovementioned ; which he repreſents 
to be a notable miſtake. For according to this, God 
does not enjoin any thing on the unregenerate in order to 
their ſalvation, which they may not do while unregene- 
rare, Upon this ground his argument, from the ſcriptures 
abovementioned, ſtands good; and we may be ſure that 


whatever the ſcripture directs ſinners to, in order to ſalva- 


on, it is ſomething they may do while unregenerate, 
And 


_ 4 Agreeable to this, he in his ſermons quotes with approbation the 
:o!:.owing ſentence. * God does not command impoſſibilities; bus 


in commanding, directs finners to de what they can, and to ſeek aud 


* endeavour to do what they cannot.“ P. 199, marg. i. e. Goa does 


nat command the unregenerate to do any thing, which chey cannds 
do while ſuch. | | 


. - OS — 
oo” — — — 5 — — 
— Ls e 
75 * 1 


E N DI X ws 


* 


9 
1 1 oa 
Ni | * 

— 
A * 


As MEAN En 


196 


Nen Nun. III. 
And I, am yet peruſaded he in his own mind built gn 
this as an undeniable maxim, when he wrote his ſermons, 
though he may now think he did not. His argumente 
concluſive, on this ſupphſition: And why ſhould he. 
iuppoſe then, what he has - aſſerted now; and that e. 
while he is declaring he holds no fuch thing? 

4 He here aſſerts a certain connexion between 
the unregenerate may do, and ſalvation; which he 
repeatedly ſaid, we have no warrant to aſſert from (cr: 
ture, and has declared his belief of the contrary. Ii 
words are, God's denying ſpecial and cffectual grace tc 
thoſe who are favoured with the ourward means, 2 
penal conſequence of their neglecting to do what: 
had a next power to do in a way of attendance 
means.“ P. 193. Jt fo, then none periſh who attend 67, 
the means as the unregenerate may do. But how does he 
know this, unleſs he finds it aſſerted in the bible? Bur | 
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{alvation to all who thus attend the means. How the 
can he ſay, as he does repeatedly, it cannot be proved ther? 
are any promiſes of ſalvation to the doings of the une; 
nerate ? *;r;; | 

He concludes by faying, * Theſe obſervations, | 19 
hoped; may help Mr. H. to underſtand the principle 
which our a gument proceeds, better than he appears (1 
have done.“ 1 confeſs l am not helped ; nor does it a of 
to me that he well underſtands himſelf. But perh: 
will be plain to others. 5 


a 


* Mr. H-, in his ſermons, fays, *T do not plead for a prom: 
regenetation to the endeavours of the ynconverted.” Yet at te 
time ſays the unconveri-d . by improving diligently tae gracc 
have received, ſhall obtain further degrees.“ And to this pu? po 
Plies the words of Chriſt, * Wholoever hach (i. e. holds or imp 
what he hath) to him ſhall be given.“ This is an abſolute pro: 
that improvement here intended. "Therefore if it intends wh! 
unregenerate do, there are promiſes to the doings of the un rege 
Moreover, be applies one of the moſt expreſs promiſes in the 015144 
the unregenerate. Matth. vii. 75-—10. See p. 106, 107, 108. £25) 
theſe things can be made conſiſtent, I know not. 
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it is aſſerted there, ir is the fame with a divine promis of 
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His laſt argument is this : © The hearers of the goſ- 
pel are commanded to repent and be converted that they 
may be ſaved ; and this infers an obligation on all to at- 
tend the means of converſion. Such commands impli— 
citly require whatever is neceſſary to be done by us, in 
order to a compliance with them.“ P. 199. 

Ans. The command to repent does not infer an obli- 
gation to attend on the means of converſion in an impe- 
nitent way, orwith a heart wholly oppoſed to repentance ; 
nor 13 this neceſſary in order to a compliance with the com + 
mand, unleſs oppoſition tothe command is implied in 
the command, and is the means of obedience to it. But 
the doings of the impenitent are impenitent doings, and 
wholly oppoſed to repentance and converſion ; There- 
tore are not implied in the command to repent, &c. fo 
tar from this, that they are altogether diſobedience to the 
command. 5 | 

know Mr. H—y will come in here with his divi- 
ders, and ſay, impenitence and unbelief © are not re- 
quired as adjunt?s or gualiſications of mens attendance on 
means; but the attendance itſelf is abſolutely required of 
men.“ But when he has ſeparated the adjuncts and qua- 
lifications of their doings from the atrendance itſelf, there 
remains nothing to be required or forbidden, that is duty 
er ſin, as has been ſhewn. | 


SECT, 


This is, I think, ſufficient to ſhew | was not guilty of the incon- 
niftence he thinks he finds in what I have wio(e on this head, p. 199, 
429, Marg, But this is left to the reader, 
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A brief reply to Mr. Hemmenway's anſwer to my argument:, 
proving the unregenerate do no duty, 


Y firſt and chief argument to prove the unrege- 
ne rate do no duty was taken from Matth. xx. 
37-—40. and Rom. xiii. 810, Chriſt mentioning 10: 
to God & our neighbour as gg ꝗquired in the firſt & ſecond 
commands, fays, On theſe two commandments hang 
the law and the prophets.” I thought it hence followed 
that all required in the law and prophets is love 
And that this inference was ſupported and fully aſſcitcd 
by Paul, when he ſays love is the fulfilling of the law ;' 
and then enumerates a number of commands of the -- 
cond table, and ſays, all theſe, and every other command, 
are briefly comprehended in this ſaying, Theu' ſhalt - 
thy neig bbour as thyſelf. Therefore, ſince the unregenerate 
do not love God or their neighbour, they do no part of 
their duty, nor yield the leaſt true obedience to any com- 
mand. | | 
Mr. H—y is ſo far from admitting this argume 0 
be concluſive, that he takes much pains to overthrow , 
and ſays theſe paſſages will prove directly the contrary, 
His oppoſition to the ſenſe I put upon the words of Ch. 
is grounded on the words Mark mentions, as ſpoken ty 
our Lord with reſpect to theſe two commands, vi-. 
is none other commandment greater than theſe.” -/* 
ſays this neceſſarily implies there were other commu”, 
beſides thoſe which require love. 4 
Axs. He has not proved, nor will he ever do it, b. 
theſe words imply there are any other commands. Bo 
may be true, that there is no other command greater t 
theſe ; and that there is no other command h 
not comprehended in theſe, If there is ao other quart 
7 | | and, 
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mand, but theſe imply the whole ; then certainly there 
is none greater. And it appears from comparing 
the evangeliſts, that our Lord aſſerted both. Firſt, that 
there is none greater; and ſecondly, that in truth theſe 
comprehend the whole that is required of man; On 
theſe two commandments hang all the law and the pro- 
phets.' As if he had ſaid, * There is no other command- 
ment greater than theſe ; and indeed theſe are tte whole 
of the law and the prophets ; all gend on theſe, 
and they compriſe the whole, * 
But he further ſays, There is nothing in the expreſſion 
uſed by our Saviour, On theſe two commandments 
hang all the law and the prophets,” that ſo much as inti- 
mates that every command in divine revelation really re- 
quires nothing but true love. P. 127. 


Aus. 1. If there is any command which does not require 
love, and is not fulfilled by love, it cannot be ſaid to hang 
or depend on thele two commands, which require nothing 
but love. Whatever depends wholly on theſe commands, 
would be wholly aboliſhed, or ceaſe to be a command, if 
theſe commands ſhould ceale, But it love, and 
nothing elſe, is the fulfiling of every thing required in 
the law and the prophets, theſe words are ſuited to ex- 

preſs 


It is ſaid The LORD is greater than all gods,“ Exod, xviii. 
11. But whoever ſuppoſed this implied that there were other gods 
befides JEHOVAH ? Or that this expreſſion is inconſiſtent with its 
being ſaid, * There is no God beſides me. We know that an idol is 
nothing in the world ?' Both theſe aſſertions are true, though more 
Is aſſerted in the latter, than in the former. | 

He ſays, A part of any thing cannot be called another thing than 
chat ia which it is contained.“ P. 122. Axs. This is a coutradiction 
© his whole ſcheme. For he ſays holineſs is a compound made up of 
many parts; and that the matter of duty is a part of holineis; and yet 
»Nerts, this is another thing than that in which it is contained, viz. un- 
holineſs, See p- 4. But it ſeems he has now altered his plan on which 
he firſt ſet out. Ther he allowed there was no command that did not 
require holineſs, and corrected me for ſtating the queſtion as if this 
was denied. But now he is proving there are other commands than 
thoſe which require holineſs. Here I muſt reireſh our author's me- 
mor, which ſeems (vt a little to have tailed him,” 
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200 APPENDIX. 


preſs this. Therefore this is the ſenſe in which they muſt 


be taken; elpectally as the ſame thing is aſſerted in oth; 


paſſages of i tcripture ; and appears every way reaſonab! 


— When Chriſt ſays, * Therefore, all things mhatſoeve: 
ye would that men ſhould do unto you, do ye ever {o 


them: For this is the law and the prophets.“ Matt.“ 
12. he expreſſes the ſame thing; with reference only to 


ſecond command of love to our neighbour. Whar +» 


here commanded, all grant, is to love our neigibour as our- 


ſelves. And ay is this the law and the prophets ; und. 


leſs it be that this is the thing inculcated in the bow an. 


prophets; ſo that he who comes up to this, does all re. 
quired in them, ſo far as they reipect our duty. 19 our 


neighbour ? 

And when Paul ſays, If I have no os 7 am not bi, 
x Cor. xiii. 2. he expreſſes the ſame thing, for how c 
this be true, if the law and the prophets were any thin 


aſide from love? When Chriſt ſays, He that loveth nn 


not, keepeth not my ſayings,” Joh. xiv. 24. what coul“ 
be a more expreſs declaration, that there is no obeiencs 
where there is no love? Mr. H-—y, in order to ſupp: 
his ſcheme, muſt prove that he who loveth not Chriſt may 
keep his ſayings. I know that he can eaſily do this. 
the way he proves almoſt any thing, by his /en/# compe/ 
and /enſu diviſe. But whether he can do it conliſtently w/. 
common ſenſe, let them judge who are willing to make n 
of it. 

ANs. 2. Mr. H—y ſays The love of God and 
* neighbour is ſpoken of in ſcripture as a kind of fum: 
ry of the duty of man.“ P. 35. He allo fays, © . . 
do indeed allow that nothing is required as duty, 
what is either implied in the . of love, or 
fit way of exerciſing and expreſſing it; nothing wii”! 
may not be conſtdered as comprehended in love.” 


8 & 


b — * * 


Our author ſays, Had our Lord thought that thoſe two cor 
mandments contained all, he would have {aid, there is no other 


mandment bees theſe.” P. 122. He here grants they do in 
contain 
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225. In theſe words, I think he grants the whole he is 
diſputing againſt. For if love is a ſummary of the duty 
of man, then this comprizes the whole of his duty, and 
he who does not love, does no duty. And) if nothing is 
required as du y but what is implied in love, or a fit way 
of expreſſing it, or comprehended in it; then that which 
does not imply love, and is not an expreſſion ct it; is not 
required, and is no duty. 

Ans. 3. The apoſtle's words are ſo plain and expreſs, 


that they cannot be evaded, He ſays love fulfils the 


law; which could not be true it the law required any 
thing beſides love, FH: enumerates a number of com- 
mands, and ſays all theſe, and every other command, is 
comprehended in that, /ho# halt love; therefore love ivuls 
ls the law, does all that is commanded, 
| I have ſuch an opinion of our author's abilities that 1 
do not think he has pleaſed himſelf in his attempt to evade 
| the force of this paſſage. To me it appears fo futile and 


4 frivolous, as neither to need or deſerve an anſwer, And 
2 the boaſting flouriſh he makes in the concluſion, p. 132, 
7 ſeems rather to be the effect of the weakne!s of his argu- 
- ment, than the contrary. But of this, let ſuch as exers 
: | ciſc their reaſen judge.” * 

GH He 


contain all; and I conclude he will not deny our Lord $0agh: this 
to be truth. And doubtleſs he expreſſed himfclt pectectly agreeable c 
this truth, though Mr. H—y thinks ic * a groſs impropriety of lan- 
vage, 
e "fe ſays, it plainly appears, that there are other duties we owe 
to our neighbour beſides love, from the apoſtle's own words, * Ows 
no man any thing, but to love one another.“ Since * the apoſtle 
here diſtinguiſhes between rendering to all their due, and loving one 
another, He compares and oppo/es theſe different duties to each athet.“ 
P. 130. TI believe none ever before heard of duties which o each 
other. If there are any ſuch, it is certainly impoſlible to do thera 
boch at the ſame time; as the one mult be a holy duty, and its oppo- 
ite a ff, duty. The apoſtle ſays, the command, 7hou ſhalt not fßleal, 
is fulfilled by love. If by this we are commanded co pay our juſt 
Cents, then it requires us to owe no man any thing ; conſequently 
S this is fulfilled by love. How then can thefe be diſtinguiſhed as dif- 
i; Fetus end oppoſice duties ! Tunis I mention as a ſpecimen of his way of 
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He ſays, It does not appear that love is ever uſed in 
ſo extenſive a ſenſe in the ſcriptures, as to include 2! 
x _ acts of external obedience which flow from 

. 126, 

Aws. Paul ſays it includes all that is commanded i 
the divine law, as this is all fulfilled by love; and none, 
I ſuppoſe, will deny that acts of external obedience 2 
commanded. Yea, he particularly mentions a number o- 
commands requiring external obedience, and expreſs], 
ſays, love includes all this obedience, And does 
John ſpeak of love as including external acts When 
lays, Let us not love in word, neither in tongue, 
in deed, and in truth?“ 1 Joh. iii. 18. Is rot to /ove 
deed, to love in external action, 1. e. in doing acts of love 
and mercy ? Again, he ſays, This is the love of God, 
that we keep his commandments.“ Chap. v. 3. 

As a further evidence that he who does not love, 1 
no duty, nothing that is commanded, I obſerved, that whe: ] 
the people of Iſrael appeared by their openly wicked con 1 
duct to have no true love to God, they are repreſented 23 : 
doing nothing that was required of them, while they 
tended the temple ſervice, offered ſacrifices, &c. Go! 
calls all their offerings vain oZlations, and ſays, * Wh: 
hath required this at your hand, to tread my courts 
Has. i. 12, 13. | 

To this Mr. H—-y fays © We have no reaſon to thin! 
© that their attendance on the externals ofreligious r : 
* ſhip is here called an abomination, and what was 90. f 
required of them, merely or principally becauie they 


* were unregenerate.“ P. 203. a 

Ars. We have reaſon to be certain this was becauic Ti 
they appeared to have no love to God or their n gh. 9 
bour, and difcovered themſelves to be his enemies, W. 4 
is true of all the unregenerate, and of no other, — T'o p. : 


port his obſervation, he ſays, * At other times, whe: the 

IIraelites 
arguing On this head, f think we may borrow his language with 
propriety here (p. 34) *Such metaphyſical fights are, [ Velen 5 
yond the reach of moſt.” 
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Ifraelites attended the ordinances of divine worſhip, 
there is no hint that what they did was not required of 
them, bur the contrary, it is repeatedly ſaid they did ac- 
cording to the commandment of the Lord, though they act- 
ed not from a principle of true holineſs.” 

Ans. At theſe other tirnes, they put on the appearance 
and profeſſion of God's people and ſervants, and were vi- 
fibly holy; for though they were guilty of grofs, open 
fins, they profeſſed repentance, and retormed, and were 
again reſtored to good ſtanding, as in the cale of making 
and worſhiping the golden calf, - But the people to whom 
Ilaiah fpeaks, refuſed to reform, though God had been 
uling means with them to this end; theretore appeared 
to be impenitent enemies to God. 

Je thinks I have here fallen into a contradiction to my- 
elt. I had ſaid, God, in his conduct toward the peo- 
ple of Iſrael, and in what he ſays of them, acted not as 
the ſearcher of hearts ; but has reſpect only to their ex- 
ternal appearance and conduct. Upon this he obſerves, 
It ſo, it was not the want of inward holineſs that was 
the cauſe why their religious performances are declared 
to be an abomination, and not required at their hands; 
but it was the irregularity of their outward behaviour,” 
Ays. God ſpake of them and treated them, as being 
ais friends or his enemies, i. e. regenerate or unregenerate, 
according as they appeared in their external conduct. 
Their outward behaviour was not an abomination any 
further than it proceeded from a Wicked heart. Their 
attendance on religious worſhip, would not have been 
repreſented as an abomination, and what God did not re- 
quire of them, had they not by their wicked works ap- 
peared to have no love to God, and to be his enemies, 
1. e, unregenerate. Had Mr. H—y underſtood me, or 
the text under conſideration, would he have thought of 
tinding a contradiction here ? 

But he himſelf does not ſeem to be ſatished with what he 
has yet ſaid; and therefore proceeds to obſerve, that the 
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ſacrifices and offerings which are ſaid not to be required, 
were free-will offcrings, which were not commanded, 
With theſe they © overcharged God's altars,“ and for this 
they were reppaved, . + 

Ans. This 1s'a mere conjecture, for which there is not 
the lealt foundation in the whole paſſage ; but much ia 
the contrary, as any one may ſee who will read it. Would 
any one think of ſuch am expedient to get rid of the 
text, were he not driven to a ſttait? 

Mr. H-—y has an anſwer to my other arguments; b. 
as moſt. he ſays conſiſts in making ant! keeping up his 
favourite diſtinEtion, between matter of duty, & the man- 
ner, end and deſign; and duty in à compound ſenſe, 
in a divided ſenſe ; which diſtinctions are, I think, at hot 
unintelligible, and tend to darken, rather than give hint 
to the ſubject : And it this were not true, they are not to 
the purpoſe, if ſelf- love is oppotet to duty, as hat "been 
obſerved : | fay, fince this is the caſe, 1 ſhall not trouble 
my ſelf or the reader with a particular reply; c>ncluding 


that every one who will attend, will fee that what I have 


ſaid is a full reply to all he has offered in anſwer to theſe 
arguments, 
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Brief remarks\on what Mr. H--y ſays of the INABILE 


TY of the unregenerate. 


E fays, I agree with our author that the inability 

* of the unregenerarte is a ſinful defect, nor have ! 

the remoteſt view or defire to weaken the foundation of 
this important truth, but rather to confirm it.“ P. 52. 
I have no diſpoſition to call in queſtion his ſincerity in th 
declaration ; but I muſt take leave to think, however, 
that he has not made it underſtandingly, and is a far 
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from eſtabliſbing this important truth, that he has not only 
weakened the foundation of it, but taken it wholly away, 
if what he advances be juſt. Did it not appear in this 
light, it would not in the lcait affect the matter in diſpute 
between us; nor ſhould 1 think it worth while to take any 
notice of it, in any other view. And it is difficult, yea 
impoſſible, to conceive how he ſhould think his reprefenta- 
tion of this matter was any thing to his purpoſe ; and that 
he ſhould make the uſe of it he does, through his whole 
book, unleſs he thought the inability of the unregenerate 
did excuſe them, in ſome mealure at leaſt, from obligations 
to holy exerciſes, and rendered them Jefs ſinful than if 
they were not the ſubjeRts ot this detect. * 

He ſays, the unregenerate are under a na/ural inability 
to embrace the goſpel and be holy, in diſtinction from a 
moral inability, it being much more properly called na- 
tural than a moral. I hat it is an inability of a different 
kind from that which conſiſts only in the want of a will- 
ingneſs to do a thing, or oppoſition of. will to it, when this 
may be removed without putting any new principle into 
the heart; as in the caſe of the retormation of a profligate: 
Though he is now unwilling to reform, he may be made 
willing by perſuaſion, applying to the principles which 
he now acts from. Whereas the unregenerate muſt have 
8 new principle put into their heart, in order to their loving 


God, embracing the golpel, &c. and their inability con- 


fits in their want of this principle, and not properly in 


the 
* He indeed declares he cannot tel} or conceive, how or why this 


hould be a finful defect; and that the unregenerate thouid, notwith- 
tending their inability, be held bound to de the duty they are unable 
todo, *is a point attended with vf dFicuity ; and is perhaps the 
Gordian knot in levealed religion,” However, ſince (300 in his word 
dec lares It to be fo, his faith reſts ſati-hed upon this teſtimony, with- 
out pretending to ſee through thoſe dithculies,?” P. 9. 30. If this 
Ceciaration is not, in ſome meaiure at leaſt, oppoſed to that mentioned 
above, lam much miſtsken. And hcw he, or any one iſe, can, is 
this view and ſenſe of ihis matter, feel guilty, and jeſtly condemned to 
dei uction, for not obeying God's law pertectiy; and heartily repent, 
Of all ſach defect, as vite-Iv vile and incxculſable, is quite inconceivas 
But of this more hereafter. 
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Nox. III. 


the want of a will, and the oppoſition of their heart to 
holineſs. See p. 10—30. 
I take leave to make the following obſervations upon this. 
x. If we conſult common — and the ſentiments 
and feelings of mankind in general, we ſhaii find they make 
no ſuch diſtinction between want of a principle or diſpoſi- 
tion, by which they are prepared and prompted to wil! 
and do any thing, and their unwillingneſs, or oppoſition 
of will to it. If perſons have natural capacity tor any 
thing which is looked upon in itſelf right and reaſonabi., 
and nothing is wanting but a will, or a compliance «t 
heart, they are always looked upon bound to do it, or to 
have ſuch a will and choice; and wholly inexcuſable for 
all defects of this kind. And the further they are from 
ſuch a choice, and from having any thing in their ming 


that will be influenced by the motives et betore then, 


the more they are blamed. Nor are mankind wont te 
form any notion of two different kinds of difficulty or in, 
ability in ſuch caſes; one conſiſting in not being willing, 
while there is a promptitude, or an habitual readineſs 19 
will, or a good principle; the other in being wholly Wich. 
out any principle or promptitude to the thing propoſed. 
But when the difficulty lies not in the want of a will, but 
is ſuch as can not be removed by any good inclination vr 
88 and is conſiſtent with having a good will, it is al- 
ways looked upon to be of quite a different kind, and 


oppoſite to the other, as it wholly ex-ules a perſon, 10 far 


as he 1s under this inability. Therefore to call them by 
the ſame name, would be highly improper, and contrary 
to common ſenſe. + 

2. We do not find the Jeaſt hint of any ſuch diſtin&tion 


in divine revelation ; but this matter is there repreſen ed 


N. e to the common notions and ſenſe of mank 
Ther 70 
+ He ſays this inability * is termed by rden and has not vr fly 
been called Echico-phy fical.” P. 78, 80. But he has given no inſt c- 
tion by this hard name, as he has not attempted to explain it. He 


will not ſurely pretend it is more ſcriptural or intelligible ther: (5s 
word moral. 
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There, as he allows, the unregenerate are repreſented as 
being as much bound to perfect holinels, as others. Every 
thing is required of them, that is required of others, with- 
out making the leait allowance for any inability they are 
under : Which could not be, it they were under any 
natural inability to holineſs ; or it any thing was wanting 
but a willing heart. 

And the ſcripture repreſents the wicked as under no 
kind of inability to repent, obey God and embrace the 
goſpel, different from that which they are under to do 


the common actions of life, when their hearts are oppoſed 


to them. Therefore their readinels to do the latter, is 
often mentioned to {hew their utter inexcuſableneſs and 
crime in oppoſition of heart to the former. God ſets be- 
fore the Jews, the Rechabites obedience to the command 
of their father, to illuſtrate and convince them of their 

reat and inexcuſable folly and wickedneſs in not obeying 
Aa Jer. xxxv. And our Lord ſays to them, the 


Queen of the ſouth ſhAll riſe in judgment with this gene- 


ration, and condemn them ; for ſhe came from the utmoſt 
parts of the earth to hear the wiſdom of Solomon; and 
behold, a greater than Solomon is here.“ Ye hypocrites, 
ye can diſcern the face of the ſky, and of the earth: But 
how is it, that ye do not diſcern this time? Luk. xi. 31. xit. 
56. It they were under a different kind of inability to 
obey God, repent and believe the goſpel, from that which 
men are under to obey men, &c. when they have no will 
to it, how could theſe ſimilitudes and repreſentations be 
juſt? Might not they who were reproved juſtly reply? The 
caſes are not ſimilar, the Rechabites had natural principles 
which being applied to, they might be induced toobey their 
father: And the Queen of the ſouth ated from principles 
the had: And men diſcern the face of the iky, &c. with- 
out having any new principles given to them. But we 
are wholly without any principles by which we can diſ- 
dern ſpiritual things and obey the goſpel, which muſt firſt 


be implanted in us before we can feel any motive to this. 
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Dey needed nothing but a will, in order to do theſe things; 
but we want a power to repent, &c. being under a nale 
ral iuability. Were it not for this, we would as readily 
believe and embrace the goſpel, as inen purlue the affairs 
of this world.“ “ | 

3. As Mr. H—y grounds all he ſays, on this head, on 
the ſuppoſition that there is a holy principle, diſtinct from 
all exerciſe of the heart, and neceſſary in order to all holy 
acts of the will, and the cauſe or ground of chem; and 
that unregeneracy, and the inabiliy of ſinners to holy acts 
of will, conſiſt wholly in the want of this inactive, dor 
mant, holy principle; he ought to have offered ſme 
proof of this, on which his argument wholly turns, and 
which he has taken for granted. Thouzh we ſhould not 
dare to deny this doctrine. of principle, we mult not 
be blamed for not admitting the force of an argument, 
which is built wholly on this, without ſome politive proof 
of 


® Mr. H—y fays, to repreſent the inability the unregenerate ars 
under to holineſs, as conſiſting in nothing but the want of a wil: ; 
or to be of the fame kind with that which conſiſts only in the want »f 
a will, when they have principles in their hearts, by application 
which they may be made willing, is contrary to the language of {cri 1. 
ture: That the inſp red writers aſſert not only the want of a will, 
but of power to that hich is holy,“ which is denoted by carne, 
Chriſt ſays * no man can come to me And he does not remember 
* the mere want of willingneſs is ever ſignified by ſuch words. 

« 20% | 


Aus. Peter and John ſaid, * We canu? but ſpeak the things which 
we have ſeen and heard,“ when they mean nothing more than want 
of will, or the oppoſition of cheir will to the contrary. Solomon 
ſpeak of men to whom God hath given riches, &c. but hath not v:v- 
en them power to eat thereef, meaning by want of power, nothing 
want of a will. If he had remembered ſuch paſſages as theſc, 
muſt have been ſenfible that it is agreeable to the language of ſcr:p- 
ture to ſpeak of wanc of a will, and want of power, as the {ame thing ; 
and that canner means no mo e than a ſtrong and fixed oppoſition ct 
will to a thing, when nothing is wanting bat the conſent of the bea. 
The ſcripture conſtantly ſpeaks, of finner's deſtruction as owing = 
their will, or not willing. Why wiLL ye die!“ Whoſoever w/# 
kt him come.? 
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; of the exiſtence of ſuch principle, which he has not yet 

* produced. f 

j Ic ſeems to be impoſſible to have any conception of ſuch 

[ a principle: And we feem to run into contradictions, i 
in our attempts to deſcribe it. Thus he fpeats of it as q 

a that by which the mind is #a/ed to act wiſely; and he 

t calls it a propen/ity and promptitude to holy action and the | 

4 canſe of it. P. 22, 23, 24, &c. At the {ame time it is to | 

! be diſtinguiſhed from all acts or exerciies of the mind, as if 

a being perfectly inactive. But how that which does not 

3 act, can be the cauſe of action; and how there can be 

: propenſity and promptitude to act. while there is not the 

] leaſt activity, or inclination one way or the other, cannot. 

t be told, it is likely, by any divine or philoſopher; and | 

0 will, after all that can be ſaid, /ook like a contradiction. | 

, And if the holy ſcripture, when examined with this 

f view, ſhall be found wholly ſilent about this principle, no- | 

t thing being there ſaid that expreſſes or implies any ſuch 
thing, it is thought it will be difficult to find any good ; 

, medium of proof.“ 1 

f 4. Mr. H—y's account of the nature and kind of man's 

5 | natural inability to exerciſe holineſs, and embrace the got- ; 

- | D d pel, 1 

. Perhaps it will be thoeght he has proved the neceſſity of ſuch a q 

. principle in order to holy acts in the following words. The words 


Joer and inability, have relation to acts. And in otder of nature, 
power is neceſſary in order to all acts flowing from it; even as the 
| cauſe is neceſſary prior to the effect. To talk of power or inability, 
| whether natural or moral, in any other ſenſe, is unzutelligible jargon.” 
N 5 17. la antwer to this, and all he ſays about porver, | refer him and 
mne reader to Mr. Weſt's late a on moral agency, ſect. ii. Perhaps 
when he has well confidered this, he will give his own talk of pow- 
er” as hard an epithet as he has here uſed. 
* I am (ſenſible I ſhall, by calling in queſtion Mr. H—y's doqrine 
about principle, expoſe myſelf to his cenſure, as denying original 
_ Tighhteauſneſs and fin. See p. 33, 34. But if it cannot be proved to 
be inconſiſtent with ſeripture and reaſon, to believe that Adam's ho- 
lineſs firft began in holy exerciſe : And that corrupt exerciſes take 
place in his children, as ſoon as they exiſt as his poſterity, of the /ame 
dal ure with thoſe which took place in him, when he firſt ſianed, though 


Ciffering in circumſtances; he will not be able to ſupport his 
charge. | | 
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pel, is not conſiſtent with his being under any obligations 
to this, or in the leaſt blamable for not being holy. How 
can he be obliged to do that which he is under a natura 
inability to do; which defect is not properly a wantof will, 
or oppoſition of will to holineſs; but is What the will has 
no concern in? He lays tis moſt properly called natura 
inability. That 'tis blamable becauſe man has brought 
this inability on himſelf by his ſin; i. e. Adam had abi. 
ty to be holy, bur loſt it for himſelf and his children : And 
becauſe he had it, and loſt it, b y ought to have it, and 
are how as much to blame for not being holy, as if the; 
had this natural power. But it is impoffible to reconcile 


the reaſon of a man to this, or to make him feel bimſeif 


blamable for not doing that for which he has no natur 


power, even though Adam, or he himſelf, once had it. 


All the blame there can be in this caſe, lies in doing cha- 
Hy which this power was loſt, and not in not being holy, 
after he Joſt his natural power to be ſo. Mr. H—y own: 
he can't account for it. that it ſhould be fo, and ſpeaks ot 
it as one of the greateſt myſteries in all the bible; but 
thinks he is obliged to believe it, becauſe it is revealed. 
Bur this is a myſtery of his own making. Bleſſed be G 
there is no fuch thing revealed in the bible. Men 
there blamed only for that which natural conſcience v 
make them feel they are wholly blamable for, when pr-- 
perly awakened. And there is no myſtery in it: Perſor:? 
of the loweſt capacity, and children, may underſtand it. 
condemn themſelves and repent. But a perſon never rc 
pents of neglect of that which he thinks he had no natu- 
ral power to do, and while he can have no conception 
or why he ſhould be blamable. While he views things 
in this light, and his heart is anſwerable to his ſpeculatic 
he will not, he cannot, feel himſelf guilty, even though h- 
thinks divine revelation declares him to be ſo, anc 
ſays he therefore believes it. Y 
n will perhaps think this an uncharitable cenſure of hin. 
would be fo, I coufels, if his heart neceffarily agreed with his dds. 
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Mr. H=>y, being ſenſible that the account Preſident, 

Edwards gives of natural and moral inability, 1a his trea- 

4 tiſe 

trine Bat as his heart may be, in this reſpect, better than his head, 
aothing is cenſured but his doctrine. 

This leads me to take notice of a remarkable inſtan ge of my uncha- 
ritableneſs, mentioned by him, p. 215, Kc. I had faid in my reply 
o Mr. Mills, © The only reaſon, I conceive, why any have run into 
this notion of God's appointing duties to the unregenerate, to be 
s done by them while ſuch, and have not rather been ſhocked at it, is, 
* that they look on them as in ſome meaſare, at le ait, excuſable for 
not loying God and embracing the goſpel ; this being above their 
« power, and what they cannot do while unregenerate.“ And 1 
had before publiſhed a ſermon, in waich 1 ſaid, They who have 
aot been brought to ſee and % themſelves wholly inexcuſable for not 
being perfectly holy, have not been convinced of fin, as God's people 
are. Theſe two paſſage: put together, he ſays, condemn all without 
exception as unconverted, who think God has appointed daties to be 
done by the unregenerate, while ſuch, | 

As, la my ſermon I addrets myſelf to my hearers in a uſe of exa- 
mination, defiring them to conſider what ate the exerciſes and feelings 
of their own hearts; whether they have been brought to feel them- 
ſelves wholly to blame for the negleQ of every thing God's law re- 
quires ; or whether they are wont to excuie themſelves, as not wholly 
blamable ? And I repreſent the former,not the latter, the character of 
the Chriſtian. —IJn my reply, I am not attending to a perſon's ſenſe 
and feelings of heart of his own blamableneſs for not loving God, 
&c. but the views he has of others in a (late of unregeneracy, He 
may, by the influence of education, &c. imbibe wrong notions re- 
ſpecting the blamableneſs of the unregererate, and hold principles in- 
conſiſtent with their being in the leaſt blamable for not being holy; 
and be led by this to think and talk ct the unregenerate, as in fome 
meaſure excuſable for not loving God, &c. And yet, when he conſults 
his own heart, and his views and exerciſes with reipe@ to himſelf, 
may find he has no excule for him/cif, that he is not perfectly holy. 
This, I charitably believe, is the caſe in many inſtances ; and in how 
many, I don't pretend to ſay. | hope therefore ro be acquitted from 
the charge Mr. H—y has laid againit me here, of the * uncharitable 
jadgment expreſſed concerning all differing trom me in ſentiments on 
this point, of which he ſays, * I do not remember ever to have met awith 
Fe hard and extenſive a cenjure.” And adds, This is. a fample of the 
{pirit he ſhews towards a// differing from his opinion. Ihe lamp is 
through fermented with the ſame jour lea ven. Hard, ſevere, exten- 
five cenſure | Not of my ſentiments, but of my /pirir. 

He ſays, © That there are ſome who hold to 1hir notion on reaſons 
different from what is here alſigned, he may now inform kimſelf,” 
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tiſe on the will, is oppoſed to his ſcheme, attempts to con- 
tute this great author., P. 11—22. : 5 
He profeſſes to give Mr. Edwards's definition ofynatu- 
ral and moral mability ; but has not done it fairy He 
ſays the firſt is defined to be * An inability to do a thing, 
* becauſe what is moſt commonly called nature, does not 
allow of it, or becauſe of ſore defect or obſtacle that ix 
extrinſic to the will,” &c. This he can't underſtand. b-- 
Cauſe he is * utterly at a loſs what is commonly called 3. 
ture; 
Where ſhall I go for information? Not to Mr. H—y ; for he declarcs 
he cannot ſee how the unregenerate are blamable for noi. loving God ; 
as they cannot, being under a natural inability ; Of which ſentiment: 
he makes great uſe through his whole bock. 


He does not conclude his note without expreſſing his charity, as 2 
contraſt tO-my wacbarttablene/s,in the following words; | can ſay, with 


ſincerity conceining him, (though he may hereafter twit me with it, 1 
as he ha: done by Mr. Mills, in the like caſe) 7 charitably hape that he 5 
is & true ſervant of Chrift ; Though | muſt add, that Chriftian- 4 


would regard him with more complacency, it his diſcourſes ſavourc4 

more of that meek eſs of wildom, recommended by the apoſtle. 

may not imilate him in his hard cenſures, for I fear God.” 

| I hope I ſhall be acquitted from this charge of hard cenſures by the 

reader; or, at leaſt, that what J have ſaid will not be looked upon te 
be conbidnr with my having the fear of God before my eyes, thougn 

Mr. H-, it teems, thinks it to be ſo. 

The following obſervations offer themſelves upon reading this ſer . 
tence. A :rue jervant of Chrift, who does not fear God, if this were I 
poſſible, is not a character very honorable to bim or his maſter, If it 
a hard cenſure to rank a perion among thoſe who do not fear God. 
and ſuch cenſures are inconſiſtent with tearing God; then Mr. H—y, 
while he is expreſung his charity, does pronounce a hard cenſure ©! 
him towards whom he is ſo charitable ; and while he is declaring tha: 
he {ears God, is doing that which he at the ſame time intimates is 
conſiſtent with it.— But all this is left to the reader, wiſhing there ha 
been no occafon for any thing which is in ſuch a degree perſonal. 

I acknowledge myſelf greatly defective in meekneis of wiſdom, ar 
doubt not my diſcourſes would favour more of this, had I more of 
Where this defect appears, or that which is contrary to wiſdom a- 4 
humility, as it doubrleſs does, in ſome inflances at leaſt, I aſk the ca. 
dor and forgiveneſs of the offended, Chriſtian reader. Wich kc 
much meek ne/s of wijdem Mr. H=—y has correQted my pride, I checr- 
fully leave to every reader's judgment, as others ate better judges of 
- this, than I «m, and this ſaves me the trouble of remarking on an. 
thing of this kind; and if I ſhould, different readers will, after a, 
judge differently : And the point in diſpute turns not at all upon th. 
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n- ture; a word which is obſerved by a philoſopher to bear 
about a dozen different ſignifications.“ If, inſtead of con- 
tu- ſulting his philoſopher, he had read the page preceding 
He Mr. Edward's definition, where he particularly ſhews | 
ig, What is commonly meant by nature, he could have been | 
zot at no Joſs about the meaning. This looks like perfect | 
Is | quibbling. Beſides, he has left out of the definition, the | 
be⸗ | words of Mr, Edwards, which are moſt plain, and ſerve 
2- | to fix the meaning beyond diſpute. Mr. k dwards's words f 
„ are © We are ſaid to be naturally unable to do any thing, 
" | cher we can't do it if we will, becauſe what is moſt com- | 
2 F monly called nature don't allow of it, &c. i. e. when the | 
| difficulty don't lie in the heart or will, but in ſomething 
is 2 E elſe; ſo that if there was a willing mind, the digiculty 
5 would not be removed. What can be plainer than this? 
„And as plain is the follow ing definition of moral inability. 
an; It conſiſts in the oppoſition or want of inclination,“ i e. 
red all the difficulty or inability lies in this, and nothing is | 
" BE wanting but a willing mind. 
\he E Mr. H-—y accuſes Mr, Edwards of reaſoning about 
„moral impotency in a dark manner; but I humbly con- 
Zn 5 ceive no more need be ſaid, in order tothe judicious reader's 
IS 1 having full evidence, that the darkneſs lies wholly with 
ere ; him, and that his inability to underitand Mr, Edwards is 
tis of the moral kind; therefore think it needleſs to attempt 
00, Zz more particular anſwer.“ 
oe SECT. 
has ; Our author's treatment of what Mr, Fdwards ſays on this head, 
is leads me to take notice of ſomething of the ſame kind in his remarks 
124 on 2 paſſage in my ſermon on Rom. vii. 7. p. 6. I had ſaid, * The au- 
4 thority of a legiſlator is exe ciſed and expreifed in the threatening to 
TR 1 the diſobedient, and cannot poſſihly be expreſſed in any thing elſe, 
* 4 « or any other way.“ And in the next paragraph ſay, © The authority 
_ 3 * of a law lies wholly in the threatening, er appears and ti: expreſſed - 
an . * ly in that, as bas been juſt obſerved.) Mr. H—y, to anſwer his end 
Gu : the better, puts together part of two ſentences, taken from two differ- 


ent paragraphs ; and then underſtands the words, © The authority of a 
kw le wholly in the threatening” as meaning, * that the threatening 
of the law is all that obliges the tubject to obedience ; and conſequent- 
ly, if the threatened puniſhment could be avoided, ii would no longer 
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On the evil tendency of Mr. Hemmenway's Bool. 


R. H—y has waved the mention of the intolera. 
| ble conlequences? which appeared to him to be in- 
leparable from my doctrine; becauſe it might look too 
much like uncharitableneſs to dwell on theſe things.“ P. 
202. But it may be queſtioned whether his charity, in this 
inſtance. is according to knowledge. Charity is indeed 
tender at the perſon, character, eaſe & happineſs of every 
man; but it loves the truth ſo well, and is fo friendly t© 

the 
be our duty to obey the law. And this, he ſays is indeed pro; 
hobbiſm ; the very dregs of antinomianiſm.“ P. 31, 32. 

When I ſay, The authority of a law lies wholly in the threaten- 
ing, or appears and is expreſſed only in that, I meant by the laſt part 
of the ſentence to explain the former, and expreſs the ſame thing in 
other words, However inaccurate the expreſſion may be, I believe 9 
intelligent, candid reader, who attends to the whole paſſage," will be 
likely to miſtake my meaning, viz. that the authority of a legiſlator 


pears and is expreſſed, in his law, in the threatening only.-— But he 
ſputes this too, and ſays, © Nor is it true that the authority of ths 


law apfears only in the threatening.” His reaſon is, For then the 


moſt anrighteous laws may appear to have as much authority, or rig 


te command obedience, as any. 


Ans, What I aſſert is, that the authority of a 1 cannot be 
expreſſed and appear in his lam, unleſs there be a threatening to the 
diſobedient. I grant that unrighteous laws may have this appearance 
and expreſſion of authority: But it does not follow from this, that there 
is any other way to expreſs authority in a lan. He who has authors 
to make a law, muſt expreſs it in the ſame way in his law ; yet there are 
mediums aſide from the law, in itſelf confidered, by which it may be 
known whether this expreſſion and appearance of authority, in a law, 


s according to truth or not. 


He ſays, © The authority of a lawgiver conſiſts in his right to req) 
obedience under penalty. I aſk, how this right, to require obedien-: 
under penalty, can be expreſſed in a law which has no penalty, or 

not require obedience under penalty? When this queſtion is an- 
ſwered, it will perhaps appear that he has not granted all I heve 3. 


— 
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the general good, that when any one publiſhes ſentiments 
1 contrary to important truth, and of a fatal tendency to the 
ſouls of men, it will do its utmoſt to detect the error, point 
out the danger and evil tendency of it, and give warning | 
to all, how much fſoever the author's performance and 
character may ſuffer by it. Not to do this, would be un- | 
charitable and cruel, I ſhall therefore think I am obey- | 
As ing the voice of charity itſelf, in the attempt I am now | 
Ne | entering upon. But before I proceed, I give notice that | 
50 I defign not the leaſt intimation that Mr. H—y faw the | 
- | evil tendency of his ſcheme, or would deſire to promote | 
Us | what I think is the unavoidable conſequence of it. But | 
ed * this is ſo far from being a reaſon for ſilence on this head, | 
ry | that it offers a ſufficient motive to attempt to open his | 
to eyes, and che eyes of all others, who are as far from per- 
he ceiving the danger, as the author, 
os I. I rhink what he has ſaid tends to keep out of ſight, 
and hide from men, their real ſinfulneſs and guilt ; and | 
en- y | . * | 
A | therefore oppoſes one great end of the gift of the holy | 
r in I ſpirit, viz. to reprove or convince the world of fin, as ne- 
oo ceſſary in order to underitand and embrace the goſpel. 
= He inſiſts That fin conſiſts formally and eſſentially in | 
* * 5 defect or privation.“ P. 8. That this defect, or want of | 
the holy principles, is the true cauſc of the ſinfulneſs of men's | 
the WW actions. P. 64. © The corruption of human nature con- | 
&* fſiſts eſſentially and radically in a defect or privation of a | 
1 principle of crue holineſs. P. 83. He ſays, the prin- | 
the ciples and exerciſes which are naturally found with men, | 
INCE : are not in themſelves ſinful, but the fin conſiſts in the want | 
here : of ſomething elſe ; or their corruption conſiſts in nor hav- 
7 ing ſupernatural principles joined with th That ſelf- 
% ples joined with them. at ſe 
be love, 
au, 7 ** A 2 
92 If fin confiſts originally and eſſentially in defect, and this defect 
ulre A is the cauſe of the finfulneſs of men's actions; then this defect was 
ence E the cauſe of Adam's firſt fin. I aſk, by what means did this deſect 
7, ot | take place in Adam? Not by his fin ; for this defect was the cauſe of 
12 bis ſin. But he gives a different account of Adam's ſin elſewhe re. P. 
> als 


27, 28, According to him, it conſiſted in a veluntaty ad, by * 
de 


bY 
— £ ® N a 
ST 7 . e I; — Tn > pong N M * 


— — 9 EG — — — 
— — 
— 
— — — — — 
= 3, =P * ” - * "age 
- w YG ; 


__ Tx ** ou" a « | IEF " ** , i - ”y + pry 1 ä - 
* 9 > * LAS * I 2 l * . EI 
Ww +4 * — . og + %* 


#2 440+ 44 Shag 4s 
— — 


X. | Nuß B . III. 


— — — 


love, is innocent and good in itſelf, and men never love 
their ownlelves too much, or in too high a degree ; 5 
and the viciouſneſs of ſelfiſhneſs conſiſts not at all in the 
love of ourſelves ;—but wholly in the excluſion of love 
to others.“ It is never in any degree ſinful, unleſs when 


 want'of love to others has influence in men's actions.“ i, c. 


When a man is induced by ſelt-love to © do that to pro- 
mote his own intereſt which is in his apprehenſion incon- 
ſiſtent with the intereſt of others.“ So that if a man has no 
defign to injure others, to anſwer his own ends, & does the 
matter of duty, his ſelf-love and all he does is as innocent 
as the action of a ſucking infant that reaches earneſtly 
for the breaſt.” P. 71, 95, 96. Therefore all that men 


are blamable for, is want of a principle of love to God 


and their neighbour. And this being a natural defect, 
and 


he caſt away the perfection and glory of his nature, and © the habit 


or principle of righteouſneſ was loſt,” and a uſurper was placed on 
the throne. No ſinful defect in his nature, or privation of a princi- 
ple of holineſs could be the cauſe of this poſitive, finful adt, becauſe 
this act was the cauſe of this detect, and the loſs of the perſection of 
his nature. And this was z ſtrange / per, if it was ovly negative, 
a defect or privation, that is, thing. I think he ought to have giver 
a more clear and confitznt account of that ſinfulneſs which confi: 
wholly in defect and privation {which I tak? to be the tame with itz 
conſiſting in nothing at all) and is the cauſe of the ſinfulneſs of men's 
actions, before he had made ſuch great ule of it as he does in ſupport 
of his ſcheme. | ab 

$ Our author ſays, © No ation is the worſe for being intereſted, or 
© or the better for being diſintereſted. Diſintereſted miſchievoutne!s 
* imports the utmoit wick:dneſs. And it was no ways derogatory to 
our Saviour's ſubmiſſion to the will of God ia his ſuttertngs, tha 
© endured the croſs for the joy that was ſet before him.“ P. 55. 
Theſe are three as remarkable ſentences, perhaps, as were ever put 
together. Nothing can be more contrary to truth and holineſs thn 
the firſt, The ſecond ſuppoſes what is impoſſible. And fo does 
laſt; and is moſt diſh>norable to our ſaviour, if his pleaſing not his 
ſelt, & his difintereſted love, was excellent & honorable, For this, h. 
reader is refered to the preceding inquiry ; eſpecially, p. 28—-31. 

„ Mr. Hy ſays, It may ſeem ſtrange to thoſe who are unac- 
* quainted with metaphyfice, that a defect or privation ſhould befpo: - 
< enof as a formil principle, which has an influence in it's kind in- 


to an ation.” P. 71. If he can by his metaph yfici prove this, he 
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and they under a natural inability, independent of 
their will & choice, to act from higher principles, & love 
God, &c. their ſinfulneſs does not lic in this defect, in it- 
ſelf conſidered, or in any of their neglects or doings ; but 
in their looſing their power in Adam: For, according to him, 
if Adam had not poſſeſſed this ſuperior principle & power, 
& caſt it away by his voluntary act, his children could not 
be under the leaſt obligation to holineſs. But that men 
ſhoald now be bound to love God and be perfectly holy, 
when they have no principles, or natural power to do this, 
merely becauſe Adam had them, & caſt them away, he ſays, 
is the moſt difficult to be underſtood & accounted for, of 
any thing contained in the bible; and if it is believed, it 
muſt be merely becauſe *tis revealed, and not from any 
inward conſciouſmeſs we have of our ſiafulneſs and blame, 
from any inward ſenſe or feeling, or from our ſeeing the 
reaſon of it; for theſe unitedly declare, under all imagina- 
ble convictions of conſcience and illuminations of the 
mind, there is no ſintulneſs in that, in which all ſinfulneſs 
and blame do conſiſt, if they are to be found in man. 

This ſcheme ot our author does almoſt, if not wholly, 
exclude tin and blame from man, in his preſent ſtate. 

He whoſe heart is formed on this plan, will feel himſelf. 
in a great meaſure innocent, and have little fin to confeſs 
and repent of. This is very agreeable to unſubdued, im- 
penitent, ſecure ſinners, & anſwers to their views & feel- 
ings, & the very ſcheme they naturally fall into, to excuſe 
and juſtify themſelves. But when the law comes, fin re- 
vives, and they die. They find that every imagination of 
abe thaughts of their hearts is only evil continually. That 
they are abominable and-filthy, drinking in in:quity ike wa- 
fer— That their heart is deceitſul above all things, and de- 
ſperately wicked —T heir throat is an open ſepulebre; with 

. EE. their 
will at the ſame time prove what has been often aſferted, viz. that men 


by metaphyſics can prove any thing, even tne grofl:t coatrad &ions, 
to be true. He adds, what all his readers will doubtleſs believe, T's 
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their tongues they have ufed deceit ; the poiſon-of aſps is un 
der tbsir lips; their mouth full of curſing and bitterneſs : 

Their feet ſwift to ſhed blood; being abominable and diſcle. 
dient, and unto every good work raprobate ; and their hear; 
full of enmity againſt God. * 

It is doubtlels impoſſible to reconcile this ſcripturs! 
repreſentation of man's ſinfulneſs, with Mr. H—y's 
ſcheme. Indeed, he has, through his whole book, kep: 
the ſinfulneſs and guilt of man very much out of fight; 

and the whole is ſuited to ſooth and pleaſe the impenitem, 
unconvinced ſinner; and is oppoſed to that conviction of 
fin and humiliation which are implied in a man's know- 

ing his true ſtate and character, and neceſſary in order to 


embracing the goſpel, 4 
| / | II. Mr. 


che carnal mind is enmity again God. This ſeems to be a dif- 
cult text with Mi. H—y ; and no wonder, ſince it is oppoſed to tis 
whole ſcheme. He refers to it, p. 20, and there underſtands it as 
meaning a ſtate of unregeneracy, or depraved nature. But in expreſs 
contradiction to this, in p. gz, he ſays, * That which is here called en- 
mity is not the carnal heart or depraved nature; but the actual exerciſc 
of the heart as depraved,” And here, I think, he runs into another 
inconſiſtence. He ſays, p. 95, 96, the exerciſes of ſelſ- love, in the 
unregenerate finner, in which his deſign is not to hart others, but 
to advantage bimſelf, can, with no propriety, be called exerciſes of en- 
mity to God or man; the action of a ſucking infant, that reaches 
1 neſtly for the breaſt, might as properly be called an exerciſe of er. 
to being in general.” And yet in the next page he allows the ca. 
ciſes and actings of natural principles, as corrupted by fin, are uncon- 
formable to the law of God, and fo are conflrudively, at leaſt, enmity 
againſt God, face they are at beſt deſtitute of that rectitude and hu 
neſs of principle and end which the law requires,” Thus that which 
| Im one page is perfectly innocent, and cannot be enmity to God, Is in 
the next page conſtruftive enmity at leaſt, But no one has any re 
to be frighted with this con/irudive enmity; for he goes on to ſay, 
It does not conſiſt in exerciſe, but in privation of right princ: vice 
and ends in acting. Take this exerciſe of the natural principle entire 
iy away, and the finfolneſs of the perſon remains undiminiſhed.“ 8 
e enmity of the carnal mind turns out a mere nonentity at laſt ; (ur | 
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Ht Ehmity as a beaſt or tree may have. | 5 
1 t lt is probable Mr. H- did not view his own ſcheme in d 
1 light in which I have here ſet it. And if he ſhould think I have mage 
a repreſctitation injurious to him, I can only appeal to his book, 0 


Stor. V. ”" A 5 E D 1 X. a 21g 


II. Mr. H—y's book tends to give ſinners eaſe ſhort 
of Chriſt; to prevent that humiliation which is implied 
in embracing the goſpel ; and flatter and confirm 
them in that felt-righreous way, which is moſt pleaſing 
to their hearts, and 1n which we have reaſon to fear mul- 
titudes are periſhing. 

This appears from what has been juſt obſerved of his 
hiding from the ſinner his true ſinfulneſs and guilt: 
For nothing will humble the ſinner, and ſtrip him of his 
confidence in himſelf, and nis ſelf- righteous pleas and at- 
tempts, and bring him to feel the utterly helpleſs, loſt 
ſtate he is in, while his true ſinfulneſs & guilt are hid from 
his eyes. But our author does more than this, He tells th 
awakened ſinner, he is not wholly a rebel and an enem 
to God; but is obeying him, and doing his duty in ſome 
meaſure, by which he obtains God's approbation and fa- 
vourable notice. 'Uhis is what the ſinner, when he is firſt 
awakened, deſires above all things; and ſo long as his 
heart does not fail him here, he will take courage in his 
oppoſition to Chriſt, in attempting to obtain a righteouſ- 
neſs of his own, And nothing will drive him from this 
refuge of lies, this ſelf-righteous bottom, but a conviction 


that he is ſo far from doing duty, and obeying God, that 
he is continually, with his whoie heart, oppoſing God and 
the goſpel, and that he never ſhall do any duty, till his 
heart is ſubdued, and he is willing to embrace the goſpel. 
This is the voice of fcripture and reaſun. And for the 
truth of it, I might appeal to the generation of God's 
people. How many are there to witneſs, that ſo long as 
they could flatter themſelves they were doing duty, they 
had eafe and ſelf. confidence. But while they were at- 
tempting in this way to iave themiclves. they were diſap- 
pointed and confounded : Their ſinfulneſs was fo brought 
into 
ſay I have been careful not to miſrepreſent any thing, and really think 
the judicious reader of what he has wrote, will ſee much more oppoſed 
to a proper conviction of fin, than I have mentioned. And ſince 1 
have not injured him, in my own afppreben/ion, he muſt, K think, on his 
own principles, conſider me as quite innocent. 
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into view, that their hearts failed them, and they faw they 
were not 14 — — of all _ Exerciſes and 
doings, f they died. And how many are 
there, who have never come to this conviction ; but are 
ing on, as they think, in the way of duty, doing al! 
can, or what they have a next power to go, compaſſing 
themſelves about with ſparks that they have kindled | Thel 
22 be greatly comforted and ſtrengthened by what Mr, 
In the ſcripture, a different method is taken with fin- 
ners. Our author has nor, I think, found one exhortation 
there to any duty ſhort of faith and Tom mn after al! 
His ſearch and attempts; nor one word that implies that 
the unbeliever does any duty: But there is much there 
tothe contrary. They who are not turned to God, are 
not ſpoken of as obeying and doing duty; but are treated 
as wholly rebels, altogether di/obedient., © To turn the 
diſobedient to the wiſdom of the juſt.” Luk. i. 17. Chil. 
dren of diſobedience.” Eph. ii. 2. Being abominable 
and diſobedient, and unto every good work reprobate. Diſ. 
- obedient, ſerving divers luſts, living in malice and envy, 
hateful, & hating one another, Tit. f. 16. ii. 3. I therefore 
think I have warrant to fay, in my turn, If he could 
have ſubmitted his reaſonings to the wiſdom of God ſpeal: - 
ing in the ſciptures, great part of his peformances would 
never have ſeen the light.“ P. 148. | 
It is to be withed and hoped, however, that what he 
has wrote, and all theſe diſputes, though in themſelver 
diſagreeable, will be the means of detecting hurtful error; 
and diſcovering the true character of ſinners, given in the 
holy ſcripture, and the way of treating with them, there 
N out. So far as this ſhall come to paſs, man wil! 
abaſed, and God alone will be exalted, have 2 


the glory. 
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